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To Publish 


by Aragorn! 


Inside every cynical person, there is a disappointed idealist. 
-G. Carlin 


If publishing is defined as the practice of putting ink onto 
paper and then getting that into the hands of people, then 
publishing—and anarchist publishing in particular--is on the 
ropes. While there are arguably more anarchist books being 
published than at any time in history, readership is shrinking. 
Anarchist publications, magazines, newspapers, and journals, are 
nearly universally diminished. Infrequent publishing schedules 
and decreased print runs indicate that the time for print may be 
drawing to a close for anarchist periodicals. 

The counter to this claim is that there has been a corresponding, 
if not larger, rise in anarchist publishing on the Internet. But is this 
actually the case? It depends on what you mean by publishing. On 
Infoshop.org, the largest and longest-running anarchist publisher 
on the web, finding enough original anarchist content on the news 
portion of the site (the most active portion) to fill a magazine in a 
year would be hard. This is not a criticism but a statement about 
how qualitatively different Internet publishing is than publishing a 
newspaper or magazine — where reprints are the exception rather 
than the rule. 

So perhaps a broader definition of 
anarchist publishing is needed. If we 
free publishing from paper and ink, then 
perhaps it can be seen as healthier than 
it has ever been. These are halcyon days 
of discussions about events halfway 
across the world, essays written just 
last weekend, and salacious details that 
formerly would have taken years to 
uncover about the heroes and villains of 
anarchodom. But what is lost in this new 
world of constant information limited to 
screens, broadband network connections, 
and specialists of the digital arts of 
HTML, CMS, and image manipulation? 

Pacing, tactility, seduction, context, simplicity, clarity (copy- 
editing and proofreading are beleaguered skills), beautiful writing, 
depth, informed debate, and personal relationships to authors! are 
what has been lost. And it is likely that these things aren’t coming 
back, not in the anarchist or any other press. Moreover, there is 
a critical mass of readers? who declare good riddance to retail 
pricing; long form essays; specialization of authorship; editorship; 
slow publishing schedules, and the amount of time it takes for 
periodicals to get to print. People are no longer waiting on print 
and, by and large, print publishers are fading away one by one. 


1 The “author as hero” is rightfully criticized (and a puzzling phenomenon 
for “most anyone who has met an author or two). That said, very few Internet 
writers bridge the gap that a Hunter S. Thompson or Feral Faun does — few go 
from being someone who is read, to someone who makes everything around 
them brighter. 

2 While these readers are overwhelmingly younger than 25, they are speaking 
volumes about what the future of text, print, and reading will look like. 





Any publisher who wants to be relevant* today has to 
maintain a presence on the Internet, but the opposite also holds 
true. The move towards digital publishing (as evidenced by the 
increasing number of “pdf only” anarchist publications) and the 
inability of more and more projects to even get their voice out 
into the world, demonstrates the bleak times ahead. Sure, there 
will be more words, more stuff thrown against digital walls 
hoping to stick, but mostly it will not be noticed. At best a new 
kind of virtual elite (which already exists and is in a kind of 
ownership of many of the anti-authoritarian spaces*) will nod in 
the direction of a text — and links will proliferate. For about a 
week. Then it is on to the next thing, the next faux-controversy, 
the next pleasure, the next distraction. 

This is distinct from even the lowliest zine or the most fantastic, 
critical anarchist magazine stuffed into the bottom of a traveler’s 
pack. Ink on paper continues to contain the greatest possibility 
of being rediscovered years from now, of finding a new audience. 
Anarchist publishing in this century will have to come up with a 
solution to a new problem that at this time seems more pernicious 
than the suppression of publications in the last century. While 
it would seem that the idea of living free of coercion would 
have to benefit from being free from 
the burden of printing and distribution, 
this hasn’t shown itself to be true. In an 
infinite marketplace of ideas even the 
idea of freedom, of anarchy, becomes 
just another choice and nota particularly 
inviting one at that. The path is too lonely 
and fraught with danger. It may seem 
unevident but the process of desiring 
anarchist freedom, of articulating your 
desire for a different world while you 
are under duress°, is as much a part of 
the process of becoming an informed, 
educated, life-long anarchist as is 
reading the words of the grandfathers 
of anarchism, or the Anarchist FAQ. 
The process of putting ink on paper and getting it to people who 
are interested contains a full spectrum of experiences about 
how to actually do something. How to turn good ideas (and 
half-assed notions) into successes and failures on paper has a 
value of its own, different than the accolades, dismissals, and 
misconceptions that result from getting those ideas out into 
the world. The process of moving words on paper from here to 
there, from me to you, is also the primary connection a publisher 
has to the dozens, hundreds, or thousands of people who will 
be the writers of the future, the magicians of anarchy today, the 
comrades who may make things happen, and the best friends we 
will ever have. 


3 Whatever in the hell that means. 

4 Although there are a different set of them at libcom, for instance, than at 
Infoshop. 

5 It is a sad state of affairs that sitting in an office chair staring at a screen 
is considered easier than reading a magazine on the toilet, bus, or couch, but 
such is the state of affairs we are confronted with. 
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Inside Anarchy 


WARNING! IMMINENT CHANGE! 


This issue (67) will be the last one that is available 
on newsstands and in major chains. 

We are excited to announce a change in focus 
-- one that is arguably overdue -- away from news- 
stand sales and towards a more DIY distribution 
ethic. This follows multiple indications that news- 
stand sales are fading. 

While we have enjoyed the aesthetic options of 
having a full-color glossy cover (and enjoyed the 
incongruence of this magazine being in the con- 
sumer hells to which that glossiness gave us entry), 
our imminent change in format will allow us to 
publish more for the same amount (or less), and 4 
get to more of the people we want to read the 
magazine. 

We're nervous about the big change, but also 
enthusiastic: the graphics folks are excited about 
the creative challenges that come with limited 
color and by having covers that can be less con- 
strained by marketing principles; the populists are , 
excited about being able to give away copies at less _ 
cost (or for free); the writers are excited about be- 
ing exposed to more people; and the tree-huggers 


















us so we can develop a distribution re- 


are happy that we will no longer be participating in lationship with them. 
the crazy-wasteful procedure of chainstore-orient- That’s the big news. As for what is in this is- 
ed production. sue, we are very happy to have a new piece on Max 
That said, any major change in distribution strat- Stirner by returning author Alejandro de Acosta, 
egy is precarious, and one concern of course is that as well as part two of Lawrence’s translation of Call 
folks who are used to finding us will think that we (Appel). We have fewer book reviews than normal in 
have slipped beneath the waves, as so many other this issue, but extra media reviews, and an extended 
publishing projects recently have. ; recent events section that addresses riots in Greece, 
So we're letting you know that if you don’t live responses to riots in Oakland, a call for help from 
near a place that has an independent bookstore, li- arrestees in France, and the death of an old friend. 
brary, or infoshop (or if you do but they don’t carry Readers can still find the funny in the letter section, 
us), then you will either need to change that some- and the infamous embarrassments column returns 
how or get a subscription. We'll be providing deals with a vengeance. John Zerzan joins us as a guest 
for bundles (this will be worked out in the future columnist, Triple A makes a brilliant comeback, and 
- more information will be available on the web- Wolfi Landstreicher’s. encyclopedia broaches the Rs 
site and in the next issue), and we hope that folks to take on Realism. 
will step up for a minimum investment by getting As always, we’re open to suggestions and to sub- 
.a bundle or two, and/or by suggesting that places missions of writing and high-contrast artwork that 
in their towns or neighborhoods get in touch with looks good in black and white. 
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They Will Never 
Get Us All 


An appreciation of 
Harold H. Thompson 


by Frankie Dee 
past coordinator, FOHHT (UK) 
with additions from Lawrence 


US anarchist Harold H Thompson, 
aged 66, died on Haymarket Anarchist 
Remembrance Day, November 11, 
2008, in a Tennessee prison where he 
was serving a life sentence. Harold 
accepted that he would never be free, 
and with the help of well-wishers and 
supporters worldwide, Harold did his 
best to lead an active, anarchist-driv- 
en existence from within the confine- 
ment of steel bars and concrete walls. 
Never an easy task, given the class 
enemy of authority, petty vindictive 
bureaucracy, and perhaps worst of 
all, hostile sectarian gangs who prey 
on anyone who doesn’t subscribe to 
their racist ideologies. Harold could 
not stand prejudice or bullying, call- 
ing the perpetrators “class clowns” as 
he fought running daily battles with 
the racist thugs, often at the cost of 
placing his own safety in jeopardy. 
Only a couple of years ago, Harold was 
beaten to within an inch of his life by 
a gang of three or four Aryan Broth- 
erhood gangsters. Hospitalization 
followed, but the callousness of the 
US correctional system meant that 
he never properly recovered from 
this and previous assaults. The last 
occasion there was incontrovertible 
evidence of collusion between the 
aggressors and prison personnel, and 
Harold was pursuing damages in the 
courts at the time of his death. None 
of the violence he endured—and 
there was plenty—deterred Harold 
from his work of guiding and aiding 


~ the indigent, the illiterate, the down- 


trodden, regardless of ethnicity or 
maligned minority status. That was 
what the class traitors couldn’t un- 
derstand about Harold: this undimin- 
ished willingness to come to the aid 
of anyone who wasn’t a racist, rapist, 
or child molester (and even then, in 
his own words, and somewhat despite 


_ himself, he would “routinely provide 


sex offenders with blank legal docu- 
ment forms and direct them to the 
proper legal volumes...”). It bugged 
them and Harold knew he had to 
watch his back every single day. To 
his great credit, he bowed the knee 
to none of them. 

Harold witnessed first-hand the 
brutalities of American imperialism, 
not only in the “hate factory gulags” 
(as he not-so-fondly labeled US pris- 
ons), but also serving in Vietnam 
where he was wounded. Harold’s war 
experiences were disillusioning—as 
they were for many combatants—but 
he came out of it to adopt the more 
humane ethics of anarchism, from 
which he would never deviate. 

What led him to a life sentence 
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without the possibility of parole? 
Harold made no secret of the fact 
that he had terminated the life of the 
man who had murdered his partner, 
the mother of his son. This action 
drew a life term, ostensibly with the 
distant chance of release in the far 
future. Harold blew all that away in 
an attempted armed escape which 
failed, and in the process earning 
himself an additional few score 
years. Resigned to his fate, Harold 
subsequently made arrangements 
for his remains to be shipped to Ire- 
land (the birthplace of his parents), 
for disposal upon his death. . 
Harold didn’t always receive the 
support he deserved from anarchists. 
Disappointingly, a negative response 
came from two prickly US Anarchist 
Black Cross Federation groups (New 
Jersey and Orlando), who, in their 
zeal to appear as paragons of prissy 
political correctness, refused to aid 
him when he approached them. It was 
a bitter pill, but typically, he just got 
on with his life, (but not before the 
slighted anarchist prisoners began to 
refer to them as the All Backward Col- 


ys 


Harold H. Thompson 
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lection of Fuck-ups, and themselves as 
Klingons). Britain’s (then) Anarchist 
Communist Federation (now the 
Anarchist Federation) were asked to 
conduct an independent investiga- 
tion into the matter and duly came 
to the conclusion that the insinua- 
tions from the ABCF groups and their 
supporters in prison—that Harold 
exaggerated his pre-incarceration 
revolutionary activities, that he was 
sexist and racist—had no merit and 
were without substance. Preceding 
that nonsense, Friends of Harold H 
Thompson (FOHHT) in the UK had 
been re-formed and, with the help of 
many readers of Freedom, a financial 
support network was put in place to 
enable Harold to mount his challenges 
to the US legal system. One major issue 
was the denial of inmates in Tennes- 
see (and elsewhere) anarchist reading 
material. Harold’s lawsuit against 
the Department of Corrections was 
successful, and - 
their banning 
of anarchist 


material was | SUTDE FOR as 
rescinded. UNDERSTANDING 
Harold wrote GESTAPO hac 


a number of 
. pamphlets, took 
up painting, and 
engaged in pro- 
tracted corre- 
spondence with 
comrades near 
and far, old and 
young, of which 
this writer was 
one; it was a 
privilege held 
dear for almost 
twelve long 
years, although 
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talented, inspirational, and commit- 
ted anarchist, vegetarian, and animal 
advocate. Harold truly appreciated all 
the support he received, and he warmed 
to the knowledge that there were “so 
many out there” determined to take the 
struggle to the enemy full on. That gave 
him great comfort, without a doubt; as 
Harold used to sign his letters: “They 
will never get us all!” They won’t Har- 
old. Indeed they will not. 
Rest easy, cherished comrade. 


http://anarchistnews.org/?q=node/5480 


My Last Visit with Harold 


On August 2, 2008, a friend and 
I went to visit Harold in Henning, 
Tennessee, at the West Tennessee 
State Penitentiary. It was typical 
summer day in Tennessee: sunny, 
and over 100 degrees. Also typical 
were the guards: distracted, unhelp- 
ful,  disorga- 
nized. Certainly 
not concerned 
about the bro- 
ken water pipe 
that had left 
the whole pris- 
on dry, or the 
crowds of peo- 
ple who were 
prevented from 
visiting by that 
broken pipe. It 
was a regular 
visiting day and 
many _ people 
had come to 
see friends and 
family mem- 
bers. After nav- 


GY ANARGHIET ALTHOR, POET, gt ate 
of course, with WLHOUSE LAWYER a Pmgoner | igating through 
Harold’s pass- HAROLD 1. THOMPSON the guards, 


ing, now not 

nearly long enough. Harold will quite 
genuinely be missed by all whose lives 
he touched. He was a courageous, 


and waiting for 
hours, we were in. We walkedthrough 
the huge visiting room, which was 
unusually empty on account of the 
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water being out, and went to the 
back corner where people waited to 
have visits in the non-contact rooms. 
We showed them our IDs and the 
ticket we were given at check-in and 
they called on the radios for Harold 
to be sent out for a visit. After a few 
minutes of anxious waiting, we were 
led to an open room with a table 
and chairs in it. The guard didn’t 
say anything before stepping out. I 
looked around the room then met 
the also-curious eyes of my compan- 
ion, wondering why we were not in 
a non-contact visit room as usual. 
Before long Harold walked in! I had 
visited Harold quite a few times and 
written him for years but had never 
stood in the same room as him, had 
never seen him without inch-thick 
plexiglass between us. We all shook 
hands; I wanted to hug him but the 
screws would not allow it. We were 
left alone and settled into a very 
warm and wonderful visit. 

Before anything else he asked 
about us. Harold was a very caring 
man, always interested and sup- 
portive of his friends. He wanted to 
know how different projects and our 
lives were going. We talked about 
the anarchist movement, our sum- 
mer travels, and other news. Harold 
updated us on his cellmate situation 
(they were always putting nazis in 
his cell), his health, and the lawsuit 
he had filed against the prison. As in 
every other visit, Harold loved to tell 
stories of escapes and fighting for 
freedom. One time Harold and three 
other prisoners rushed some screws, 
taking them hostage, and occupied 
a section of the prison. I remember 
his intensity as he told us how in the 
ensuing fight one prisoner and one 
guard were killed. The mood light- 
ened and a boyish smirk developed 
on his face. He told us another story 
about jumping off the back of a mov- 
ing work truck shackled to a friend 


of his. They ran like hell despite 
Harold’s two sprained ankles. Harold 
started laughing then and said, “The 
thing about sprained ankles is that 
they don’t hurt or swell until you 
stop running, so don’t.” He ran so 
fast it took months before he was 
found again. Every time he told a 
story of escape you think it has to be 
the last, but there is always another 
one—not to mention the one up his 
sleeve. He spoke of being on the lam 
in Mexico and how he missed the 
culture and food south of the border. 
To his excitement, Harold’s poems 
and writings can be found translated 
into Spanish in anarchist newspa- 
pers and zines. 

‘As quickly and unexpectedly as 
the visit had begun, it was over. The 
guard came in and said that because 
of the water pipe we only had one 
hour, and that it was up. I held his 
hand in both of mine and caught 
his eyes. We said our goodbyes and 
walked off. From the car we watched 
as he was led around the compound 
and back inside. When we heard of 
his passing four months later, de- 
spite immense grief for our friend 
and comrade, it was a relief to know 
that he was finally free. Harold had 
told us, as he had in every other vis- 
it, about how when he died his body 
was going to be cremated and spread 
in his family’s hometown in Ireland. 
That wish has been carried out. 

- Patrick 


Greek Fire: 


From Riot to 
Social Rebellion 


From a leaflet handed out at the San 
Francisco action in solidarity with the 
riots in Athens. 








In one scene, Molotov. cocktails 
rain down in the night on a police 
station, their explosive flashes light- 
ing up an otherwise dark street; 
in another, the national Christmas 
tree is torched by angry protesters. 
The current unrest in Greece seems 
to have taken place under the sign 
of fire, one that was ignited by the 
police killing of a teenager in Ath- 
ens two weeks ago. Beyond the py- 
rotechnics, however, there has been 
another kind of conflagration: what 
started as concentrated rage at the 
police has assumed the dimensions 
of a social rebellion, moving beyond 
the actions of a “violent fringe” to 
involve large numbers of young 
people. While undoubtedly having 
specifically Greek characteristics, 
this burgeoning movement has at- 
tracted attention 
elsewhere. French 
officials have ex- 


pressed worries 
about a “conta- 
gion” spreading 


to youth in their 
country. They have 
even gone so far as 
to withdraw a plan 
to reform French 
secondary educa- 
tion, citing the fear 
of a possible replay 
of the Greek events 
as a reason. There 
have been solidar- 
ity protests in a 
number of coun- 
tries, including ex- 
emplary actions by 
Turkish anarchists 
eager to show their 
sympathy with 
their counterparts 
in Greece. 

If the reaction to 
the police killing 
had been limited 
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to skirmishes between cops and a 
few anarchists, however, the Greek 
events would have literally burned 
themselves out after a few days. 
What is interesting about the cur- 
rent situation is precisely how it 
grew into something larger, expand- 
ing from street battles to the oc- 
cupation of secondary schools and 
university faculties, and showing 
not only combativeness but a sense 
of initiative and imagination, as in 
the dramatic seizure of television 
and radio stations by protesters who 
took control of the microphones and 
cameras. Viewers of a national NET 
television channel on December 16 
saw the broadcast of a speech by the 
Greek prime minister interrupted 
by another emanating from the net- 
work studio and showing protesters 





nassos kappa 
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recent events seen 


there holding a banner that said, 
“Stop watching television. Take to 
the streets.” A day later, protesters 
draped large banners over parts of 
the Parthenon, transforming a tour- 
ist site into a forum from which to 
launch their call for a Europe-wide 
solidarity action on December 18. 
On December 18 itself, young dem- 
onstrators in Athens wore large bar 
codes to symbolize their rejection 
of being treated as objects, as com- 
modities. These gestures were both 
poetic and to the point, showing the 
ingenuity of the movement. . 
As the counterattack against the 
police turned into a broader offen- 
sive at the end of the first week’s 
clashes, the revolutionary minority 
at the rebellion’s core—whom the 
Greek government and media sought 
to isolate and vilify as “criminals”— 
found that its anti-state and anti- 
capitalist message resonated with 
a generation facing bleak economic 


Come OW MN... 


prospects. Moreover, as others— 
mainly, but not only, students— 
became involved, the rebellion no 
longer “belonged” to the anarchists, 
who in any case had never asserted 
any claim of ownership. Language 
considered extreme only a few 
weeks ago had now entered into a 
larger public discourse where many 
voices could express themselves. 
Amidst this polyphony, a kind of 
dialectics (SiaAeKtiKr, argument or 
conversation, in the original Greek) 
was being practiced in the streets 
and occupied buildings of the coun- 
try. The uprising had also ceased to 
be a purely Greek affair, as sizeable 
numbers of young immigrants— 
with their own long history of griev- 
ances against the police—joined 
the fray. There were indications of 
workers joining the movement. Sig- 
nificantly, on December 17, a group 
of “insurgent workers” occupied 
the headquarters of the main Greek 
trade union federa- 
tion. The occupiers 
issued a declaration 
that, among other 
things, stated the 
goal of their sei- 
zure of the union 
building: 

To open up this 
space for the first 
time—as a continu- 
ation of the social 
opening created 
by the insurrection it- 
self—a space that 
has been built by 
our contributions, a 
space from which we 
were excluded. (...) 
We have to acquire 
a voice of our own, 
to meet up, to talk, 
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to decide, and to act. 
Against the general- 
ized attack we en- 


. dure. The creation of collective “grass- 


root” resistances is the only way. 
— Communiqué of the General As- 
sembly of Insurgent Workers, Ath- 
ens, December 17, 2008 

Arrayed against the rebellion have 


- been the forces of the Greek state, 


abetted in some places by the fascist 
thugs of the Golden Dawn organiza- 
tion. Also playing their allotted role 
in counter-insurgency have been 
the political parties, including the 
Stalinists of the KKE (Communist 
Party of Greece), who issued vile cal- 
umnies of those fighting the police 
in the streets. More adroitly, the in- 
dependent “new left” party SYRIZA 
(Coalition of the Left and Progress) 
has sought to position itself—by ex- 
tending a kind of critical support to 
the protest movement—so as to be 
able to co-opt the discontent for its 
own electoral ends. 

If the Greek movement of occu- 
pations becomes more generalized, 
then this rebellion may turn into 
the most significant revolt in Eu- 
rope in the past 20 years, eclipsing 
the kinds of protest waves seen in 
France in recent years, for example. 
What makes the Greek uprising es- 
pecially interesting has been its 
fluid, shifting character—or to use 
another good Greek word, its prote- 
an nature. It has been part insurrec- 
tion, part protest movement, part 
movement of occupations, without 
being defined by any single cat- 
egory. However, this rebellion. will 
develop further only to the extent 
that it widens and deepens “the 
social opening” referred to in the 
communiqué cited earlier, thereby 
becoming a truly mass phenome- 
non and not merely an affair of radi- 
cal youth. There are signs that this 
is possible, but it will only happen 
if the revolt moves from pure nega- 
tion to affirmation, beyond a neces- 
sary and militant No to a daring and 





sionary Yes. If this doesn’t occur, the 
movement is likely to devolve into a 
predictable, albeit interesting, kind 
of street theater. One of the rebel- 
lion’s most popular slogans, spray 
painted in English, has been “No 
Control.” In this, one hears an echo 
of the punk “No Future”; one might 
find a distant link to the most radi- 
cal of the Spanish anarchists who 
proudly called themselves los in- 
controlados (the uncontrolled ones). 
And the difference in meaning is 
crucial: either the movement leads 
to self-organization, to the prefigu- 
ration of new social relationships, as 
in the Spanish Revolution, or it ends 
in a kind of nihilism. 

By attacking both capital and the 
state, the Greek insurgents have 
shown that these are two sides of 
the same coin, a currency whose 
denominations are hierarchy, ex- 
clusion, and exploitation. They are 
not seeking another government 
but another society. Their rebellion 
has also been a timely reminder 
that the radical transformation of 


the world does not depend on the 
workings of some ineluctable “laws 
of history.” In addition to the nec- 
essary objective conditions, it also 
requires a decision on the part of 
large numbers of people to fight 
back, to make themselves heard, 
and to make change. 

In the Byzantine era, Greek Fire 
was a devastating weapon made 
from a mixture of elements whose 
exact composition was a closely 
guarded secret. The present rebel- 
lion in Greece represents an alto- 
gether different kind of fire, one 
whose fuel derives from conditions 
found everywhere. Its heat has 
already torn holes in the shroud 
enveloping an era of diminished 


horizons and worsening social con- : 


ditions. In place of resignation and 
fatalism, it offers other choices, 
putting the world in another light. 
Imitation may be the sincerest 
form of flattery, but in the end it is 
still only that: imitation. Trying to 
blindly replicate the Greek scenario 
elsewhere is doomed to failure, es- 


pecially in the U.S., where condi- 
tions are quite different. To begin 
with, the rules of engagement for 
cops here do not include much tol- 
erance for Molotov cocktails (it is 
more than likely that American cops 
would start shooting), nor are there 
the kinds of “no go areas” (like the 
Greek universities) in which to shel- 
ter from the police. 

To emulate the spirit of the Greek 
rebellion requires little, yet requires 
a great deal: audacity and verve, but 
also creativity and intelligence. 

Just as the last pages in the Greek 
events have not been written, this is 
an unfinished text. 

We hope to expand it in the near 
future. Comments, additional in- 
formation, and inquiries would be 
most welcome: 
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Bum Baby 


A love letter to Athens 


I’ve been meaning to write you 
this letter for a while, from the mo- 
ment I heard about Alex’s murder... 
but there had been no time for love 
letters so far. There was no time to 
think, no time to write. Since it all 
happened, you went on fire. How 
can you hand a letter to a flaming 
city? I simply tried to get back to 
you as fast as I could. 

I knew this time would be no or- 

_dinary one as soon as | arrived. The 


talking heads on the TV screens 
were howling as usual yet there was 
something even more vicious and 
desperate in their tone, it had be- 
come something closer to the whin- 
ing of a wounded and frightened 
dog. I gave up watching them pretty 
quick. For all my delight there was 
little use in listening to the sobbing 
for the crumbling of their order, 
there was little other than sheer 
joy to extract from that gaze, the 
gaze of the dog whose master has 
disappeared leaving it with nothing 
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to defend but a hollow, burnt land. 
1 knew I had to hit your streets. To 
get to you, I had to be out there. 
That I knew. What I didn’t know was 
what to expect. 

I stepped out of the front door. 

Walking on your streets on the 
night of Alex’s funeral felt like an 
odd dream. Like one of those dreams 
of mine where I see nothing, where I 
can only sense that I am falling. It’s 
a free fall, dark all around and I feel 
this mixture of fear, exhilaration and 
perplexity. I can only think, “what 
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next?”, Street after street, corner 
after corner, approaching the Poly- 
technic. Cops all around yet it was not 
them who worried me. What I was 
dying to find out was the situation at 
the Polytechnic. Where any more of 
your children still out there? To be 
alone, on a night like this, would only 
bring back that horrible vertigo feel- 
ing. To express the rage I felt, I need- 
ed many on my side. We all did. 

I was approaching the Polytechnic. 

A banging sound getting louder, A 
slow roar coming from the distance. 
I could begin to sense what was hap- 
pening. A couple of nights ago they 
had taken away one of your children. 
Tonight, like in the two previous 
nights, the rest of your wild, loyal 
children were at play. We wouldn't 
let you alone, we wouldn’t let any- 
one alone anymore. I walked out on 
Patision Avenue to an unforgetable 
sight. I knew you were proud on that 
moment, I could feel it. Thousands 
and thousands of your children were 
there. This was no called-for dem- 
onstration, no official gathering, 
nothing to even come to resemble 
some negotiation with normality, 
with their murky order. This was a 
fool’s feast, a delirious mass, a popu- 
lar lighting up of the streets. I saw 
migrants from all over, I saw punks 
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from Eksarhia, I saw your faithful 
crazies I usually find rambling your 
streets. The passers-by always see 
through them, they walk next, past, 
over them. Not on that night. That 
night there were no passers-by, that 
night we were all on the streets for 
Alex, we were there for us, we were 
there for you. That night we turned 
Patision Avenue into your flaming 
heart. 

The morning after never came. 
What came was a morning no more; 
the evenings that followed were eve- 
nings no longer. Nights and days all 
blended into one moment: our long, 
long moment of revolt. Do you re- 
member that moment? What am 
I saying, how could you forget. At 
first, that odd feeling that people 
had abandoned you, that they had 
been scared, that the talking heads 
had finally won. Long assemblies in 
the universities, one demonstration 
after the other, two, three and four in 
the same day. We didn’t want to leave 
you for a moment, we didn’t want to 
leave your streets. If we went home, 
normality would win and so, living 
on your streets was our only protec- 
tion against it. And from inside their 
homes more of your children would 
walk out. They would come out hesi- 
tantly yet confident that something 


was happening. They had all seen 
the gaze in the talking heads’ eyes, 
they knew something was wrong. 
But what? The only way to find out 
was on the streets. We were more. 
And more. Days turned into weeks. 
We were getting tired. Was that nor- 
mality’s plan all along? To let the 
children exhaust themselves in play? 
Couldn’t it see (you could, I am sure) 
that this was no game any of us was 
playing, that it was changing us once 
and for all? Suddenly, as suddenly as 
it all started, it all began to reachi an 
end. The dreadful moment was com- 
ing, we feared: we were going home. I 
was on Patision Avenue watching one 
of the talking heads breathing a sigh 
of relief. For a moment, I believed it. I 
started walking up the road past the 
still occupied general confederation 
of workers’ building. 

I stood still. 

I tried to absorb the image in 
front of my eyes. The building was 
wrapped in banners and a huge red 
and black flag hanged proudly from 
its top. The speakers across the en- 
tire street were under the occupiers’ 
control. They were blasting out: 

Landlords and power whores 

On my people they took turns 

Dispute the suits I ignite 

And then watch ‘em burn 

Burn, burn, yes ya gonna burn 


They were playing our song, they 
were playing your song, the song of 
the thousands of Alexs that nestle 
on your streets. And on that mo- 
ment, I knew it. I knew that we were 
not over, not by a long shot, that 
what we have lived so far was only a 
glimpse of the future. I salute you, I 
salute us and what is to come._ 

- deviant kid 


http:// www.occupiedlondon.org/ 
blog/2008/12/31/burn-baby-burn- 
a-love-letter-to-athens/ 
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In the early morning on the 11th 
November the French police conduct- 
ed one of the biggest police raids in 
recent history in the name of counter 
terrorism against the Left in France. 
The police searched several build- 
ings and apartments in Paris, Rouen, 
Limoges, the La Meuse region, and in 
the village of Tarnac in central France. 
During this raid ten people were ar- 
rested and taken into custody; nine 
of them are now confronted with se- 
rious charges of terrorist conspiracy 
and malicious mischief. The official 
reason for the raids are sabotage ac- 
tions on the high speed train (TGV) 
network conducted with grapples in 
the night of the 7th to the 8th Novem- 
ber in four different places in France. 

The raid in Tarnac, a village of 350 
inhabitants and the supposed base of 
the so-called terrorists, was conduct- 
ed with over 150 policemen of the na- 
tional police, anti-terrorist brigades, 
. forensic units, explosive-sniffing 
hounds, and so on, and took the whole 
day. The village of Tarnac was totally 
closed off for at least half a day; public 
life was paralysed. In total, six people 
in Tarnac, two people in Rouen, one 
person in Paris, and one person in the 
La Meuse region were taken into cus- 
tody that day. Under the new anti-ter- 
rorist law in France they could be held 
for 96 hours without having the right 
to consult a lawyer. One person, the 
mother of one of the nine who are still 
accused, was released without charg- 
es after three days. The other nine are 
all charged with “participation in a 
criminal organisation with terrorist 
intent.” Four of them were released 
after 96 hours of custody and are now 
free under judicial supervision. The 
other five are now in detention and 








are additionally charged with “col- 
laborative malicious mischief with 
terrorist intent” by which the investi- 
gators refer to the actions of sabotage 
on the rail network. One of them is 
even charged with “being the leader 
of a terrorist 
cell.” 

Neither the 
lawyers nor 
the __ public 
have seen any 
actual __evi- 
dence against 
the accused. 
The __ police 
have only pre- 
sented iron 
bars, _ weld- 
ing mate- 
rial, climbing 
equipment 
(a ladder), 
and so-called [aim teriass 
anarchist lit- | um 
erature (espe- 
cially a book 
called l’insurrection qui vient, The Com- 
ing Uprising, written by a collective 
calling themselves comite invisible, 
the invisible committee) to prove the 
guilt of the accused. Nevertheless, 
the police raid was accompanied by a 
huge press campaign. The journalists 
launched their first articles at 8:30 in 
the morning, having obviously been 
well informed by the police. Now 
the lawyers claim that the presump- 
tion of innocence of their clients was 
heavily violated and that the court is 
prejudiced. 

Two days after the raids a public 
meeting took place in the village of 
Tarnac. More than hundred people at- 
tended this meeting to show their sol- 


comité invisible 
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Tarnac Nine 


idarity with the arrested and the ac- 
cused, and the first support group was 
formed. The following day the first 
press conference of the three initial 
members of the local support commit- 
tee took place where they demanded 
the immediate release of all 
the arrested and the immedi- 
ate retraction of the terrorism 
accusation. 

There is an urgent need of 
donations to pay the lawyers 
and to support the people in 
detention. 


From the US support group: 

We have organized this 
committee to raise the level 
of support for the accused to 
an international level. From 
our context here in the U.S., 
we intend to provide support, 
organize events and prolifer- 
ate texts and information, 
both on the case itself as well 
as the ideas with which it has 
been associated. 

We condemn the charges against 
the 9 as unfounded and excessive. 

We condemn the use of the language 
of terrorism to distort the nature of al- 
leged actions and subsequent charges. 

We demand the release of the five 
people held in detention and the re- 
moval of judicial review being done 
to four people on parole and the with- 
drawal of all charges of “terrorism” 
and “criminal association”. 


TOTAL SOLIDARITY 

WITH THE ACCUSED! 

contact: 

ussupportcommittee@ gmail.com 
You can help in the following 
ways: 
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1. To send letters, post- 
cards, notes to the impris- 
oned, write to: 

Comité de soutien aux in- 
culpés de Tarnac 

le bourg 

19170 Tarnac 

France 


2. Send checks to the same 
place. 


3. Read the texts on this site 
(http://tarnac9.wordpress. 
com) and inform yourself 
about the situation. 


4. Create new support com- 
mittees in your own area 


and link up to the others. 
We need an international 
network of committees to 
show solidarity! 


5. Put pressure on the 
French government to drop 
this case in whatever ways 
you see fit. 








Conflict in Oakland 


= oT - 


there vs here 


Many people have been heart- 
ened by the December events in 
Greece, which, along with France, 
seems like one of the few remaining 
places where passion has not died 
in the hearts of resisters, where 
people will still back up their out- 
rage with fire and bricks. Anarchists 
around the country responded vari- 
ously but positively, some going far 
enough out of their way to add their 
name to an open letter or a blog en- 
try, while others took to the streets 
in support. 

So imagine the shock, then, when 
a mere two weeks after anarchists 
had warmed themselves with pic- 
tures of fires in Greece, that there 
are such very different responses to 
a riot in Oakland, California. 

In the early hours of January 1st, 
a Bay Area Rapid Transit (BART) po- 
lice officer lethally shot 22 year old 
Oscar Grant once in the back while 
he was being detained on the plat- 
form of the Fruitvale BART station 
in Oakland. Witnesses report that 
Grant was “lying on his stomach 
with his hands out in a non-threat- 
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ening position when he was shot.” 

On the afternoon of Grant’s fu- 
neral a week later, a protest was 
held at the Fruitvale station to draw 
attention to the event. Protesters 
marched to downtown Oakland, 
where the demonstration turned 
into a riot in which a police car 
was totaled, and things were bro- 
ken. Things broken included the 
windows of some small businesses 
and windshields of cars (three went 
up in flames) that were owned by 
residents of Oakland rather than by 
megacorporations, 

The commentaries on sites like 


SF Indymedia, infoshop.org, and 


anarchistnews in response to the 
news of this smashing has been 
about 50/50 between people who 
are celebrating this riot and people 
complaining because the riot was 
not the planned, strategic sortie 
that they apparently think the Left 
should provide for them. The com- 
plaints are worth paying some at- 
tention to, since they are indicative 
of continuing, ugly trends: 

1. The accusation that white an- 


archists are to blame for inappro- 
priate property destruction (despite 
the images, videos, and participants 
expressing that it was mostly peo- 
ple of color - some of whom were 
reportedly anarchists - who were 
smashing so-called inappropriate 
things). 

2. The accusation that the non-ac- 
tivists didn’t abide by the Marquess 
of Queensberry Rules of Proper Riot 
Procedure, because bystander busi- 
nesses and cars were smashed. 

3. The accusation that state insti- 
gation (through the use of provoca- 
teurs) duped the anarchists/rioters 
into rioting, which alienates the 
Normals. 

4. The accusation faulting those 
who called the protest for not con- 
trolling the situation so that the 
riot couldn’t happen. One com- 
menter posted: “If real anarchists 
are mixing with people destroying 
small businesses they become them 
for all intents and purposes. They 
could have walked away or tried to 
speak out to those who would listen 
and educate them on the relevance 
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and educate them on the relevance 
of the targets.” 

5. The accusation that the pro- 
testors, by rioting, are instigating 
more repression from the state. 

6. The introduction of the con- 
cept of innocence--in this case, the 
innocent bystanders who had their 
stuff smashed. 

7. The bestowal of moral authori- 
ty on an individual (especially when 
that individual just happens to agree 
with the commenter). An outstand- 
ing example: “Among many reasons 
not to engage in trashing African 
Bead shops (!!!???) and Chinese res- 
taurants is that the family of Oscar 
Grant has denounced it and called 
clearly for it not to be repeated.” 

These comments are merely the 
latest iterations of some classic 
Leftist canards—property destruc- 
tion equals violence; only white 
activists want to smash things; the 
mystification of racial issues under 
the cloak of language about “nor- 
mal,” “innocent,” “working class,” 
“community,” “neighborhood,” etc; 
our actions can (or do?!) control the 
actions of the state; there is such a 
thing as innocence; activists are re- 
sponsible for controlling people’s 
rage; events are significant to the 
extent that they satisfy or influence 
non-participants (especially through 
the interface of corporate media). 

Once these premises are made 
explicit, their falsity is obvious. 
People of color are no more alien- 
ated by property destruction than 
white people are. Non-anarchists 
do not need anarchists to show 
them the way to (or the satisfaction 
in) property destruction. Property 
destruction is different in several 
significant ways from violence that 
damages living beings. The state has 
its own agenda and whims, and our 
activities may sometimes be used as 
excuses, but are for the most part 
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barely noticed. Activists—to 
the extent that they seek to 
manage people’s anger—are 
part of the problem, not part 
of a solution. Riots and similar 
events are significant (to the 
extent that they are) because 
they allow the participants 
to have some life-changing 
experiences, far more than 
because of any message that 
might get out to spectators. 
Innocence is a code word for 
a whole host of assumptions 
that have nothing to do with 
life in the US. 

Some of the smarter commen- 
tators alluded to two seemingly 
conflicting points: a) riots are 
about rage; the point is that rioters 
are uncontrolled; b) the fact that 
people attack targets that don’t 
seem to be connected to the issue 
at hand probably means that they 
perceive the problem differently. 

No doubt there is something to 
learn from that different perspec- 
tive. 

- dot matrix 
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We wart you! 


Decentralized distribution means 
that people (like you! like your 
friends!) take charge of getting 
things out to more places. 
Contact us to find out what you 
can do (it’s easy! it’s cheap!) to get 
these dialogues into the hands of 
more folks. 
distro@anarchymag.org 
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book reviews 


Crossin 


Reviewed by Ilan Shalif 


On The Border 

by Michel Warschawski 
South End Press, 2005 
240 pages. Paperback. $17 


Michel/ Michael Warschawski— 
or Mikado as he is more popularly 
known—is a religious immigrant 
from France who converted to 
Trotskyism around 1970. For a few 
years he was a member of the Israeli 
antiauthoritarian, anti-capitalist, and 
anti-zionist organization Matspen, 
(Compass —the name of the journal 
of the Socialist Organization in 
Israel, which was kind of libertar- 
ian Marxist since its founding at 
1962). In 1973 he and 
his followers tried to 
take over Matspen 
and make it Trotsky- 
ist; when that failed, 
they split the organi- 
zation. Throughout 
the book he presents 
himself as a regu- 
lar Matspen activist, 
without revealing his 
effort to take it over 
and nearly destroy it. 
He tried to inherit the 
10 years of credit and 
prestige Matspen ac- 
tivists had earned in 
Israel, Palestine, and 
the world — adding 
“Marxist” to Matspen. 

Warschawski writes about The 
Separation Wall as if he does not 
know it was explicitly built in or- 
der to facilitate the annexation and 
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Where is the class 
analysis of the elite 
of the zionist project? 
Why is there no 
discussion of the 
conflict between 
the nationalists of 
the Left (and their 
fascist mirror-image) 
on one side, and the 
capitalist-oriented 
side on the other? 








suppression of the Palestinians of 
the West Bank and Gaza. It is also 
funny that a person who should 
be—and who presents himself as — 
so well informed would describe 
the Oslo Agreement between the 
Israeli elite (Rabin) and the Pales- 
tinian elite (Arafat) as a “window 
of opportunity.” 

His narration of the Israel-Pales- 
tine conflict is really not up to what 
you might expect from a Marxist, 
even an authoritarian one. Where 
is the class analysis of the elite of 
the zionist project? Why is there no 
discussion of the conflict between 
the nationalists of the Left (and 
their fascist mirror- 
image) on one side, 
and the capitalist- 
oriented side on the 
other? At the be- 
ginning of zionist 
settler-colonialism 
at the end of the 
19th century, there 
was a serious con- 
flict between these 
factions: those who 
wanted to exploit 
Palestinian labor 
versus those who 
promoted avoda ivr- 
it (Jewish workers 
only). 

Readers might 
expect that a well-informed person 
would not ignore the main factor in 
the political arena: the international 
pressure on Israel to start retreating 
from the 1967 maximalist expan- 
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sion. (The slogan about the Sinai 
Peninsula expressed that maximal- 
ist urge: “It is better to have Sharm 
Al Shaikh without peace than peace 
without Sharm Al Shaikh.”) 

Though the left-zionist doves 
managed to mobilize tens of thou- 
sands of demonstrators, they had 
no real power to force the Israeli 
state to retreat from the Sinai Pen- 
insula in 1982. It was the interests of 
the US patron that forced Israel to 
refrain from annihilating the Egyp- 
tian Second Army that invaded 
Sinai at the beginning of the 1973 
war, and so was it other steps that 
led to the peace and the retreat from 
the whole Sinai. 

The peace with Egypt in 1977 
was the first public acceptance of 
the limits of Israeli power. The Oslo 
Agreement was a further step in a 
long series of bargains on a partial 
retreat from the 1967 conquest. The 
“unilateral retreat” from Lebanon 
was the result of mounting interna- 
tional pressure and the Israeli gov- 
ernment'’s acceptance that there is a 
limit to the option of offering partial 
retreats as a way to gain concessions 
from “the Arabs.” Part of the lever 
the maximalist settler-colonialists 
had on these who do not share their 
urges was, and is, a retreat from oc- 
cupied territories, but only if “the 
Arabs” agree to some (unrealistic) 
conditions. The Separation Wall and 
the present unilateral retreat from 
Gaza are the latest examples. And 
still the settler-colonialist fraction 
of the ruling elite who have already 





lost their hegemony (even if they are 
still powerful) refuse to accept the 
altered circumstances. 

Warschawski’s treatment of 
terrorist attacks is a clear example 
of opportunism. This position is in- 
fluenced because of his partner Lea, 
who was for many years the most 
prominent lawyer for Palestinian 
insurgents. He admits that he can- 
not discuss it freely since he is an 
Israeli citizen, and such cooperation 
between Israelis and Palestinians 
is illegal. He already served many 
months in prison for taking careless 
risks, suchas sharing an office space 
and editing service with Palestin- 
ians linked to terrorist groups. It 
was not possible to keep any of this 
cooperation a secret, and it supplied 
the state an excuse for repression. 
It also harnessed internationalist- 
minded Israeli Jews to a less than 
internationalist organization. 

By way of contrast, the Anar- 
chists Against The Wall engage in 
joint struggle with villagers’ com- 
mittees who invite us. We of the 
AATW know that some of them 
are involved with the Palestinian 
Authority, and know that the Pal- 
estinian political establishment is in 
the background, but we limit our- 
selves to working at the grassroots 
level with popular committees and 
individuals rather than explicitly 
governmental forces. 

By moving between moralis- 
tic and practical points of view, 
Mikado has failed to examine the 
contribution of Palestinian suicide 
bombings to the economic troubles 
of Israel; the accompanying shift 
in Israeli public opinion; and the 
acceptance of “unilateral retreat” 
(without receiving the wished-for 
concessions in return). It seems the 
bombings themselves were not the 
main reason for the shift in Israeli 
strategy, but they clearly helped 
the capitalists force a compromise 
on the settler-colonialists. The Wall 


——— 


expresses the unofficial accep- 

tance of the “unilateral retreat” 

from some of the occupied 
parts of Jerusalem. 

One sentence may solve 
the riddle of the limits he put 
on his reasoning powers. In 
the introduction to the origi- 
nal French version of the book 
Warschawski writes about the 


borders of Jewish identity 
that were important for me 
to preserve... I feel strongly 
attached to the clan of He- 
brews... As a good Hebrew 
I wanted to be a border run- 
ner [in Hebrew, the term for 
“Hebrew” derives from the 
root “cross over” or “trans- 
gress” ]... Certainly, 1am an 
Israeli, but I jealously guard 
my identity as a Diaspora 
Jew. 


This same psychological 
blindness led Michel to wander 


in the desert east of Jerusalem, - 


an adventure that ended with the 
drowning of several of his fellow- 
hikers in a flash flood that anyone 
born and/or raised in Israel would 
easily have evaded. 

It seems that, like many rebels, 
he has succeeded in distancing 
himself from the consensus; but 
his rebellion was sufficient only for 
taking him up to the borders—and 
no further: “nothing in the world 
could make me give up my place 
at the border and at the periphery 
in exchange for a comfortable and 
warm seat in the bosom of my own 
tribe.” [emphasis added] He did 
not choose—then, later, or more 
recently —the internationalist tribe 
of people who take on themselves 
to promote the idea of a global anti- 
capitalist revolution. And there is 
nothing in his introduction about 
the option of an identity as an in- 
ternationalist who sides with every 
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Michel Warschawski 
Transtated by Levi Laub 





struggle for justice. 

At the beginning of the book, 
quoting his own speech given a few 
days after being sentenced to 30 
months in prison, Michel expresses 
some clear lies. He says, “The border 
is also where the majority of the men 
of our society spend a few weeks 
a year doing their military reserve 
service...” (3). Of course this is not 
the case. Even then (in the late-70s) 
most Israelis either evaded the re- 
serve service altogether or evaded 
service at the hot spots. Only a 
minority of the anti-zionist left were 
still serving in front line positions 
during their reserve military service 
as late as 1989. 

On page 12 he falsely claims 
“Until 1967, all of Jerusalem was 
outside of Israel. Not just the East- 
ern part, which was under Jordani- 
anrule.” lama native of Jerusalem, 
and this is a strange claim; I lived 
in Jerusalem until 1953 and visited 
it often after that. Except for a short 
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while in the 1948 war, it was never 
a problem going from Jerusalem 
to the rest of Israel or from there 
to Jerusalem. The fact that other 
connecting roads through Palestin- 
ian cities were cut at 1948 was not 
relevant to the usual Jerusalem Jews 
who seldom traveled those roads 
even before 1948. 

He also writes 
“{Tel Aviv]...was re- 
ally no more than a 
provincial town where 
everybody knew each 
other.” This is a fan- 
tastic claim about a 
city of approximately 
200,000 inhabitants 
in the 1960s or near- 
ly 100,000 at 1948. It 


He crossed the 
thin line between 
internationalist 
supportofthe struggle 
of the indigenous 
Palestinians, and the 
tolerance or support 
of their nationalist 


under the umbrella of a Hashomer 
Hatzair, a left-Marxist zionist youth 
movement, which preached a fake in- 
ternationalism and a fake libertarian 
communist arrangement in the kib- 
butzim. Once a person got clear of the 
zionist part, one could become more 
authentically internationalist, instead 
of adhering to the false 
variety promoted by 
Stalinists, or Trotskyists 
like Mikado. 

He claims that 
Matspen had a “pro- 
found commitment to 
the history and culture 
of the Jewish Diaspora” 
(35). Though members 
adopted a scientific ap- 
proach to Jewish his- 


was one of the three GNd non-liberatory tory and were especially 
largest cities in the ideology and modes _ interested in the non- 
country till it became oficetion zionist left within it, we 


the largest. It may be 
true, however, that 
the small bohemian and leftist 
crowd all knew each other. 
Among other inaccuracies, he 
writes about me: “Following an 
appeal to the courts, Ilan Shalif’s 
expulsion was postponed for a few 
months...” This is a reference to my 
expulsion from the Negba kibbutz 
in 1968 because of anti-zionist po- 
litical activity. The only “court” I 
applied to was the members’ court 
of the General Trade Union (His- 
tadrut), which represents the kib- 
butzim. I was glad to be expelled; 
the dispute, and my appeal, was 
about severance compensation 
that would enable a family with 
two infants to start a new life in the 
city —compensation for more than 
20 years of unwaged work by my 
companion and me. As soon as the 
kibbutz agreed to pay the needed 
compensation, we happily left. 
The internationalist outlook of 
most of the older Jewish activists of 
Matspen, and a few of the younger 
ones, was built when we were still 
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had no “commitment” 
to Jews abroad. In fact, 
severing the notion of links between 
Israel and the Jewish Diaspora is a 
precondition to developing a real 
opposition to zionism. Michel clearly 
twists one of our main points: calling 
for socialist revolution in the Middle 
East and replacing that with “Arab 
revolution.” Ours was not a call for 
unifying the “Arab nation” but an 
internationalist one; the Middle East 
includes many non-Arab minorities. 
Our call for Arab/ Palestinian people 
to accept the right of self-determina- 
tion for Israeli Jews was not in ac- 
cord with the Leninist canon, which 
we strongly opposed. We also saw 
‘it as practical way to counter fear- 
mongering zionist propaganda and 
the Arab reactionaries who called 
for throwing the “settler-colonialist 
Jews” into the sea. 

Anything said in the book 
about Matspen after early 1973 is 
of course not about Matspen, but 
about the 4th international Trotsky- 
ist splinter built by him and a few 
others after their failed effort to 


take it over. Matspen eventually 
collapsed and was replaced by the 
Alternative Information Center in 
the early 90s. 

Michel harps on the “Israeli Jew- 
ish tribe.” Though there is strong 
nationalist and religious influence in 
an overwhelming majority of Israeli 
Jews, it is far from a real tribal men- 
tality. Most Israelis would emigrate 
to more developed countries if they 
got the chance. Most Israeli wage 
slaves accepted our solidarity when 
on picket lines or during strikes. So 
did the Israeli Black Panthers, who 
asked for our help as “political advi- 
sors” in their early years. 

Michel's false internationalism 
is expressed on page 63: 


...but in the specific context 
of Israeli-Palestinian rela- 
tions, an intimacy in personal 
relations that does away with 
ethnic or religious belonging 
and which one calls friend- 
ship, is almost impossible to 
achieve. 


Amongst the members of the 
libertarian communist Matspen, our 
community origins only implied that 
it was our main area of struggle; 
friendship was not hampered by dif- 
ference in national origin. Michel's 
claim is absurd. It cannot contain 
the fact that because of friendships 
which grew in common struggle 
against the suppression of Israeli 
Palestinian students (some of whom 
clearly did not share our libertarian 
communist opinions), many of them 
helped us by selling our journal in 
their home villages. His deep na- 
tionalist urges (never replaced with 
feelings of internationalist cosmo- 
politanism) of attachment/belong- 
ing are expressed in the following 
terms: “Tt was not until the beginning 
of the 1980s that my comrades and I 
began a process of reappropriation 
of Jewish culture and rerooting ina 
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national tradition” (67). 

Michel reveals his inner work- 
ings in the following sentence about 
Palestinians who are “implicated in 
attacks against civilians, [which are] 
massacres of innocents for some, 
courageous military operations for 
others—these who were terrorist 
assassins in the eyes of the Israelis 
were heroes for the Palestinians. 
They often were in our eyes as well” 
(73). It seems the guilt feelings in a 
person who self-identifies as a Jew 
drove him to identify with Palestin- 
ian actions that no internationalist 
ever would. 

“In 1968, when I was called up 
to do my basic training, the idea 
of refusing to serve...had not even 
occurred to me or any comrades 
in Matspen” (97). At that time he 
was a new member of the original 
Matspen—like me. But the eva- 
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sion of military service was not 
so uncommon among people who 
took the trouble to get a psychi- 
atric release. However, this step 
did bring a lot of retaliation from 
the state, making it more difficult 
to get jobs and driving licenses. 
For reserve soldiers it was much 
easier. You could inflate or falsify 
health or psychiatric problems (as 
I did just before the 1973 war) and 
get transferred to the “civil defense 
section” of the army, without fear of 
retaliation. Members of the extreme 
leftist zionist movement Hashomer 
Hatsair (of which I was member at 
the time), those who really abhorred. 
the mainstream zionist treatment of 
Palestinians, could evade most of 
the military service and replace 
it—like me in the early 50s—with 
agricultural work on a kibbutz. 
“But has the colonizer of the far 
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left (of which I am one) succeeded 
in breaking with the behavior and 
character traits of the dominant 
community, which his privileged 
existence is likely to have imposed 
upon him? Not always” (137). Michel 
is highly invested in Jewish self- 
identity, but it is the cause of much 
contradiction. His humanism creates 
a resentment of suppression of the 
Palestinians, but his more funda- 
mental elitist vanguardism— mixed 
with guilt feelings as a colonialist 
immigrant, coupled with the logic 
of anti-imperialism —lead him to see 
his mission as uncritical cooperation 
and support for Palestinian Marxist 
(and other secular) nationalist or- 
ganizations. Like some of the other 
youngsters (including Lea, his part- 
ner) who joined Matspen because it 
was the only real anti-zionist organi- 
zation in Israel, he did not absorb our 
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anti-elitist/vanguard- The still-Trots kyist within capitalism usu- 


ist antiauthoritarian 
anti-capitalism, and 


tendencies of 


ally results in a more 
reactionary political 


he and they went their Mikado prevent agenda; the turn to 
own ways in the splits him from revealing the Right in 1977 is 


of 1970 and 1973. easier to explain in. 
He crossed the thin the truth he knows those terms. 
line between interna- Perfectly well. These Another inaccura- 


tionalist support (and radicalized youth are cy comes up when Mi- 


even joining, if appro- 
priate) of the struggle 


maturing politically 


chel comments on the 
new antiauthoritarian 


of the indigenous Pal. With anarchists left around the local 
estinians on one side, through direct action Peoples Global Ac- 


and the tolerance or 
even support of their 


struggles for specific 


tion (PGA) grouping: 
“Nonetheless, there 


nationalist and non- Causes they care for, are Israelis actively 
liberatory ideology and ike gnimalrights and engaged in trying to 


modes of action. An ex- 
ample of the necessar- 
ily nuanced perspec- 
tive is that one could analyze and 
understand why the Palestinian elite 
accepted the Oslo Accords, and criti- 
cize it, and at the same time be happy 
that the Israelis retreated another 
step from the 1967 occupation. 
Warschawski advances an en- 
tirely incorrect explanation for the 
1977 fall of the national-socialist 
pseudo-left that ruled the zionist 
settler-colonialist project in Palestine 
for many years—even before the 
1948 war that established the State of 
Israel. He centers it on psycho-social 
processes within the Mizrahi (Ori- 
ental) Jewish community instead of 
making a class analysis (what one 
would expect from a self-confessed 
Marxist). He fails to take into consid- 
eration the shift in the power balance 
within the Israeli ruling elite due 
to the systematic transfer of capital 
from the state to private capitalists. 
There was a dramatic development 
and expansion of the Israeli econo- 
my after the 1967 war. The boom, 
made possible by the easy availabil- 
ity of poorly paid Palestinians wage 
slaves, enabled the development of 
a wide stratum of Oriental Jewish 
small capitalists, which accelerated 
this process. New economic power 
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the environment. 


fashion a new demo- 
cratic Israel, commit- 
ted to universalism... 
Their training comes through the 
internet” (193-4). The still-Trotskyist 
tendencies of Mikado prevent him 
from revealing the truth he knows 
perfectly well. These radicalized 
youth are maturing politically with 
anarchists through direct action 
struggles for specific causes they 
care for, like animal rights and the 
environment. The contacts I fa- 
cilitated between them and the PGA 
developed gradually. It was not the 
internet but direct personal connec- 
tions and direct action struggle that 
promoted this phenomenon. It is 
not a coincidence that the increase 
in teen refuseniks at the beginning 
of the last Intifada was initiated by 
young anarchists who took part in 
the Israeli PGA. It is not a coinci- 
dence that the present joint struggle 
of Israelis and Palestinians against 
the Separation Wall (which has 
also created serious environmental 
problems) was started by anarchists 
involved with the environmental 
direct action organization Green 
Action (intimately connected to the 
Israeli PGA initiative of 1998-2002). 

Toward the end of the book Mi- 
chel writes, “Israel’s only future lies 
in acceptance of its Middle East real- 
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ity and its integration into the sur- 
rounding Arab world.” No local class 
analysis, no global class analysis; it’s 
as if there is no capitalist globaliza- 
tion and neoliberal pattern of integra- 
tion between highly developed coun- 
tries with nearby, less developed 
ones: the EU with North Africa and 
Eastern Europe, the US with Mexico 
being the most notable examples. A 
shift in the power balance between 
the older settler-capitalist ruling fac- 
tion and the new modern capitalist 
elite will occur in Israel as well. In 
his long diatribe, Michel describes a 
peaceful integration of Israelis into 
“the Arab world,” as if such a thing 
could happen outside the context of 
social revolution in the whole region. 
In contradiction to his claim, one can 
see the opinions of Palestinians with 
Israeli citizenship who overwhelm- 
ingly prefer second-rate citizenship 
in the highly developed zionist Israel 
over annexation and integration of 
their regions into the growing Pal- 
estinian state. 

In the concluding pages Michel 
presents his wish for a new kind of 
Israeli identity; this is a clear nation- 
alist urge. Though it is not zionist, 
it clearly expresses the European 
Jewish self-identity he mentioned 
at the beginning of the book: “The 
newly reconstructed Israeli iden- 
tity will be above all a Jewish and 
Diaspora identity” (212). In spite of 
some incoherent ideas of its author, 
who does not adhere too closely to 
the strict facts of history, On the Bor- 
der could have been an interesting 
book. In its current form, however, 
it is obvious that Mikado has made 
far too many typically Trotskyist 
compromises with Jewish and Pal- 
estinian nationalism. 


Ilan Shalif has been a member of 
Matspen since 1967, is amember of the 
ainfos collective, and part of the Anar- 
chists Against The Wall initiative. 
nali@ainfos.org 
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Saving Marriage 


Reviewed by Kristian Williams 


Open: Love, Sex, and 

Life in an Open Marriage 

by Jenny Block 

Seal Press, 2008 

280 pages. Hardback. $24.95 


It is not only anarchists who 
long for sexual freedom, who 
struggle to disentangle their own 
desires from society's prescriptions, 
or who try to explore possibilities 
beyond the options we're typically 
offered. 

“Think about it,” Jenny Block 
exhorts in her memoir, Open, “If 
no one ever told you how you were 
‘supposed’ to do it, whom would 
you love? How would you love? 
How many would you love? What 
would your sexuality look like if no 
one had prescribed it for you from 
the moment you were born? These 
questions may lead you to consider 
whom you want to share yourself 
with, and in what way, without 
being concerned with an arbitrary 
framework.” 

In Open, Block offers a frank 

portrait of her non-monogamous 
_ marriage, and demonstrates by 
example some of the variety of 
arrangements that can be made to 
fit within the structure of an open 
relationship: She and her husband 
share a girlfriend for a while; then 
he has a girlfriend; she has a series 
of flings (men and women); then 
she has a girlfriend. 

Unfortunately, the book doesn’t 


From 


take on any of the really hard ques- 
tions. Aside from some platitudes 
about the importance of honesty, 
and the general observation that 
jealousy is a learned attitude, Block 
offers very little practical advice 
concerning the management of 
non-monogamous relationships. 
She says almost nothing about how 
you work out an arrangement that’s 
acceptable to everyone involved, 
or what you do if you can’t, or 
how you handle the conflicts that 
do inevitably arise. She does tell 
of losing a friend because of her 
relationship style, and she rather 
insistently defends her 


ILSEIT 


This is a striking omission, espe- 
cially at a time when queer couples 
are fighting hard for marriage rights 
and increasing numbers of straight 
couples are deciding that the formal 
arrangement just isn’t worth the 
bother. 

Block writes: 

“When I tell people I’m in an 
open relationship, they often ask, 
‘Then why are you even married?’ 
My response: ‘Why wouldn't I 
be?’ Christopher and I are a good 
match. Our personalities balance 
each other out, and we’re great 
coparents. . . . we believe in tradi- 

tional marriage based 


decision not to tell her It makes me __ 0" trust and commit- 
daughter that mommy : ment, not on fireworks 
and daddy sleep with wonder if — or romantic love or 
other people — but she she’s read sex. We base our other 


doesn’t even seem to 
consider the problems 


the books she 


relationships on ro- 
mance and sex, and 


that neighbors, teach- citeS. our primary one on 
ers, landlords, social a much bigger, more 
workers, and other : long-term picture.” 
busy-bodies might In fact it She continues later 
cause for those who makes me “my husband and I got 
are out about being married because we 
open. wonder if — joved and respected 
Worse still, while she’s readthe each other. We were 
Block gives a lot of . both looking for the 
sieceie to the differ- DOOk SNeE's security and stability a 
ences between “open” written. marriage provides. We 


and “closed” relation- 
ships, she tacitly ac- 
cepts the “marriage” 
framework and barely considers 
options outside of the institution. 


had complimentary 
interests and abilities. 
We wanted the same 
things, and each of us had what the 
other needed to make those things 
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OPEN MARBRTAGE 
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possible. . . . [We] accomplished 
exactly what we set out to: We had 
a house and a child and careers, 
and we enjoyed each other.... And 
our partnership is one that’s rooted 
soundly in the historical tradition 
of marriage, one founded on build- 
ing and living a life together, and 
not solely on the fleeting state of 
romance.” 

In Block’s view marriage need 
not be monogamous or heterosexual 
(or, apparently, romantic). So what 
are the features that she appreci- 
ates? permanence? shared finances? 
cohabitation? child-rearing? Why 
should any of these be any less ne- 
gotiable than the others? But if we 
throw them all out, would we still 
have marriage? And — if the ongoing 
legal battles demonstrate anything, 
they show that you can have them 
all and still not have marriage. 

You want a committed, ‘til- 
death relationship? Fine. You want 
to share a house and a bank ac- 
count? Go right ahead. Have big 
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family Thanksgivings. Go on 
vacation together. Raise kids. 
But why marry? Why involve 
the state? or the church? or 
anyone else, really? 

Queers who have had to 
justify their own ambitions 
in this area know the answer: 
Marriage brings benefits. 
Financial benefits, legal ben- 
efits, and social benefits. 

My gripe with Block isn’t 
that she decided to get and 
stay married, or that she ac- 
cepts the benefits that come 
with the decision. But while 
she offers what ought to be 
some very trenchant cri- 
tiques of the institution, she 
somehow fails to question its 
fundamental legitimacy. She 
never explains the privileges 
of marriage, and so she also 
never considers whether it’s 
right that the benefits attach 


to the institution in the par-_ 


ticular way that they do. 

Such questions don’t arise, in 
part because Block tries to make 
polyamory seem as safe as possible. 
She wants to normalize it, and in the 
process she works to de-politicize 
it: “The very best thing about open 
marriage is that it’s exactly the op- 


posite of what most people think | 


it is. It is not subversive. It is not 
alternative. It is not countercultural 
or deviant. ... Open marriage is not 
a radical or singular act.” 

It makes me wonder if she’s 
read the books she cites. In fact it 
makes me wonder if she’s read the 
boak she’s written. 

If—as Block argues—monog- 
amy finds its origins in economic 


exchange; if it tends to reinforce the 


dominance of men over women; if 
it legitimizes jealousy, distrust, and 
domestic violence; if it encourages 
women to sublimate their desires 
and ambitions; if it promotes social 
conformity and suspicion of dif- 





ference; if it solidifies our gender 
roles; if it channels our emotional 
energy into an idealized search 
for The One—then wouldn't broad 
acceptance of open relationships 
present a wide-ranging challenge to 
the way power shapes and operates 
in our lives? And for that matter — 
shouldn't it? 

At times, she comes very close 
to saying so: “An open marriage 
is a scary proposition. It calls into 
question nearly everything we 
think we know and accept about 
sexuality, sensuality, and marriage. 
... Polyamory is about how love 
would look outside of any social 
constraints. . . . The only rule in 
open marriage and/or polyamory 
is that everyone involved follows 
the rules—and the rules are set by 
those involved.” . 

Yet Block repeatedly backs 
away from the anarchic implica- 
tions, going so far as to suggest that 
opening marriage is really “a means 
of saving or bettering. . . a failing in- 
stitution that, in many ways, is seen 
as the foundation of our society.” 
It’s sad to think of radical means 
serving such conservative ends. 

In Open, Jenny Block sets out to 
make society safe for polyamory, 
and she ends by making polyamory 
safe for society. 


Kristian Williams is the author of Ameri- 
can Methods: Torture and the Logic of 
Domination (South End Press, 2006). He is 
presently at work on a book about Oscar 
Wilde and anarchism. 
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Have You Heard 
the News? 


Reviewed by Aragorn! 


Twilight of the Machines 

by John Zerzan 

Feral House, 2008 

141 pages. Paperback. $12 


The publication of another John. 


Zerzan book will likely be respond- 
ed to in entirely predictable ways by 
the majority of the anarchist milieu. 
Anyone who is not interested in 
green anarchist or anti-civilization 
thought will dismiss the book out 
of hand. It is anon-event. Similarly, 
since John is the best known North 
American anarchist, there will be 
those who turn to the book as a State 
of the state-haters, seeing it as some- 


thing Zerzan has never claimed it to: 


be, but perhaps is needed. Like his 
other books, Twilight of the Machines 
is a collection of Zerzan’s articles — 
this time from his magazine Green 
Anarchy, Species Traitor and this 
magazine. 

For us this serves as an opportu- 
nity to revisit the role that primitiv- 
ism is currently taking in anti-civi- 
lization thought and how Zerzan is 
serving in his role as its guardian. 
Using Zerzan’s definition, the dif- 
ference between primitivism and 
_ other libratory theories (green or 
otherwise) is apparent. 


A (misleadingly-named) 
“Man the Hunter” conference 
at the University of Chicago 
in 1966 launched the reversal 
of the Hobbesian view, which 
for centuries had provided 
ready justification for all 


the repressive institutions 
of a complex, imperializing 
Western culture. Supporting 
evidence for the new para- 
digm has come forth... and 
now form|s] the theoretical 
basis for everything from un- 
dergraduate course[s] to field 
research. Archaeologists con- 
tinue to uncover examples of 
how our Paleolithic forbears 
led mainly peaceful, egali- 
tarian, and healthy lives for 
about two million years. 

The challenge is to disprove 
George Grant’s thesis that 
we live in “a world where 
only catastrophe can slow the 
unfolding of the potentialities 
of technique” and to actualize 
Claude Kornoouh’s judgment 
that revolution can only be 
redefined against progress. 
(107-108) 


The thematic elements of Zer- 
zan’s thought can be seen here. A 
use of apocalyp- 
tic imagery along 
with a deep am- 
bivalence toward 
catastrophe itself, 
a fascination with 
the exposition of 
the ideologies of Archaeology and 
Anthropology, and a preference for 
a pastoral way of life. These themes 
continue to be timely and barely 
explored due to bickering about im- 
plications that Zerzan has not made 
and doesn’t show much sympathy 
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for— like mass die off; going “back 
to the land” (especially as a revolu- 
tionary practice); any other Khmer 
Rouge-like dystopic practices that 
might be imagined after hearing 
about anarcho-primitivism; the cri- 
tique of domestication, civilization, 
and technology. These complaints 
are distractions that, mostly, ignore 
what Zerzan actually is interested 
in and transform the conversation 
that he is trying to have into one 
that is more salacious, simplistic, 
and barren. 


Anthropology 

At its core (and even in its self- 
definition) anthropology is a hu- 
manist discipline. To the extent that 
Zerzan is also a humanist he uses 
(his predilection toward) anthropol- 
ogy to make the case about the kind 
of society he finds appealing. To the 
extent that he is not a humanist, or 
breaks with some tenets of human- 
ism, he is interested in taking a 
central anthropological question in 


There will be those who turn to this book as 
a State of the state-haters, seeing it as some- 
thing Zerzan has never claimed it to be, but 


perhaps something that is needed. 


amore philosophical direction. This 
is the question of origins. 

It seems that his interest in origins, 
at least in Twilight of the Machines, 
continues to be two-fold. First, and 
primarily, that the laundry list of 
“Big Issues” that radicals have with 
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the existing order can be explained 
by a sort of first anthropology, an 
examination of how things were 
before the qualitative break called 
Civilization. 


In the context of the gen- 
erally egalitarian ethos of 
hunter-gatherer or foraging 
societies, anthropologists... 
have described a generally 
equal relationship between 
men and women. In such set- 
tings where the person who 
procures something also dis- 
tributes it and where women 
procure about 80 percent of 
the sustenance, it is largely 
women who determine band 
society movements and camp 
locations. Similarly, evidence 
indicates that both women 
and men made the stone 
tools used by pre-agricultural 
peoples. (12) 


More speculative is an idea that 
Zerzan has been touching on since 
Elements of Refusal (CAL Press 1999) 
with his essay “Language: Origin 
and Meaning,” which is about the 
origin of alienation itself. 

Within radical circles alienation is 
a code word containing a lot of sub- 
text that can be missed on first intro- 
duction. Alienation, in particular, is 
coded with a Marxist idea about how 
workers are alienated from their cre- 
ation by the capitalists’ ownership of 
the means of production and owner- 
ship of the product of that workers 
labor. In the young Marx, alienation 
has a more theoretical definition that 
remains a central term used by (and 
aconcern of) both anti-state commu- 
nists and Zerzan (whose background 
as a Marxist can’t be understated). 
Alienation is the action by which 
people (and groups) become alien to 
the results of their own activity, the 
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environment in which that activity 
occurs, to the people who share that 
environment and activity, and to 
themselves. 

Most anti-state communist inter- 
est in alienation remains firmly 
focused on the economy, economic 
relations, and how to engage in the 
midst of economic tension to affect 
social change. Here is Zerzan’s in- 
novation: Instead of following the. 
Marxist line of eternal fascination 
with alienation as simply synony- 
mous with economic relationships, 
he looks to other human endeavors, 
in particular to pre-industrial, pre- 
capitalist world-building that seems 
to have led to the current economic 
alienation. The question for Zerzan 
and the anarcho-primitivists he has 
inspired is “Where did alienation 
begin?” Their answer appears to 
be with the creation of symbolic 
thought and the culture that arose 
as a result. 


Kevin Tucker: How would 
you distinguish symbolic cul- 
ture and symbolic thought, 
and what is their relation to 
civilization? 

John Zerzan: What followed 
after the species began to 
symbolize constitutes sym- 
bolic culture. This ethos has 
come to define what think- 
ing is, and the sensual part 
of experience has to [sic] 
greatly given way to symbolic 
experience; that is, direct 
experience is being reduced 
toward zero point... Symbolic 
culture in the forms of art and 
religion, for example, involve 
re-presented reality being 
thus processed as substitute 
for direct experience. They 
emerge as societies begin 
to develop inequalities that 
express themselves in spe- 
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cialized roles and realms of 
separate authority. (51) 


For non-primitivist anarchists 
who are also interested in an- 
thropology as a way to talk about 
human history, the frustration is 
how rigid the anarcho-primitivist 
view of anthropology seems to 
be. Rather than critically evaluate 
all of anthropology for the use of 
anarchists, anarcho-primitivists 
have chosen a view of egalitarian 
gatherer-hunters that is defined by 
a school of anthropologists who 
are in honest contention with oth- 
ers about their perspective and the 
evaluation of the same evidence. 
If it is possible to come to differ- 
ent conclusions based on the same 
evidence, then the reason that you 
choose one — especially if you call it 
the right one—has little to do with 
the evidence itself. In the case of 
Zerzan, the reasons aren’t stated 
directly. Obliquely he reacts most 
strongly to the extreme styliza- 
tion and rapaciousness of techno- 
industrial culture, and has clearly 
been influenced by the green direct 
action milieu that has been active 
around his home in the Pacific 
Northwest over the past 20 years. 
But this doesn’t seem to be enough 
to explain his particular affinity 
towards Sahlins’ position against 
Obeyesekere’s in the conflict be- 
tween anthropologists. 

Our concern isn’t for one set of 
views within anthropology verses 
another. The utility of anthropol- 
ogy for anarchists looking for a 
practice or a theory is marginal 
at best. Our concern is that an ex- 
ploration about origins (which is 
worthwhile) should have so much 
to do with the discourse of any 
academic discipline. Anthropology 
just happens to be the choice of one 
set of anarchists; economics is the 
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choice of another group, while 
sociology, philosophy, mullti- 
cultural studies, etc, reflect the 
preferences of others. All of 
these disciplines have things to 
offer any critical thinker, but it 
indicates a naivety and lack of 
imagination for any anarchist 
to act as a popularizer of, or 
advocate for, positions that 
originate in the academy (with 
the consequent biases). This 
continues to be the hallmark of 
far too many anarchists. 


Genocide 


When asked by an anthropologist 

what the Indians called America 

before the white man came, an 

Indian said simply, “Ours.” 
-Vine Deloria Jr. 


There are many different 
origin stories we can explore. 
We can explore our origins 
with the nation-building inten- 
tion of constructing a narrative of 
our great journey from and back 
to a homeland, we can use origins 
to tell ourselves a story about all 
of natural history beginning in a 
garden somewhere along the river 
Nile, or one about great leaders, or 
about struggles. 


What differentiates Zerzan’s ori- _ 


gins story from these others is that 
it is not just a story about an ap- 
pealing society, but an articulation 
of the desire for that society that is 
a-political: 


It is becoming too obvi- 
ous that what bars our way 
is our failure to put an end 
to the reigning institutions 
and illusions. We must allow 
ourselves to see what has 
happened to us, including 
the origins of the disaster. At 
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the same time we realize that 
true revolt is inspired by the 
realization that it is not im- 
possible to bring the disaster 
to a halt, to imagine and strike 
out in new directions — to find 
our way back home. (125) 


Here Zerzan is on point. To find 
our way home we are going to have 
to follow a different path than that 
of institutions and illusions. 

What is the experience that distin- 
guishes nearly all of us and could, 


‘and should, rightfully be called 


the origin story of this civilization? 
This experience is genocide, the 
deliberate destruction of a multi- 
generational social body. Especially 
on this continent, every social body 
has a story of systematic violence, 
amnesia, and denial that has shaped 
them into a form that can be called 
civilized. This is true of those who 
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were captured, enslaved, and 
brought here to live in servitude for 
generations, those who escaped to 
here only to be assimilated within 
generations, those who fled from 
famine, or the majority of people 
who no longer remember their 
people's creation story. 

The spectacular genocides of the 
twentieth century have put a bad 
taste into the mouths of people 
(politicians) who otherwise totally 
agree with the strategies employed 


but who, politely, believe that they » 


should be practiced over genera- 
tions and with many of the trap- 


What Zerzan continues to miss is that for the 
bulk of humanity, including civilized people, 
this apocalypse has already happened. 


pings of consent. What is the dif- 
ference between forced migrations 
and concentration camps other 
than the size of the body count? 
Or between a Native American 
boarding school and a reeduca- 
tion camp, except for the use of 
charitable language around helping 
poor children? What is the differ- 
ence between blood quantum laws 
(contemporary, United States) and 
Genetic Health Courts (1933-45, 
Germany), other than which side 
of the historical moment we are 
on? What is the difference between 
Americanization and genocide? 
For most of us, reaching back in 
time (behind the systematic remov- 
al of our memories of ourselves, our 
choices, and our terrains) can only 
be done through the mechanisms 
introduced by European Enlighten- 
ment thought. Discussing “home,”, 
anarchy, or any sort of better world 
is done through literature, anthro- 
pology, or religious texts that, for all 
their positive traits, are also designs 
conceived of after our multicultural 
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social forms have been destroyed. 
The ground that our memory is 
built upon is post-apocalyptic. The 
path from there to here is not only 
a story of horror; complicating 
matters is that it has now become 
invisible because we have been 
convinced that this story isn’t true, 
that it never happened. 

There are exceptions to this amne- 
siac society. There are groups, small 
and shrinking, of people who have 
lived contiguously and were not 
entirely erased. That have contin- 
ued to live. To survive. If we hold 
a position that the lifeways of these 
people are a 
model for a 
better way 
of life, then 
why isn’t our 
highest prior- 
ity getting to know about them, 
interacting with those who are 
available to teach us, and establish- 
ing ourselves along the path of their 
contiguous experience rather than 
living in our post-apocalyptic one? 
The civilized task of genocide has 
not been completed. There are real 
live non-civilized people who could 
aid and teach another generation on 
the specifics of what it would take 
to live differently. 

Zerzan appears to be calling for a 
different approach. ; 


Where do we look for res- 
cue? Our predicament points 
us toward a solution. The cri- 
sis of modernity is, in a very 
basic sense, a failure of vision 
in which our disembodied 
life-world has lost its “place” 
in existence. We no longer 
see ourselves within the webs 
and cycles of nature. The loss 
of a direct relationship to 
the world terminates a once 
universal human understand- 


——————— 


ing of our oneness with the 
natural world. The principle 
of relatedness is at the heart 
of indigenous wisdom: tradi- 
tional intimacy with the world 
as the immanent basis of spiri- 
tuality. This understanding is 
an essential and irreplaceable 
foundation of human health 
and meaningfulness. (124) 


There is a clear disconnect, using 
the terminology of sympathetic an- 
thropology, between proselytizing a 
lifeway assumed to be held by real 
living people and not relying on 
those people’s own understanding 
of what that lifeway is, or how to 
live it. Perhaps it is a kind of hero- 
ism. Unlike the rest of the anti-civi- 
lization crowd, anarcho-primitivists 
actually state clearly “this is what we 
want” without caring about whether 
this has much basis ina living multi- 
generational people’s experience, 
rather than the maintenance of a 
purely intellectual opposition to 
what is — without particular regard 
to the implications or efficacy. 

The counter-cultural fascination 
with Native Americans in the 1960s 
and ‘70s is certainly a warning to 
urban anarchists who may conclude 
that direct learning from another 
culture is a great idea. It should be 
painfully obvious, but it bears repeat- 
ing, that not all members of a cul- 
tural or ethnic group have the same 


Motivation, experience, or patience 


in dealing with members of another 
group. This is especially true if one 
group has been short-changed, while 
the other group represents socio- 
economic privilege, expectation (of 
knowledge and hospitality), and is 
not resolute in their own motiva- 
tions. People are not ideas and do not 
conform to the expectations we might 
have of them. Dilettantes aren’t as 
fascinating. 
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Somewhere in this tension be- 
tween the lessons (that should 
have been) learned from the ‘70s 
and the need that North American 
anarchists and radicals have to link 
up with multi-generational social 
bodies is a—if not the — practice for 
the 21st century. 


It’s an all or nothing strug- 
gle. Anarchy is just a name for 
those who embrace its promise 
of redemption and wholeness, 
and try to face up to how far 
we'll need to travel to get 
there. We humans once had 
it right, if the anthropologists 
are to be believed. Now we'll 
find out if we can get it right 
again. Quite possibly our last 
opportunity as a species. (68) 


Zerzan is not calling for this prac- 
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tice. He is a town 
crier informing us 
that danger is on 
the horizon. Dan- 
ger is upon us! And 
we, urban, civilized, 
educated people, 
are the danger. Our 
loneliness, our need 
for pharmaceuti- 
cals, our obsession 
with technological toys... these are 
all signs of the corruption of the 
totality. We are the problem and, at 
best, it is only our self-aware effort 
to pull back from the abyss that will 
save, if not this civilization then, 
humanity from utter annihilation. 

What Zerzan continues to miss 


is that for the bulk of humanity, . 


including civilized people, this 
apocalypse has already happened. 
Weare currently the over-populat- 
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The spectacular genocides have put a 
bad taste into the mouths of people who 
otherwise totally agree with the strategies 
employed but who, politely, believe that 
these strategies should be practiced over 
generations and with many of the trappings 


ed survivors of total destruction, 
blinking in the sunlight of our own 
loss, wandering aimlessly for food 
and shelter. For people who come 
from multi-generational social bod- 
ies, the effort is merely to wait out 
the situation until those of us from 
the post-apocalypse find our way to 
them or fade into memory. 


With love, anything is possible... 








27 





How the Stirner Eats Gods 
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About his philosophical nickname 

The author of the fine book The Ego and its Own was a 
man whose forehead sprouted a name: Stirner refers to his 
great brow. There is something charming about the fact that 
this book was signed with a pseudonym — this book that in- 
sists to the death on irreducible, irreparable uniqueness. As 
if one’s proper name is never remarkable enough, and every 
Ego requires the artifice of a nickname to become a Unique 
signature. Stirner is his philosophical nickname, the signature 
of an unknown visage! who dedicates his book to his sweet- 


heart, then passes it to us in all ambiguity and says: use it. 


About his allergy to the Cause 

I have previously taken the liberty of calling Max Stirner 
an anarchist.” In the context of that discussion, as perhaps 
with most discussions of The Ego and its Own, I suppose 
that it worked. I do not doubt that he belongs to our ge- 
nealogy. In the long run, however — in the name of a truly 
perspectival theory — I think one might understand Stirner 
as an anarchist and as something else as well. For there is 
no doubt that, for many, Anarchism is a Cause. What I have 
to say here is a gift to those who wish to betray that Cause. 

To put Stirner in dialogue with our present, we have to 
get past a certain caricature of his thought (a caricature for 
which he is partly responsible, due mostly to his excessive 
prose style). Should you care to read the usually short sec- 
tion on Stirner to be found in introductory books on anar- 
chism, you will find more or less this: Stirner, writing be- 
fore Marx and Nietzsche, made a radical vindication of the 
freedom of the individual against all powers: the church, 
the state, all forms of authority. He did so in a way that was 
inspiring for many but at the same time could go no farther 
than a parodic exaggeration of liberal individualism. What 
you get is a vague, almost mythical, image, of someone who 
is completely out for him- or herself, and whose relations 
- to all others are conditional on their own benefit. Benefit is 
understood in a typical capitalist, economic way: property 
and individual sovereignty. In a way that simultaneously 


includes and excludes Stirner’s aberrant claim to ownness, 


1 It is additionally appropriate that there are no paintings 
or photographs of Stirner. There is, of course, that delightfully crude 
sketch made by Engels from memory — nostalgic, perhaps, for the 
company of the Free. : 

2 “Two Styles of Anti-Statist Subjectivity.” 





this an imaginary that associatively gathers around it; it is 
dubbed “individualism.” Naturally, this image presupposes 
the individual self (as psyche and as body) as a metaphysi- 
cal given. Modern-day, free-market libertarian, anarcho- 
capitalist types seem to be inspired directly or indirectly by 
this caricature. 

Now, I would not say that there is nothing in Stirner that 
opens onto such a caricature. After all, there are many cari- 
catures in The Ego and its Own. And to each Ego her Own! 
If set it all aside, though, and try to summon for myself his 
intuition in all its vertiginous danger, it seems to me that he 
must have had something rather different in mind than the 
stultifying conclusion that the greatest example of an egoist 
would be something like a Wall Street banker. As if he or 
she who is only out for themselves and wants to appropri- 
ate everything is exemplified by one of our great privatizers, 
those who attempt to turn as much of the world as possible 
into private property. Of course those little men and women 
are egoists. But so is everyone else: “Unconsciously and in- 
voluntarily we all strive towards ownness.” “All your doings 
are unconfessed, secret, covert, and concealed egoism.”? Yes, 
the real question is (and do please be kind enough to laugh 
at this): who will confess? We need better examples, far 
stranger examples; we need to finally meet or at least envi- 
sion confessed epoists. We need, in all, another perspective. 

This second perspective sets out from a consideration 
of the Ego as a kind of cipher or variable, something fun- 
damentally unknown. The first thing we know of it is its 
allergy to any Cause that can be resolved into an Ism. Its 
characteristic activity—in Stimer’s time, in our own, per- 
haps for all time—is the schism in which one breaks with 
the Cause. I will have to come back, and soon, to this in- 
adequately adequate denomination, Ego. For the moment 
let us play a provisional dialectical game, and suppose that 
Ego=.x is defined in opposition to the Cause. 

Cause, or, in German, Sache: either has one of those amus- 
ingly long dictionary entries which might make us laugh at 
the game of definition. Playing this game for a moment, we 
might read under Sache thing, object, article, cause, action, 
legal case... and so we might learn what game Stirner was 


playing. These are all things that, though they may seem to 


3 The Ego and its Own, 316, 149. All other references in 
parentheses in the essay. 
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be objects of the subject that I am, are eminently marks or 
signs of my subordination to a greater subject. We know 
that it is a subject because that is how it appears in our 
speech. It is greater than me inasmuch as it is imagined as 
transcendent or eternal. It seems to constitute me in medi- 
ate relation to things and actions, by means of constituting 
me in immediate relation to itself, to its Cause. 

I will rehearse the enumeration of causes in the delightful 
opening rant of the book, entitled “All Things are Nothing 
to Me.” Stirner opens The Ego and its Own in the first per- 
son: “What is not supposed to be my concern!” (5). What 
follows is a list of Causes that 1 am asked to accept as my 
own: the Cause of God, the Cause of Humanity, the Cause 
of the State, etc, etc. In each case I am asked to identify 
with a Cause alien to my interest. The terms of this offer 
are hardly delicate. Stirner observes: what we can say about 
God is that God is God’s main concern. What we can say 
about Humanity is that Humanity is Humanity’s main con- 
cern. What we can say about the State is that the State is 
the State’s main concern. But inexplicably I find myself in 
this statement: “I myself am my concern” (7). My Cause 
will be my own. I note with interest that Stirner gives no 
explanation as to how he or any of us might come to make 
such a claim. Now please read those statements again and 
observe for yourself. The relation of being its own main con- 
cern is said of an entity that is totally hypothetical. More 
precisely: imaginary. Stirner never gives us any reason to 
believe that there is God or Humanity beyond the quasi- 
existence that constellations of fixed ideas in the imagina- 
tion might be said to have. As for the State, according to a 
definition that ought to be familiar to anarchists, it can be 
clearly shown to be the modes of behavior of those who 
live in accord with that profoundly inadequate constella- 
tion of ideas, that Cause.* So, through a more circuitous 
route, the same difference. None. A paradoxical question: if 
all of these Causes-Subjects are imaginary, am I imaginary? 
What was I before this constitutive event, before this pro- 
cess began? What am I once I break with the Cause? Was I 


ever, can I ever be again, its orphan and its atheist?> 


4 1am alluding, of course, to Landauer’s famous descrip- 
tion: “The State is a condition, a certain relationship between human 
beings, a mode of human behavior; we destroy it by contracting 
other relationships, by behaving differently.” Cited in Buber, Paths in 
Utopia, 46. Goldman and many others have given similar accounts. 


: 


In the sacred and sacrificial logic of every Cause except 
perhaps my own, the imaginary greater subject (God, Hu- 
manity, the State, etc, etc.), the one that defines me, forcibly 
constitutes me in mediate relation, not only to things and ac- 
tions, but above all to myself. One could say, as Debord did, 
that its operation is separation, the introduction of a “scis- 
sion within human beings.”° But that cannot be the whole 
story. I agree with Stirner that there is no Man: Humanity 
is another Cause. Scission or separation within what, then? 
Just this cipher we call the Ego, this variable that names not 
generic humanity but individual human bodies. Individu- 
als? Humans? I will come back to individuals and humans. 

The imagination does not speak. Someone has spoken. He 
or she is a representative of the Cause, or wants you to think 
so. He does not speak in his own name. She says she speaks 
for the Cause. He shares, without invitation, his imagina- 
tion. She insists that you accept her gift of words, sometimes 
even of organs.’ As David Hume once put it: “In vain, by 
pompous phrase and passionate expression, each recom- 
mends his own pursuit, and invites the credulous hearers to 
an imitation of his life and manners.”* Someone says (usually 
repeats) to you that you must take this Cause as your own; 
that without it, your life is meaningless. “Every man must 
have something that is more to him than himself” (254). 
Stirner implies that, in such moments, you might accept, 
even embrace, the possibility of meaninglessness. He does 
not assume that, now that the God Cause, the State Cause, 
etc, etc, is no longer my own, I immediately know what | 
am doing, or what to do next. To assume my Cause as my 
own does not mean that I know what I am or what I want to 
do.° I can say that I will make my Cause my own, but I may 
not know what that means. I might trip up in my imagi- 
nary self-constitution. Not knowing is not only possible but 
probable. Someone sure of the next step has probably just 
switched’Causes. Sometimes that is called progress. 


5 As has been said of a person free of myth, or of the un- 
conscious. Deleuze and Guattari, Anti-Oedipus, 58. 
6 Society of the Spectacle, § 20, translation modified. 


Debord's concept of spectacle usefully illustrates the social machines 
through which such imaginary subjects come to appear real. 

7 The idea of a gift of organs was suggested in a different 
context by Jean-Francois Lyotard. I am thinking of all of the non- 
verbal ways in which we are invited or seduced to join a Cause. 

8 “The Platonist,” 92. 

9 The event of breaking with the Cause is not itself a Cause; 
however, it is common enough that instances of such breaks are 
eventually memorialized as part of a new Cause. 
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Towards the end of the opening rant, Stirner affirms: “If 
God, if mankind, as you affirm, have substance enough in 
themselves to be all in all to themselves, then I feel that I 
shall still less lack that, and that I shall have no complaint 
to make of my ‘emptiness.’ I am not nothing in the sense of 
emptiness, but I am the creative nothing, the nothing out of 
which I myself as creator create everything” (7). His rhetoric 
is fascinating: If, as you affirm ... — but why grant anything 
to this interlocutor? If, as the credulous affirm, then I feel ... 
Nothing has been proven. What, then, is Stirner evoking? 
What is this creative nothing out of which I myself as cre- 
ator create everything? What is this inexplicable and peril- 
ous moment wherein I subtract myself from a Cause that 
appears to give meaning to my life from beyond? (I repeat 
that this is first and foremost to subtract myself from the 
gift of meaning offered or imposed by one who imagines 
the Cause as their own.) It includes the possibility of being 
nothing or of doing nothing. This experience of nothing- 
ness recurs regularly in The Ego and its Own. But the crucial 
difference between nothing in the sense of emptiness and 
the creative nothing is that the first is not-Cause (to be rid 
of it, or freedom) and the second is beyond any serious re- 
lation to Causes (to be myself, or ownness), not defined in 
terms of contradiction or breaking-with. This is a gesture 
of autonomy — to speak in one’s own name. But, rhetorical 
disavowals aside, the name is empty; it is a mask. So maybe 
the dialectical game ends here. 

Gilles Deleuze gives Stirner a special place in Nietzsche 
and Philosophy, as the last gasp of dialectics, its parody- 
moment for that Free generation. “The dialectic cannot be 
halted until 1 become a proprietor. Even if it means ending 
up in nothingness.”’° Briefly, it's that Stirner implodes the 
dialectical mechanism, finally having done with breaking- 
with, absolutely negating negation, leaving nothing. “Stirner 
is the dialectician who reveals nihilism as the truth of the 
- dialectic.”"! This in the sense that if God, Humanity, and the 
other Subjects-Causes do not exist, I have no grounds to assert 
that I do merely because I have scornfully reduplicated the 
~ broken logic according to which those more credulous than 
I superstitiously suppose they do. Deleuze is right: “Stirner 


is too much of a dialectician to think in any other terms but 


10 Nietzsche and Philosophy, 160. 
ll Ibid., 161. 






those of property, alienation, and reappropriation 


— but too exacting not to see where this 
thought leads: to the ego which is nothing, to 
nihilism.”!* But (and this is the crucial question): 
which nihilism? Whose? The problem Deleuze set himself was 
to enlist Nietzsche in an escape from dialectical reasoning, 
with all of its sloppy logic and its priestly morality. For my 
part, I want to meet today’s confessed egoists and nihilists. 
Especially since they seem to have responded intelligently 
to the fact that our present evidences ever more images of 
catastrophe, of absolute annihilation.’ (Three provisional 
figures of catastrophe in our time are nuclear warfare, 
environmental devastation, and the company of people 
with no essence.) Perhaps there is no Nihilism, just these 


curious nihilists. 


About the Unique and the Id 
If we are able to grasp what is parodic in Stirner, if Ego is 
not a Cause in the same sense as the others, an Ego can be 
neither an object nor a subject. It must be a process. Any 
Ego has, perhaps as its beginning, certainly and repeatedly 
as part of its process, a creative nothing. The process is not a 


process that fills the void. It is rather an atomic, irreversible 


12 Ibid., 162. Maurizio Lazzarato once made the same claim 
for the Situationists: in their generation, they took the dialectic to its 
limits: “It is the honor of the situationists to have led the dialectic 
right to its point of disintegration, within the impasse that restrained 
it, beyond Marx.” I cite from my unpublished translation of “Hurle- 
ments en faveur du situationnisme.” 

13 Michael Hardt has written some profoundly lucid pages 
on the relation between absolute annihilation (what some Scho- 
lastics called pars destruens) and the dissolution of dialectics in the 
introduction to his Gilles Deleuze. 
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way of acting in a void: these acts are called appropriating, 
misappropriating, disappropriating, expropriating, finding, 
losing ... Translating the book’ title literally, we understand 
what it underlines. Not The Ego and its Own; rather some- 
thing like The Unique and Its Property.'* For the funny Latin- 
English term Ego translates Ich, “I,” not Einzige, “Unique.” 
It is not easy to say Unique the way that we say I. What we 
might hear in this awkwardness is a way to say singularity, 
expressed appropriately, perhaps even poetically, by replac- 
ing a pronoun with an adjective. 1 am not abstract me but 
myself with all of my qualities — my properties. Unique. 
The paradoxical vindication of my Cause as my own says 
that nothing can replace the singularity that I am or that I 
have. That I call I. That I cannot exchange. Ego is the name 
of the “unutterable” (275), unnamable Unique. 

Stirner was one of those few philosophers who are more 
interested in having than being. Probably the most succinct 
way to describe this Unique, this Ego, is to say that 1 am 
exactly what I can appropriate right now, what I can say is 
proper to me at this moment. As though in my process | af- 
firm a series of parts of me as Unique (my properties) and 
disavow another series as all those things through which 
I am possessed by an alien Cause. What is left is ownness. 
“My own I remain” (143). This corresponds exactly with 
Spinoza’s formula: aquiescentia in se ipso. 

Keeping in mind what I have written about dialectics, 
clearly there is some- 
thing very strange 
happening in Stirner 
with regard to hav- 
ing, with the concept 
of property. On one 
side there is a lan- 
guage that seems to 
parrot good old free- 
market capitalism: 
there is an individual 
who must appropri- 


ate to survive. On the 





other side, we find the 


14 One can find some remarks along similar lines in Hakim 
Bey’s communiqué “Black Crown and Black Rose: Anarcho-Monarchism 
and Anarcho-Mysticism.” Some of what I write below on the Id also 
echoes this fine missive. 


claim that this appropriation is what is going to dispossess 
me. It is not only what is going to free me from having been 
possessed by these Causes but also the very event of my 
self-affirmation. This has to do not with survival but with 
life. Simply put, it is not about things, but about actions 
or events that I may affirm as me or as mine. Stirner offers 
many wonderful images of how we allow constellations of 
inadequate or fixed ideas to rule us. He uses the language 
of ghosts. “The whole world is haunted.” (36); “Ghosts in 
every corner!” Credulous, we are “enthusiastic” and pos- 
sessed (48).!5 The desire, then, when I proclaim my Cause, 
when I affirm myself, is to be a dispossessed Ego, playing 
in, wandering about, the fields of ownness. 

For some of us Ego has a psychoanalytic resonance. It fits 
in the infamous second Freudian topology (that of The Ego 
and the Id) between the Id and the Super-Ego. If we were 
to redraw this picture, to playfully illustrate Stirner with 
Freud's topology, it would look something like this: the Su- 
per-Ego is the Causes. That is to say, everything with which 
I stupidly or superstitiously identify, precisely the litany of 
ways I am possessed. It is what I have to get rid of, what I 
have to break with, free myself from. But the Id, the It in 
me, the source of bizarre impulses, that, for Freud, I cannot 
ever quite identify with, is, for Stirner, just as much me as 
the Ego. The Unique affirms the Ego and Id indistinctly. 
Stirner writes, clearly and often, that there is no interest 
in saying I am more the rational series than the irrational 
series. I am “an abyss of unregulated and lawless impulses, 
desires, wishes, passions, a chaos without guiding light or 
star!” (146). Chaos ergo sum. 

For the sake of discussion, I propose a distinction be- 
tween two concepts of Self in Stirner, corresponding rough- 
ly to unconfessed and confessed egoism. The first would 
be everything we discover by thinking about the self as a 
subject or object of possession: it is what I undergo when 
I carelessly accept the gift of words or organs. Indebted, 
I mistake another's Cause for my own, and I do so in my 


15 Stirner’s occasional references to enthusiasm are important. 
First, they align his thought with a philosophy, stretching back at least 
to the Enlightenment, that connected revolutionary activities with the 
dangerous fanaticism they so often reproduce. Second, they underline 
that the haunting of the world is not merely a matter of minds and 
ideas. Possession has a strong affective component, and perhaps not 
even a component. Perhaps all we are thinking through here are forms 
of the transmission of sadness. 
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most intimate sense of belonging: to God, to the nation, to 
some moral code, to a community that takes good care of 
me. (Notice that these tend to involve what is called Truth). 
I take myself to be substantial and full; | draw meaning 
from the identification-operation. Clearly this involves one 
or more fundamental self-deceptions, manifest as a separa- 
tion in the Unique. This is a historical and contingent Self 
inasmuch as nobody chooses what he or she is possessed 
by. At least at first. 

Another sense of Self could be called transhistorical and 
creative. I am thinking again about the process, about what 
Stirner could have intended by writing “I am the creative 
nothing.” One outcome of the dispossession, of what one 
could call the exorcism, would be to realize that the self 
is nothing. To take the intimacy of belonging to its degree 
zero. That is, if I am only what I can possess or affirm, 
this never excludes the possibility, that I have nothing or 
can affirm nothing. All the courage in Stirner’s book, all of 
its scattershot nobility, has to do with accepting this pos- 
sibility. It is a kind of psychic mortality: the fact is that the 
psyche can vanish and a point of view, one or more, that 
says I, remains. I recall here the countless people confined 
to asylums. I also remember here peoples who, as a result 
of processes of colonization or war, have lost all access to 
what they once called their culture, their land, or their lan- 
guage. Any of these peoples, and so many others of us who 
feel ourselves without essence, may still try to identify with 
something. © But when we try to access it, we have noth- 
ing. We are only beginning to learn how to think through 
and truly feel such experiences, or gaps in experience, and 
the way people act and think politically or antipolitically 
out of them. Stirner, in his particular European geopoliti- 
cal trajectory, seems to have arrived at something like this 
vertiginous zeroself.7 With regard to the countless Causes 
through which peoples have thought of themselves as in- 


. habiting or developing a collective sense of self (more or 


16 Giorgio Agamben writes: “Do we not see around and among 
us men and peoples who no longer have any essence or identity — who 
are delivered over, so to speak, to their inessentiality and their inactivity 
—and who grope everywhere, and at the cost of gross falsifications, for 
an inheritance and a task, an inheritance as a task?” (The Open, 76). 

17 See my “Two Styles ...” I think there are also many points of 
comparison, geohistorically speaking closer to Stirner, with the Russian 
nihilists. We probably need these comparisons since Stirner is clearly 

at his stupidest — not to mention most preposterously racist! — when he 
stages a crude universal history at the outset of The Ego and its Own. 





less successfully distributed to individuals), 


I conclude that at least some of us are breaking 
out of History. That some of us never entered it. 


That many of us feel ourselves empty. 


About the funny term Police-care 

The empty transhistorical or creative self, the Unique, 
enacts appropriation, making everything proper to itself, 
at least everything that it wants. By now this should mean: 
it indefatigably discovers or invents a singular perspec- 
tive on itself, and by extension on everything else. What 
is funny about this is that we might also call this to con- 
sume. The empty Ego consumes whatever it desires. But 
unlike a full and substantial self, unlike the possessed, it 
consumes events and actions and makes them appropriate 
to nothing, to something that is ultimately empty. This is a 
mockery of that “sacred” (220) notion of property which 
concerns things. It takes the relations of property to such 
an excessive point that they simply fail to work and so is, 
in the strictest sense, a destruction of property. To make 
sense, property requires legal and economic individuals. 
‘Legal and economic individuals’ describes at least two 
causes, two forms of possession, two imaginary substances. 
If Stirner only said to us: I want to use you; I want to make you 
my own, then he would still be a weird, exaggerated variant 


of a liberal. But he also says: I want you to use me. I expect 


ap ——————— 
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you to use me. I don’t want you to ask me for help; I want you 
to take from me. And I’m going to take from you. “I do not step 
shyly back from your property, but look upon it always as 
my property, in which I need to ‘respect’ nothing. Pray do 
the like with what you call my property!” (220). Now this is 
a description of an economy, however rudimentary. In fact, 
we could call it Stirner’s outlandish idea of mutual aid. 

Often, when we try to think about or practice mutual aid, 
we drag into our activities an entire alien morality, thinking 
and living in terms of what Stirner calls the police care, in 
short making the community another Cause. As Cause, the 
Community is already a micro-State, a “tissue and plexus 
of belonging and adherence” (198). It is all too common 
for people to feel a horrible obligation to the Community 
and therefore to feel guilty when they fail, which of course 
they inevitably do. Somewhere a standard or measure arises 
or is borrowed, and immediately someone starts measur- 
ing. Someone else accepts the measure and asks: how much 
am I giving? Stirner observes: “The spy and eavesdropper, 
‘conscience,’ watches over every motion of the mind, and 
all thought and action is for it a ‘matter of conscience,’ that 
is, police business. This tearing apart of man into ‘natural 
impulse’ and ‘conscience’ (inner populace and inner police) 
is what constitutes the Protestant” (81-82). Need I say that 
this is not only about certain sects of Christianity, but many 
more of us besides; first of all those of us, atheist or not, 
who have absorbed what is still called a work ethic? The 
State, or the States in ovo that so many Communities mani- 
fest, are gatherings of people that take good police care of 
each other. As Causes they maintain. themselves first of all. 
“Every ego is from birth a criminal to begin with against the 
people, the State. Hence it is that it does really keep watch 
over all. It sees in each one an egoist and is afraid of the 
egoist. It presumes the worst about each one and takes care, 
police care, that no harm happens to the State” (179). 

That is how a moral or, of course, political ideal is in- 
voked as the Super-Ego of the group or of the Community. 
Remember someone’ repetitive chatter: Don’t we all believe 
in this and so don’t you want to be doing it?... Of course this is 
the very form of the dialogue—if we can still call it that—in 
which someone invokes the Cause, and mote or less politely 
demands allegiance, threatening meaninglessness as the ter- 


rible alternative. What I am asked to do is to sacrifice myself 


for the sake of belonging in exchange for the gift of mean- 
ing, of words and organs. This is the blueprint for all moral- 
izing politics. Some of that should have been obvious in the 
preceding. If I emphasize the Community as a Cause, as it 
so often and so sadly is, if 1 indulge my wish to bring this 
phrase, taking police care of one another, into the everyday 
lexicon, it is because it is comparatively easy to call someone 
out for being bossy, for telling other people what to do. It 
is more difficult to think of and intervene in the subtle and 
insidious forms that police care takes. A rich terrain. 

For those of the Community, any alternative to belonging 
seems like it will fail. Indeed, it will fail the Community, or 


' the Community will fail in and through it. What is outside 


Community, since coexistence is in some sense inevitable? 
I learned this lesson in reflecting on something I do con- 
stantly: public speaking. Of this activity Stirner writes that it 
is to ask others to consume me (305). Enjoy me, the Unique 
invites you, consume me. (To this I am tempted to add the 
masochist’ erotic whisper: “use me.”) Render inappropriate 
what | appropriated. But what is this gathering of consumers 
who feel allegiance to nothing, not even to the Community? 


We are all Unions of Egoists 

Peter Lamborn Wilson has noted in several places that 
perhaps the Ego is another ghost, well on its way to be- 
ing another Cause. One can, after all, take oneself too seri- 
ously. Referencing Landauer, Wilson suggests the Ego “still 
retains — despite all Stirner’s determination — a taint of the 
Absolute.”'® Certainly when I read Stirner I sometimes have 
to pause to cleanse the unpleasant aftertaste left by too much 
comparison of Self with God. It’s what is still all too dialecti- 
cal in Stirner, the desire to invert the monotheist nightmare 
rather than just wake up from it. Certainly I have witnessed 
people assimilating such an Ego to an individualism that is 
rugged, all too rugged. I mean that the theoretical mistake 
of identifying what makes me Unique with what I think I 
am (Ego as conscience or consciousness) is perhaps a vari- 
ant of the more ordinary mistake of believing that one can 
just be an individual in some simple way. Reflecting on the 


18 Escape from the Nineteenth Century, 10. My sense of Landauer 
is that he would have dissolved this Absolute in the direction I outlined 
in the previous section—that of annihilating the self. In his case, the 
inspiration was probably mystical, given his interest in Meister Eckhart 
and Jewish mysticism. 


— i 
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phenomenon of life, Henri Bergson wrote: “Individuality is 
never perfect ... it is often difficult, sometimes impossible, 
to tell what is an individual.”!® As though we are not all 
divided within and sometimes against ourselves first and 
foremost, before and after possession! But that is not separa- 
tion. To disattach the Ego from the Cause, to allow it to float 
off in a nominal or indexical way instead of delivering it to 
oneself and others as though it bears the heaviest weight 
(conscience or consciousness, terrible psychological depths, 

' etc) has this happy consequence: | can affirm myself as mul- 
tiple and have done with pledging allegiance to the Unified 
Self and the Cause for which it stands. 

1 like to think that the process of appropriation and mis- 
appropriation, of making proper and making improper, is 
happening in the emptiness of the self, as its effort of self- 
constitution, as much as it is happening beyond, as rela- 
tions with others. Stirner does sometimes write about in- 
ternal conflicts, but I rarely have the sense of clarity about 
what I want that he tends to assume. (Perhaps my mask 
does not fit as well as his did.) One could express the pro- 
cess of individuation that makes me Unique as a series of 
inner conflicts. That is, we could concretize the concept 
of the Ego by adopting another perspective in which there 
are many processes, not just one. Something like that is a 
concrete aspect of embodiment. I find that 1 am composite, 
that I am composed by many Ego nodules, partial or micro 
selves” that crop up and fade away depending on what ac- 
tivity I take up or abandon. They are in some conflict with 
each other inasmuch as there are different kinds of available 
activities and pleasures that tempt me, attract me, repel me, 
and seduce me. The process or processes are the chaos to- 
gether with unregulated impulses as emergent desires. 

Tempt us; attract us; repel us; seduce us. All of us. For now 

; I am many. Too many for a Cause — for we do not all agree. 
That, it seems to me, would be a better reason to say that 

- no Cause can be mine but my own. If there were some kind 

of absolute limit it would be: my body is my own. Stirmer’s 

parodic seizure of power over himself echoes this weirdest of 


all feelings. Perhaps that nonsense is how the sense of what 


19 Creative Evolution, 15. But “life nevertheless manifests a 
search for individuality, as if it strove to constitute systems naturally 
isolated, naturally closed.” 

20 I take inspiration here from Félix Guattari’s idea of “vectors of 
subjectification.” See his discussion in The Three Ecologies, 44-45. 





is appropriate or proper arises. It could also 
be how the concept of property is ultimately + 
dissolved. 

We could understand this still empty, now multiple, self 
in and as the famous Union of Egoists that Stirner pres- 
ents as annihilating society and State. “Society is our state 
of nature ... But the dissolution of society is intercourse” or 
union” (271). “It is not another state that men aim at, but, . 
their union, uniting, this ever-fluid uniting of everything 
standing” (199). “The State and I are enemies. | sacrifice 
nothing to human society, I only utilize it; but to be able 
to utilize it completely I transform it into my property and 

a 
my creature, that is, I annihilate it, and form in its place the 
Union of Egoists” (161). The Union of Egoists is precisely 
what made so many communists — even the Situationists 
— turn away and run from Stirner.”” His suggestion was, 
simply, that the inevitable processes of formation of groups 
would involve folks joining and leaving the group at will. 
“If a union has crystallized into a society, it has ceased to be 
a coalition; for coalition is an incessant self-uniting; it has 
a Intercourse can refer to economic exchanges or sexual plea- 
sures, “Intercourse is the enjoyment of the world” (282). Both senses 
converge here. : 
22 “The one-sidedness of Stirner’s notions on the relations with 
the organization that he enters or leaves at whim (though it does contain 
a kernel of truth regarding that aspect of freedom) does not allow any 
independent basis for his passive and defenseless ghost of an ‘organiza- 
tion.’ Such an incoherent and undisciplined organization is at the mercy 
of any individual ‘egoist,’ who can cynically exploit it for his own ends 
while disdaining any social aims it might have” (“The Ideology of Dia- 


logue,” in Knabb, 231). This in the course of a defense of the presumably 
disciplined practice of exclusion. 


a 
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become a unitedness, come to a standstill, degenerated into 
a fixity; it is— dead asa union, it is the corpse of the union 
or coalition, it is — society, community. A striking example 
of this kind is furnished by the party” (271). The Union 
does not, cannot, operate through separation or the police 
care that manages it. l approach or recede, variously saying: 
I want to use the group and be used by it; now I don’t — I 
withdraw myself. 

If we start from the Ego, as the imaginarily full and sub- 
stantial individual, and conceive of that entity entering and 
exiting the Union of Egoists, there are many reasons to con- 
clude that this is not a viable scheme for cooperation or co- 
existence. However, from the perspective of an empty and 
creative self, we are thinking of multiple selves already go- 
ing on in one body. There is no particular reason to think of 
(always imperfectly) individual bodies as the best or high- 
est instance of the Unique, as opposed to unique desires 
and impulses — or unique groups. Individuality is not ab- 
solute, but relative. There are actions in which I act as one; 
there are also actions that are profoundly conflicted and 
even self-contradictory. This is not necessarily a weakness 
and it is not always a mark of separation in me. For we are 
each of us already a Union of Egoists. My part in compos- 
ing a group as a Union of Egoists is to disband one Union 
and convene another, setting multiple selves in circulation, 
so that certain of mine connect with certain of yours. In the 
group, these impulses or micro-Egos circulate in a way both 
related and unrelated to their circulation in me. Naturally 
all of what goes on in my body is not connected to all of 
what goes on in your body. A Union of Egoists is an “ever- 
fluid” circulation of selves, a circulation of affects or desires. 
Thus what ends up being I or me — my Cause, my property, 
ownness, finally — has to be redefined beyond the individ- 
ual body. For the exact duration of a Union of Egoists, I 
is distributed in it. When others appear or disappear, I is 
redistributed. That is precisely what is already happening 
in individual bodies.” If you have been unlucky enough 
to sleep through the lessons in which life teaches you the 


23 Bergson again: “The organized elements composing the indi- 
vidual have themselves a certain individuality, and each will claim its own 
vital principle if the individual pretends to have its own. But, on the other 
hand, the individual itself is not sufficiently independent, not sufficiently 
cut off from other things, for us to allow it a ‘vital principle’ of its own” 
(Creative Evolution, 42-43). 


multiplicity of your body, you might still think that the Ego 
is the liberal individual, the full and substantial self, and 
that the Union of Egoists is a temporary association among 
them. Of course that ought to sound ridiculous, because 
nothing will get done except through some combination 
of coercion and good luck. If you cease to divide up self by 
individual body specifically, feeling the many Unique selves 
in each body, there must also be equally complex collective 
selves beyond individual bodies. That would be truly fol- 
lowing Stirner’s intuition: the paradoxical statement that I 
have assumed my own Cause means that in such moments 
of mutual appropriation and disappropriation we clear the 
sort of space in which the nothing creates. He was after the 
greatest possible intensity of the creative moment. How do 
we take it to where it has almost no limit? What is the pla- 
teau of maximum circulation? 

There can be no single answer to these questions. I will 
offer a somewhat abstract description of the feeling involved, 
though. Stimer has a strange passage that relates to how you 
and I might meet: “The last and most decided opposition, 
that of unique against unique, is at bottom beyond what is 
called opposition, but without having sunk back into unity 
and unison” (186). There are not two; there is not one. The 
empty Ego is nondenumerable, or beyond measure. 

Indeed: Vinciane Despret suggests in her ethnopsycho- 
logical study Our Emotional Makeup that one can crudely 
classify responses to theoretical and practical crises of no- 
tions of the self into two sets.”* The one that has been more 
common in the so-called Western tradition is to multiply 
selves, severing a supposedly unified being into various 
sub-selves invariably distributed in hierarchical structures. 
(The first cleavage, from Plato to Freud and after, divides 
the rational and the irrational.) The one that has been less 
popular, always controversial, sometimes heretical, in that 
tradition is to erase or annihilate the self. Stirner plays and 
in playing transforms all three games of the self: the unified 
self (Unique and unnamable), the multiple self (from the 
abyss of unregulated impulses to the Union of Egoists), and 
no self (Nothing, emptiness, “thoughtlessness”). The Egos 
process extends in both directions. Uniquely. 





PE Despret, 97 and passim. 
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About how he Eats Gods 

All of us return, then, if we are fortunate, to the destruc- 
tion of property—to consumption. One of the plans for 
thinking modernity that Nietzsche sketched out in his note- 
books reflects on unfortunate, sad modern people who can- 
not digest anything. We might understand all of modernity 
“using the metaphor of feeding and digestion.”” “Sensibil- 
ity unutterably more excitable ( — the increase in excitability 
dressed in moralistic finery as the increase of compassion — ), 
the abundance of disparate impressions greater than ever be- 
fore — the cosmopolitanism of dishes, of literatures, newspa- 
pers, forms, tastes, even landscapes, etc. [T]he tempo of this 
influx is prestissimo; the impressions efface each other; one 
instinctively resists taking something in, taking something 
deeply, ‘digesting’ something — this results in a weakening of 
the digestive power.”*° For Nietzsche, what one can digest 
is a test of one’s health, strength, and power. Metaphorical 
or not, this Alimentary Logic is profoundly consonant with 
Stirner’s thought: what we have digested is literally what we 
have made our own, and digesting or consuming something 
else is also how we become more than what we are. 

Marcel Mauss and Henri Hubert’s 1898 article on “the na- 
ture and function of sacrifice” could be read, in all its glorious 
sociological dryness, as an exposé of the sacrificial logic of 
the sacred Cause. They describe religious rituals in which the 
credulous one eats: “By eating the sacred thing, in which the 
god is thought to be immanent, the sacrifier absorbs him. He is 
possessed by him...”?” The sacrificial logic is a logic of absorp- 
tion: and in absorption, possession. Absorption would then 
be the psychological or physiological prerequisite for identify- 
ing yourself with an alien Cause. It should not surprise us, 
then, that The Ego and its Own is peppered with constant refer- 
ences to eating: eating things, eating other people, eating gods 
too. Stirner’s rejection of the Cause is a rejection of the prac- 
. tice of sacrifice, and of every politics and morality based on 


a sacrificial logic.”* “Everything sacred is a tie, a fetter” (176). 


25 Writings from the Late Notebooks, 178. 

26 Ibid. 

27 Sacrifice, 62. 

28 This notion of sacrifice was clearly important to Raoul Vanei- 


gem in the writing of “Basic Banalities,” reprinted in Situationist Interna- 
tional Anthology, and is taken up again in chapter 12 of The Revolution of 
Everyday Life. In this sense he represents the aspect of Situationist theory 
and practice more receptive to Stirner. 








For every Cause is indigestible 

to the credulous. “What 

I take as absolute, I cannot 
devour” (183). It remains in me 
and separates me from myself, arbitrari- 


ly and painfully redistributing the micro-Egos, generating an 
imaginary fullness, fixing an identity. 

Alternatively, to think of ourselves as eating something 
and not being possessed by it is to think ourselves dispos- 
sessed. Stirner writes, as 1 mentioned, about the world be- 
ing haunted: always more ghosts, more and more spirits, 
more and more things that possess, more and more guilt, 
and so on. He writes about how this is growing. Here he is 


navigating Nietzsche's accelerating world: 


Around the altar rise the arches of the church and 
its walls keep moving further and further out. What 
they enclose is sacred. You can no longer get to it,, 
no longer touch it. Shrieking with the hunger that 
devours you, you wander around about these walls 
and search for the little that is profane. And the 
circles of your course keep getting more and more 
extended. Soon that church will embrace the whole 
world, and you will be driven out to the extreme 
edge. Another step and the world of the sacred has 
conquered: you sink into the abyss. Therefore take 
courage while there it is yet time, wander about no 
longer in the profane where now it is dry feeding, 


dare the leap and rush the gates into the sanctuary 
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itself. Ifyou 





devour the 





sacred you 
have made it your own. 
Digest the sacramental wafer and you are rid of 
it. (88-89) 


Yes, digest! For you are the “desecrator” (165). But observe: 
Stirner assumes that you are hungry. To be hungry, to be de- 
sirous in any way, corresponds to the feeling of being empty. 
Such feelings are indices. They are clues for patient meditators 
who stubbornly insist on slowing down the prestissimo of our 
present. These conditions testify to emptiness and not to a lack 
that could be filled. They tell me not just that I need to eat (to 
consume so that I will be something) but also that I am to set 
off across what others call sacred space; to me it is a void. I 
continually discover and lose myself in the void. Yet I continue 
to act. That is what Stirner meant, I think, by excessive remark: 
“I do not love [the world], I annihilate it as I annihilate myself; I 
dissolve it” (262). To seriously take up Ego as a Cause to which 
I am obligated would inevitably mean to be possessed by my- 
self, by some element that I no longer want to be. It would be 
my horrible apotheosis. That cannot be ownness. So, repeat- 
edly, patiently, Stirner interrupts such moments, returning to 
these sentiments: I’m hungry. I’m dispossessed. I’m nothing. As 
Unique, the creative nothing is not the beginning of a theogony, 
much less an anthropogony: it is the ever-repeated destruction 


of property in oneself. 


About the Fields of Ownness 

What could Vaneigem have intended in his often invoked 
distinction between life (vie) and survival (survie)?29 Although 
he often deployed it in a simplistic way, the idea is beautiful 
in its inversion of the apparently obvious dominance of the 
economy (understood in a restricted sense): survival is not 
what is basic, primary, of the body and its needs, but rather 
a weakening, a vampirism, the imposition of a superior (sur) 
element on life (vie). And this by life itself. Vaneigem perhaps 
invited us to try to conceive of life itself — life by itself, life’s 
ownness, without transcendent illusions. 

In this sense life cannot be conceived, much less lived, in 
terms of any transcendent meaning or project. Contemplat- 
ing our emptiness, considering the swarming micro-Egos that 
compose us, we might learn the lesson of our irreparable rela- 
tions to something alive but impersonal, inhuman. It could 
be what Stirner called “The Un-man who is in some sense 
in every individual” (125). It could be the pre-human or for- 
human, if I understand what Frére Dupont was grasping.after 
with these notions in the book, species being.* It could be 
what Bergson called “a haunting of the social form in the gen- 
esis of the individual.”*! It could be everyday life — but not 
the everyday life (le quotidien) of citizens (of the polis) that 
the Situationists described, after Lefebvre, as colonized. Not le 
quotidien, then, but what Bergson, again, called le courant: lit- 
erally, the flowing. The flux of life in and beyond the human. 

Life in this sense is ultimately an impersonal circulation of 
desires, impulses, affects. That is what an egoist paradoxically, 
impossibly almost, speaks in the name of when he rejects the 
Cause, when she joins or parts ways with the Union of Egoists. 
So many masks at play on the fields of ownness: hello, egoists. 
Hello, nihilists. And all of this has been my fancy decoration 
on another such mask, one I wear today, to tell you that if any- 
thing is worth reading, it is not to find something to believe in. 
That other mask that accepted the gift of a nickname, Stirner, 
wrote: “We read it because we are interested in handling some- 
thing and making it ours.” 


29 Aside from his better-known texts referenced above, see 
also The Movement of the Free Spirit. 
30 My understanding of this fine book (also, I might note, 


signed with a pseudonym) leads me to think that much of what I have 
written here ought tobe consonant with its provocations. 
31 Creative Evolution, 260. 
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part two 





Propositions V - VII 


Translated for us English by Lawrence Jarach (in communication with the authors) 


Proposition V 


To any moral preoccupation, to any concern for 
purity, we substitute the collective elaboration of a 
strategy. Only that which impedes the increase of our 
strength is bad. It follows from this resolution that 
economics and politics are no longer distinguish- 
able. We are not afraid of forming gangs, and can 
only laugh at those who will decry us as a mafia. 


Scholium 

We have been sold this lie: that what is most par- 
ticular to us is what distinguishes us from the com- 
mon. We experience the contrary: every singularity 
is felt in the manner and in the intensity with which a 
being brings into existence something common. 

At root it is here that we begin, where we find 
each other. What is most singular in us calls to be 
shared. 

But we note this: not only is what we have to 
share obviously incompatible with the dominant 
order, but this order strives to track down any kind 
of sharing for which it does not lay down the rules. 
For instance, the barracks, the hospital, the prison, 
the asylum, and the retirement home are the only 
forms of collective living allowed in the metropole. 
The normal condition is the isolation of everyone in 
their private cubicle. This is where they return end- 
lessly, however strong the repulsion they feel, how- 
ever great the encounters they make elsewhere. 

We have known these conditions of existence, and 
we will never return to them. They weaken us too 
much. Make us too vulnerable. Make us waste away. 

In primal cultures, isolation was the harshest sen- 
tence that could be passed on a member of the com- 
munity. It is now the common condition. The rest of 
the disaster follows logically. It is on account of this 
narrow idea that everybody has of their own home 
that makes it seem natural to leave the street to the po- 
lice. The world could not have been made so uninhab- 
itable, nor sociality so controlled - from malls to bars, 
from boardrooms to backrooms - had not everyone 
been previously granted the shelter of private space. 

In running away from conditions of existence 
that mutilate us, we found squats; or rather, the in- 
ternational squat scene. In this constellation of occu- 
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pied spaces where, despite many limits, it is possi- 
ble to experiment with forms of collective assembly 
outside of control, we have known an increase of 
power. We have organized ourselves for elemen- 
tary survival - scrounging, theft, collective work, 
common meals, sharing of skills, equipment, loving 
inclinations - and we have found forms of political 
expression - concerts, demos, direct actions, sabo- 
tage, leaflets. 

Then, little by little, we have seen our surround- 
ings turn into a milieu and from a milieu into a scene. 
We have seen the enactment of a moral code replace 
the elaboration of a strategy. We have seen norms so- 
lidify, reputations develop, metaphors begin to func- 
tion, and everything become so predictable. The col- 
lective adventure turned into a gloomy cohabitation. 
A hostile tolerance grasped all relations. We adapted. 
And in the end what was believed to be a counter- 
world amounted to nothing but a reflection of the 
dominant world: the same games of personal valori- 
zation in the realm of theft, fights, political or radical 
correction- the same sordid liberalism in emotional 
life, the same spats over access and territory, the same 
split between everyday life and political activity, the 
same identity paranoia. And for the luckiest, the lux- 
ury of periodically fleeing from their local poverty by 
introducing it elsewhere, someplace still exotic. 

We do not impute these weaknesses to the squat 
form. We neither deny nor desert it. We say that 
squatting will only make sense again for us on the 
condition that we clarify the basis of the sharing we 
engage in. In the squat, like anywhere else, the col- 
lective creation of a strategy is the only alternative 
to retreating into an identity, either through assimi- 
lation or the ghetto. 

On the subject of strategy, we have learned all 
the lessons from the tradition of the defeated. We 
remember the beginnings of the labor movement. 
The lessons are near to us. 

Because what was put into practice in its initial 
phase relates directly to how we are living, to what we 
want to put into practice today. The building up of 
what was to be in force called the labor movement first 
rested on the sharing of criminal practices. The secret 
strike’ funds, the acts of sabotage, the secret societies, 
the class violence, the first forms of unemployment 
insurance seen in the recovery of individual clear- 
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headedness, that were developed with the conseious- 
ness of their illegal and antagonistic nature. 
In the United States the overlap between forms of 
workers’ organization and organized crime is most 
tangible. The power of the ican proletarians at 
the beginning of the indus ra stemmed from 
the development, widen the community of work- 
ers, of a force of des d retaliation against 
Capital, as well as from the ¢ xistence of clandestine 
_ solidarities. The perpetual transposition of worker 
into criminal called for systematic control: the mor- 
alization against any form of autonomous organi- 
zation. Anything that went beyond the ideal of the 
honest worker was marginalized as gangsterism. 
Ultimately, there was the mafia onthe one hand 
and the unions on the other, both products of a re- 
ciprocal amputation. 
In Europe, the integration of workers’ organi- 
zations into the state management apparatus - the 
foundation of social democracy - was paid for with 
the renunciation of the least ability to be a nuisance. 
Here too the emergence of the labor movement was 
a matter of material solidarities, of an urgent need 
for communism. The Maisons du Peuple were the 
last refuges for this confusion between 
t he need for immediate 
communization 
and the strate- 
gic require- 
ments of a 
practical 
implemen- 
tation 

of the 
























lution- 
ary process. 
The labor move- 
ment then developed as a 
progressive separation between the co-operative cur- 
rent, an economic niche cut off from its strategic rai- 
son d’étre, and the political and union forms working 
in the terrain of electoralism or joint management. 
It is from the abandonment of any secessionist aim 
that this absurdity was born: the Left. The climax is 
reached when unionists denounce any resort to vio- 
lence, loudly proclaiming to all who wish to hear 
that they will collaborate with the cops to control 
rioters. The recent increase of policing functions of 
the State proves only this: that Western societies 


property, 
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have lost all ability to cohere. They are only able to 
manage their inexorable decay. That is to say, es- 
sentially, to prevent any re-consolidation, to crush 
anyone who stands out. Anyone who deserts. Any- 
one who gets out of line. 

But there is nothing to be done. The condition 
of inner ruin of these societies allows an increasing 
number of cracks to appear. The continual reno- 
vation of appearances can achieve nothing: there, 
worlds form. Squats, communes, groupuscules, 
barrios, all try to extract themselves from capital- 
ist desolation. Most often these attempts come to 
nothing or die from autarky, for lack of having es- 
tablished contacts, appropriate solidarities. Also for 
lack of conceiving of themselves as full-time parti- 
sans in the Global Civil War. 

But all of these attem consolidations are 
still nothing compared to mass ire, with the con- 
stantly deferred desire to drop out. To leave. 

In ten years, between two censuses, a hundred 
thousand people have disappeared in Great Britain. 
They have boarded a truck, boughta ticket, dropped 
acid, or gone underground. They have disaffiliated. 
They have left. : 

We would have liked, in our disaffiliation, to 
have had a place to rejoin, a side to take, a road to 
follow. 

Many who leave get lost. And never arrive. 

Our strategy is therefore the following: to estab- 
lish and maintain a series of centers of desertion, of 
poles of secession, of rallying points. For runaways. 
For those who leave. A series of places where we 
can escape from the influence of a civilization that 
is headed for the abyss. 

It is a matter of giving ourselves the means, of 
finding the methods whereby all those questions 
can be resolved; questions which, when addressed 
separately, can drive us to depression. How to dis- 
solve the dependencies that weaken us? How to 
organize ourselves so we no longer have to work? 
How to settle beyond the toxicity of the metropole 
without going Back To Nature? How to shut down 
nuclear plants? How not to be forced to resort to psy- 
chiatric pulverization when a friend goes mad; or to 
the crude remedies of mechanistic medicine when 
she falls ill? How to live together without mutual 
suppression? How to take in the death of a com- 
rade? How to ruin Empire? 

We know our weaknesses: we were born and we 
have grown up in pacified societies, dissolved. We 
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have not had the opportunity to acquire the strength 
that moments of intense collective confrontation can 
provide. Nor the knowledge that is linked to them. 
We have a political education to develop together. 
A theoretical and practical education. 

For this, we need locations. Places where we can 
organize ourselves, where we can share and devel- 
op the required techniques. Where we can learn to 
handle all that may prove necessary. Where we can 
co-operate. Had it not renounced any political per- 
spective, the experimentations of the Bauhaus, with 
all the materiality and the rigor it contained, would 
evoke the idea that we can create for ourselves space- 
times dedicated to the transmission of knowledge and 
experience. The Black Panthers equipped themselves 
with such places, to which they added their politico- 
military capacity, the ten thousand free lunches they 
distributed every day, and their autonomous press. 
Before long, they formed a threat so tangible to Pow- 
er that the Feds had to be sent in to massacre them. 

Whoever constitutes themselves as a force knows 
that they become partisans of the global course of 
hostilities. The question of the resort to or the renun- 
ciation of what is called violence does not arise in 
such a partisan. And pacifism appears as a supple- 
mentary weapon in the service of Empire, along with 
the contingents of riot police and journalists. The 
considerations that concern us are the conditions of 
the asymmetrical conflict which has been imposed on 
us; we must consider the modes of appearance and 
disappearance suitable for each of our practices. The 
demonstration, the action with our faces unmasked, 
the indignant protest: these are all unsuitable forms 
of struggle against the current regime of domination. 
They even reinforce it, feeding up-to-date informa- 
tion into the systems of control. It would seem to be 
judicious, in any case, given that the flakiness of con- 
temporary subjectivity extends even to our leaders 
(but also from the perspective of a lachrymose pathos 
in which we have succeeded in burying the least im- 
portant citizen), to attack the material devices rather 
than the men who give them a face. This is for purely 
strategic considerations. Therefore, we must turn to 
the forms of operation distinctive to all guerrillas: 
anonymous sabotage, unclaimed actions, recourse to 
easily copied techniques, targeted counter-attacks. 

This is not a moral question about the manner 
with which we provide ourselves with the means 
to live and fight, but a tactical question of the means 
we give ourselves and the use we make of them. 
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Giorgos Geladakis 


“The expression of capitalism in our lives is sad- 
ness,” a friend once said. 

The point now is to establish the material condi- 
tions for a shared receptivity toward pleasure. 


Proposition VI 
On the one hand, we want to live communism; 
on the other, to spread anarchy. 


Scholium 

We are living through times of the most extreme 
separation. The depressing normality of the metro- 
pole, its lonely crowds, expresses the impossible 
utopia of a society composed of atoms. 

The most extreme separation reveals the sense of 
the word communism. 

Communism is not a political or economic sys- 
tem. Communism can manage without Marx. Com- 
munism doesn’t give a damn about the USSR. And 
we cannot explain the fact that every decade for the 
past fifty years some have pretended to rediscover 
Stalin’s crimes, crying “look at what communism 
is!” if they did not have the feeling that in reality 
everything pushes us there. 
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The only argument that ever stood against com- 
munism was that we did not need it. And certainly, 
until recently and here and there (as limited as they 
were), there were still things, languages, thoughts, 
and places that were shared and that endured; at 
least enough of them not to fade away. There were 
worlds, and they were inhabited. The refusal to 
think about, the refusal to bring up, the question of 
communism had practical arguments. Those have 
been swept away. The ’80s, as much as they endure, 
remain the traumatic point of reference of this ulti- 
mate purge. Since then all social relations have be- 
come suffering. To the point of rendering preferable 
any anesthesia, any isolation. In a sense, by the very 
excess of its triumph, Existential Liberalism is what 
is driving us to the brink of communism. 

The communist question is about figuring out 
our relationship to the world, to other beings, to our- 
selves. It concerns the elaboration of the interplay 
between different worlds, about the communication 
between them. Not about the unification of global 
space, but about the institution of what is perceptible, 
that is to say the plurality of worlds. In that sense 
communism is not the extinction of all conflict; it does 
not describe a final condition of society after every- 
thing has been said and done. For it is also through 
conflict that worlds interact. “In bourgeois society, 
where the differences between men are only differ- 
ences that do not relate to Man himself, it is precisely 
the true differences, the differ- 
ences of quality that are not 
retained. The communist 
does not want to cre- 
ate a collective soul. 
He wants to create 
a society where 
false  differ- 
ences are 
eliminated. 

And _ those 

false differ- 

ences being 
eliminated, 

all their 
possibilities 
open to true 
differences.” 
Thus spoke an old 
friend. 

It is obvious, as 

















they claim, that the question of what suits me, 
of what I need, of what makes up my world has 
been reduced to the legally enforced fiction of 
private property, of what belongs to me, of what 
is mine. Something belongs to me insofar as it joins 
the realm of my usage - not by virtue of any juridi- 
cal title. Ultimately, private property has no other 
reality than the forces that protect it. So the question 
of communism is, on one hand, to do away with the 
police, and on the other, to elaborate modes of shar- 
ing and uses, among those who live with each oth- 
er. It is the question that is avoided everyday with 
“give me a break!” and “whatever, dude!” Commu- 
nism of course is not given. It has to be considered, 
it has to be made. Almost everything that opposes 
it boils down to an expression of exhaustion: “But 
you'll never make it... It can’t work... Humans are 
what they are... And it’s already hard enough to live 
your own life... Energy is finite; we can’t do every- 
thing.” But exhaustion is not an argument. It is a 
condition. 

So communism starts from the experience of shar- 
ing. First, from the sharing of our needs. Needs are 
not what capitalist rule has accustomed us to. Needs 
are never about needing things without at the same time 
needing worlds. Each of our needs links us, beyond all 
shame, to everyone who experiences that link. Need 
is just the name of the relationship through which a 
particular perceiving being gives meaning to such 
or such an element of its world. That is why those 

who have no worlds - metropolitan 
subjectivities for instance - have 
nothing but whims. And that is 
why capitalism, although it satis- 
fies the need for things like nothing 
else, only spreads universal dissatisfac- 
tion: in order for it to do so it has 

to destroy worlds. 

By communism we mean a 
certain discipline of paying at- 
tention. 

The practice of commu- 
nism, as we live it, we call 
The Party. When we overcome 
an obstacle together or when we 

» Teach a higher level of sharing, we say 
that we are “building the Party.” 
Certainly others, unknown 
to us at present, are building 
the Party elsewhere. This 
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call is addressed to them. No experience of commu- 
nism at the present time can survive without get- 
ting organized, tying oneself to others, taking sides 
in crises, waging war. “For the oases that dispense 
life are wiped out when we seek refuge in them.” 

As we understand it, the process of instituting 
communism can only take the form of a collection of 
acts of communization, of making common such-and- 
such space, such-and-such contraption, such and- 
such knowledge. That is to say, the elaboration of the 
mode of sharing that attaches to them. Insurrection 
itself is merely an accelerator, a decisive moment in 
this process. As we intend it, the Party is not an orga- 
nization - where everything becomes insubstantial by 
dint of transparency - and it is not a family - where 
everything smells like a con by dint of opacity. 

The Party is a collection of places, infrastructures, 
communized methods, and the dreams, bodies, mur- 
murs, thoughts, desires that circulate among those 
places; the use of those methods, the sharing of those 
infrastructures. 

The notion of the Party responds to the necessity 
of a minimal formalization, which makes us acces- 
sible as well as allowing us to remain invisible. It 
belongs to the communist way that we explain to 
ourselves, to formulate the basis of our sharing. So 
that the most recent arrival is, at the very least, the 
equal of the eldest. 

Looking closer at it, the Party could be nothing 
but this: the formation of intuition as a force. The de- 
ployment of an archipelago of worlds. What would a 
political force be, under Empire, that didn’t have its 
farms, its schools, its arms, its medicines, its collec- 
tive houses, its editing desks, its printing presses, its 
delivery vans, and its bridgeheads in the metropole? 
It appears more and more absurd that some of us still 
have to work for Capital - aside from the usual work 
of infiltration of course. 

The offensive power of the Party derives from the 
fact that it is also a power of production; however, 
in essence, those relationships are only incidentally 
relationships of production. 

In the final analysis, capitalism consists of noth- 
ing more than a reduction of all relations into re- 
lations of production. From business to the family, 
consumption itself appears as another episode in 
the general production, the production of society. 

The overthrowing of capitalism will come from 
those who are able to create the conditions for other 
types of relations. 
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(Untranslated. We only hope the sentiment is as 
excellent as the graphic.] 


Therefore the communism we are talking about 
is the exact opposite of what has been historically 
termed “communism,” which was mostly nothing 
but socialism, a form of monopolist state capitalism. 

Communism is not made through the expansion of 
new relations of production, but rather in their abolition. 

Not having relations of production within our 
milieu or among ourselves means never letting the 
search for results become more important than pay- 
ing attention to the process, bankrupting all conven- 
tions of value, and watching that we do not discon- 
nect affection and co-operation. 

Being attentive to worlds, to their perceptible con- 
figurations, is exactly what renders the isolation of 
something like relations of production impossible. In 
the places we open, around the means we share, it is 
this favor that we seek, that we experience. To name 
this experience, we often hear about everything be- 
ing free. Instead of free, we prefer to speak of commu- 
nism - for we cannot possibly forget what the practice 
of this freedom implies in terms of organization, and 
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in the short term, of political antagonism. 

So, the construction of the Party, in its most vis- 
ible aspect, consists of the sharing or communiza- 
tion of what we have at our disposal. Communiz- 
ing a place means this: setting free its use, and on 
the basis of this liberation, experimenting with re- 
fined, intensified, and complexified relations. If pri- 
vate property is essentially the discretionary power 
of depriving any person of the use of the possessed 
thing, communization can only mean depriving the 
agents of Empire of that possession. 

From every side we oppose the extortion of hav- 
ing to choose between the offensive and the con- 
structive, negativity and positivity, life and survival, 
war and the everyday. We will not respond to it. We 
understand only too well how this dismembering al- 
ternative splits and re-splits all existing collectives. 
For a force which is deployed, it is impossible to say 
if the annihilation of a device that harms it is a con- 
structive or offensive matter, if achieving dietary or 
medical autonomy constitutes an act of war or sub- 
traction. There are circumstances, like in a riot, in 
which the ability to heal our comrades considerably 
augments our ability to wreak havoc. Who can say 
that arming ourselves would not be part of the ma- 
terial constitution of a collectivity? When we agree 
on a common strategy, there is no choice between 
the offensive and the constructive; obviously there 
exists, in every situation, what increases our power 
and what harms it, what is opportune and what is 
not. And when the evidence is lacking, there is dis- 
cussion, and in the worst case, there is gambling. 

In a general way, we do not see how any- 
thing else but a force, a reality able to sur- 
vive the total dislocation of capitalism 
could truly attack it, up to the very mo- 
ment of its dislocation. 

When that moment comes, it will be a 
matter of actually turning the generalized 
social collapse to our advantage, 
to transform a collapse (like 
the Argentine or the Soviet) 
into a revolutionary situ- 
ation. Those who pretend 
to separate material auton- 
omy from the sabotage of 
the Imperial machine show 
that they want neither. 

It is not an_ objection 
against communism that the 







greatest experiment of sharing in the recent past was 
the phenomenon of the Spanish anarchist movement 
between 1868 and 1939. 


Proposition VII 

Communism is possible at every moment. To 
date what we call History is nothing but a set of 
roundabout means invented by humans to avert it. 
The fact that this History has for a good century now 
come down to nothing but a varied accumulation of 
disasters shows how the communist question can 
no longer be put off. In turn it is this deferment that 
we cannot postpone. 


Scholium 
“But what do you actually want? What are you 
proposing?” This kind of question may appear to be 
innocent. But unfortunately these are not questions. 
They are operational issues. 
Referring to every We that expresses itself to an 
unfamiliar You means first warding off the threat 
that this We somehow names me, that this We passes 
through me. Thereby constituting the one who mere- 
ly writes down particular terms —that cannot 
be attributed to anyone—as their owner. 
So, in the methodical organization of the 
currently dominant separation, terms are 
allowed to circulate only on condition 
that they can show proof of an owner, of an 
author. Without which they risk being in the public 
domain, and only that which is expressed by Them 
is permitted anonymous diffusion. And then there 
is this mystification: that caught in the course of a 
world that displeases us, there would be propos- 
als to make, alternatives to find. That we could, 
in other words, extricate ourselves from the situ- 
ation we've been put in by discussing it in a 
dispassionate manner, with reasonable 
people. 
But no, there is nothing apart 
from the situation. There is no 
outside to the Global Civil War. 
We are irremediably there. 
All we can do is elaborate a 
strategy. Share an analysis of the 
situation and elaborate a strategy 
within it. This is the only possible 
revolutionary We: a practical We, open 
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and diffuse, of whoever acts along the same lines. 

As we write this, in August 2003, we can say 
that we face the greatest offensive of Capital of the 
last twenty years. Anti-terrorism and the abolition 
of the last gains of the defunct labor movement 
have created the prevailing mood of a population 
in lockstep. Never have the managers of society 
known so well from which obstacles they are eman- 
cipated and which means they hold. They know, 
for instance, that the planetary lower middle-class 
that currently (and from now on) lives in the metro- 
pole is too disarmed to offer the slightest resistance 
to its programmed annihilation. Just as they know 
that from now on the counter-revolution they lead 
is inscribed in millions of tons of concrete, in the 
architecture of so many new towns. In the longer 
term it seems that the plan of Capital is to separate 
out a network of high-security zones on a global 
scale, continuously linked up with each other, and 
where the process of capitalist valorization would 
encompass all the expressions of life in a perpetual 
and unhindered way. This Imperial comfort zone, 
comprised of deterritorialized citizens, would form 
a kind of policed continuum where a more or less 
constant level of control would prevail, politically 
as well as biometrically. As they advance the pro- 
cess of its pacification, the rest 6 f the world could 
then flourish as a foil and, at the same time, as a 
gigantic Outside to civiliz le savage experiments 
of forced cohabitation between hostile enclaves as it 
has been taking place for decades in Israel would be 
f social management to come. We do not 
real issue for Capital in all this is to re+ 
constitute society in its own image from the ground up. 
No matter what form, and however high the price. 

We have seen with Argentina that the economic 
collapse of a whole country was not, from Capital's 
point of view, too high a price to pay. 

In this context we are allied with all those who 
feel the tactical necessity of these three campaigns: 

1. To prevent, by any,and all means, the recom- 
position of the Left. 

2. To advance, from natural Risasten to social 
movement, the process of communization, the con- 
struction of the Party. 

3, To bring secession right into the vital sectors of 
the Imperial machine. 












~ 1. Periodically the Left is routed. We enjoy it, but 
it is not enough. We want its rout to be definitive. Ir- 





John Babalos 


remediable. May the specter of a reconcilable opposi- 
tion never again arise to cloud the minds of those who 
know themselves to be incompatible with capitalist 
functions. What everybody admits today (but will we 
still remember it the day after tomorrow?) is that the 
Left is an integral part of the mechanisms of neutral- 
ization peculiar to liberal society. The more the social 
implosion proves real, the more the Left invokes Civil 
Society. The more the police exercise their arbitrary 
will with impunity, the more the Left declares itself 
to be pacifist. The more the State throws off its last 
judicial formalities, the morethey become obedient 
citizens. The greater the urgency to appropriate the 
means of our existence, the more the Left exhorts us 
to wait and beg for the mediation, if not the protec- 
tion, of our masters. It is the Left that enjoins us today, 
faced with governments which stand openly on the 
terrain of social war, to speak truth to power, to write 
up our grievances, to form demands, to study political 
economy. From Léon Blum to Lula, the Left has been 


a AAA nnd 
Anarchy: A Journal of Desire Armed 


47 


nothing but that: the party of Humanity, of the 
Citizen, and of Civ on. Today this pro- 
gram coincides with'a fully counter-revo- 
lutionary program. That of maintaining 
the ensemble of illusions that paralyze 
us. The vocation of the Left is therefore 
to expound the dream of what only Em- 
pire can afford. It represents the idealis- 
tic side of Imperial modernization, the 
necessary steam-valve to the unbearable 
pace of capitalism. It is even shamelessly 
written in the very publication of the French 
Ministry of Youth, Education, and Research: 
“From now on, everyone knows that without the 
concrete help of its citizens, the State will have neither 
the means nor the time to carry on the work that can 
prevent our society from or (Longing to Act: 
the Guide te Commitment). 

Defeating the Left, which means keeping the chan- 
nel of social disaffection continuously open, is not only 
necessary but is also possible today. We witness, 
while the Imperial structures become increasingly 
stronger, the transition from the old workerist Left 
(gravedigger ofthe Labor movement though born 
in it), to a new global, cultural Left, of which it.can 






be said that Negrism is the most advanced point. 


This new Left is still imperfectly established on. 
recently neutered Anti-Globalization Movement. 
The new lures they hold out are not yet effective, 
while the old ones are long gone. 


Our task is to ruin the globalyLeft wherever it 





becomes manifest, to sabotage all of its formative 


moments methodically, meaning in theory as well 
as in practice. Thus our success in Genoa lay less 
in the spectacular confrontations withthe police, or 
in the damage inflicted on the organs of State and 
Capital, than in the fact that the spreading of the 
practice of confrontation peculiar to the Black Bloc 
to all the parts of the demonstration scuttled the expect- 
ed triumph of the Tute Bianche. Even so, our failure 
was not to have known how to extend our position 
in such a way that this victory in the streets would 
become something other than a specter raised sys- 
tematically since then by pacifists. 

The retreat of this global Left into the Social Fo- 
rums - a withdrawal due to the fact that it was de- 
feated in the streets - is now what we must attack. 

2. From year to year the pressure increases to 
make everything function. As social cybernetization 
progresses, the normal situation becomes more ur- 


 — 











“returning ists 
situation to 
normal. 







gent. As a consequence, situations of crisis 
and malfunction multiply in a completely 
logical way. From the point of view of 
Empire, a power failure, a hurricane, 
or a social movement are all the same. 
They are disturbances. They must be 
managed. For now, meaning on account 
of our weakness, these situations of in- 
terruption appear as moments in which 
Empire pops up, takes.its place in the 
materiality of worlds, experiments with 
new managerial procedures. It is precisely 
there that it attaches itself more firmly to the 
populations it claims to assist. Empire always 
devotes itself to being the agent of returning the situ- 
ation to normal. Our task, conversely, is to make the 
situation of exception liveable. 

We will genuinely succeed in blocking corporate 
society only on condition that such a blockage is filled 
with desires other than those for a return to normal. 

What takes place during a strike or during a natu- 
ral disaster is, in a way, quite similar: a interruption 
of the organized stability of our dependencies. The 
existence of need (the communist essence) - that 
which essentially binds us and essentially separates 
us - is laid bare during each of them. The blanket 
of shame that normally covers it is torn up. Recep- 


_tiveness for encounters, for experimentation with 
other relations to the world, to others, to oneself, as 


it manifests in these moments, is enough to sweep 


away any doubt about the possibility of communism. 


About the need for communism as well. What is 
now required is our ability to self-organize, our abil- 
ity (by immediately organizing ourselves on the ba- 
sis of our needs) to prolong, extend, and ultimately 
render the situation of exception effective, against 
the terror upon which Imperial power rests. This is 
particularly striking in social movements. Even the 
expression ‘social movement seems to suggest that 
what really matters is what we are moving towards, 
rather than what's happening here and now. Up ‘til 
now in all social movements, there has been a preju- 
dice to avoid seizing the time, which explains why 
they are never able to get together; rather they seem 
to chase each other away. Hence the particular tex- 
ture, so volatile, of their sociality, where any commit- 
ment appears revocable. Hence also their invariable 
dramatic arc: a quick ascent thanks to some popu- 
lar resonance highlighted in the media; next, due to 
this hasty aggregation, a slow but inevitable erosion; 
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movement, the last handful of diehards who get a 
found this or ‘that as- 







continuity to their commitment. But we are not look- 
ing for such continuity: having premises where we 
might meet, and a photocopier to print leaflets. The 
continuity we seek is the one which allows us, after 


not to start working again as before, t 
harm. And this can only be built during movements. 
It is a matter of putting into place an immediate, ma- 
terial sharing, the construction of a real revolutic 
ary war machine, the construction ofthe Party. 

We must, as we wer ganize ourselves 
on the, basis of our needs - to manage to answer 
,-an turn the collective questions of eating, sleeping, 
thinking, loving, creating forms, coordinating our 
forces - and conceive all this as an opportunity in the 
war against Empire. 

It is only in this way, by inhabiting the disturbanc- 
es of its very program, that we will be able to coun- 
ter that economic liberalism which is only the strict 
consequence, the logical application, of the Existen- 
tial Liberalism that is accepted and practiced every- 
where. To which each one is attached as if it were the 
most basic right, including those who would like to 
challenge Neo-Liberalism. This is the way the Party 
will be built; as a trail of habitable places left behind by 
each situation of exception that Empire encounters. 
We will not fail to notice, then, how the subjectivities 
and the revolutionary collectives become less flaky, 
as they show what they’re really made of. 

3. Empire is nowadays manifest through the con- 
stitution of two monopolies: on the one hand, the sci- 
entific monopoly of so-called objective descriptions of 
the world, and of techniques of experimentation on 
it, and on the other hand the religious monopoly of 
techniques of the self, of the methods by which subjec- 
tivities elaborate themselves - a monopoly to which 
psychoanalytic practice is directly related. On the one 
hand a relation to the world purified of any relation to 
the'self - to the self as a fragment of the world - on the 
other hand a relation to the self purified of any relation 
to the world - to the world as it goes through me. So it 
happens that science and religion, in the very process 
of tearing each other apart, have created a space in 
which Empire is perfectly free to move about. 

Of course, these monopolies are distributed in 
various ways according to the zones of Empire. In 
the so-called developed lands, where religious dis- 


‘of the collectivity. It is therefore 





















course has lost this ability, the sci- 
ences constitute a discourse of truth 
to which is attributed the art to 
formulate the ve 
existence 


of exception | 
liveable. 


precisely here where we must begin © 
to prompt secession. 

Prompting secession from the sciences does not 
mean pouncing on them as if on a citadel to conquer 
or raze, but increasing the prominence of the fault 
lines than run through them, siding with those who 
emphasize these lines, who attempt to unmask them. 
In the same way that rifts constantly plague the false 
density of the social, every branch of the sciences 
forms a battlefield saturated with strategies. For a 
long time the scientific community has managed to 
give itself the image of a large united family, consen- 
sual for the most part, and anyway respecting the 
rules of courtesy. This was even the major political 
operation attached to the existence of the sciences: 
concealing the internal splits, and exerting, from 
that smoothed over image, an unequaled influence 
of terror. Terror towards the outside: the depriva- 
tion of the status of truth for any and all discussion 
that is not recognized as scientific. Terror towards 
the inside: the polite but fierce disqualification of 
potential heresies. “Esteemed colleague...” 

Each science implements a series of hypotheses; 
these hypotheses are so many decisions regarding 
the construction of reality. Today this is widely ad- 
mitted. What is denied is the ethical significance of 
each of these decisions, in what way they involve 
a certain life-form, a certain way of perceiving the 
world (for instance, experiencing the evolution of 
various beings as the unwinding of a genetic pro- 
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gram, or joy as a question of serotonin). 

Considered in this way, scientific language games 
seem made less for establishing communication be- 
tween those who use them, than for excluding those 
who ignore them. The airtight equipment in which 
scientific activity is ensconced—laboratories, sym- 
posiums, etc.—carries in itself a divorce between 
experiments and the worlds they may describe. It is 
not enough to describe the way the so-called core re- 
search is always connected in some way to military- 
commercial interests, and how, reciprocally, these 
interests define the contents, the very parameters of 
research. To the extent that science participates in 
Imperial pacification it is firstly by carrying out only 
those experiments, testing only those hypotheses, 
that are compatible with the maintenance of the pre- 
vailing order. Our capacity to ruin Imperial Order 
is conditioned upon opening spaces for antagonistic 
experiments. For these experiments to produce their 
related worlds, we need such cleared spaces, just as the 
plurality of these worlds is needed for the smothered 
antagonisms of scientific practice to be expressed. 

It is important that the practitioners of the old 
mechanistic and Pasteurian medicine rejoin those 
who practice what might be called traditional medi- 


* 





cine - all new age confusion aside. The attachment 
to research needs to cease being confused with the 
judicial defense of the integrity of the laboratory. 
Non-productivist agricultural practices need to 
develop beyond organic labels. Those who endure 
the insufferable contradictions of public education, 
between the defense of good citizenship and the 
workshop of the diffuse entrepreneuriat, need to 
become more and more numerous. Culture should 
no longer be able to boast about the contributions of 
a single inventor. 

Alliances are possible everywhere. 

In order to become effective, the perspective of 
breaking the capitalist circuits requires that seces- 
sions multiply, and that they consolidate. 

We will be told: you are caught in an alternative 
which will condemn you in one way or another: ei- 
ther you manage to constitute a threat to Empire, in 
which case: you will be quickly eliminated, or you 
will not manage to constitute such a threat, and you 
will have once again destroyed yourselves. There 
remains only to gamble on the existence of another 
outcome, a thin ridge, just wide enough for us to 
walk on, just enough for all those who can hear to 
walk on it and live. 


Stavropoulos Adonis 


Ultimately, teargas makes you see more clearly 
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or this issue are e by Arcpocel IAN, Dot Matrix (OM), 
and Lawrence Jarach [LJ]. 
| "Anarchy exchanges with all other anarchist and anti-state, Uacapration periodicals. 
We try to review all such periodicals received. 





325 #6 

http: /S25coltechive: 
com/ 

68 pages, donation 


This is a UK insurrec- 
tionary anarchist pub- 
lication that was sup- 
posed to have stopped 
publishing. This new is- 
sue is a welcome sight, 
if only available online. 
This is an exciting publi- 
cation, with fewer-than- 
usual, but very good, 
analysis articles. 

"From Autonomous 
Space Toward Liberated 
Space" is a plea for cre- 
ating spaces of conten- 
tion for anarchist activ- 
ity, rather than relying 
on rented or mortgaged 
terrain. It is a call for 
moving infoshops away 
from the placid counter- 
cultural spaces that they 
occasionally become. "Is 
the illegalist anarchist 
our comrade?" draws a 
distinction between il- 
legalism and a-legalism 
and concludes, "My com- 
rade always looks above 
. all to the sculpting of his 
own individuality, to the 
diffusion of anti-authori- 
tarian ideas wherever he 
can, and who, by mak- 
ing life among people 
who share his affinities 
as agreeable as possible, 
attempts to reduce to an 
ever weaker minimum 


(eat 





the amount of useless 


and avoidable suffering 
they must go through." 
325 is going to be read 
primarily on a screen 
but it is still hard to read 
pages upon pages of cy- 
ber-font detailing attacks 
against the current order 
and for anarchy. [A!] 


Anarchist Studies 
Volume 15 #2 

99a Wallis Road 

London E9 5LN 

96 pages £20 subscrip- 
tion for two issues 


This issue represents 
the transition between 
the end of the editorship 
of Jon Purkis and Sharif 
Gemie and the beginning 
of Ruth Kinna and Dave 
Barry’s. The first section 


of the issue gives a brief 
history of the publica- 
tion and reviews the An- 
archist Studies project of 
broadening the scope of 
anarchist discourse. Fol- 
lowing that section are 
pieces on anarchist liter- 
ary theory, Derrida, and 
Spooner's critique of the 
social contract. And with 
one exception, this issue 
is a solid offering. 
That exception is 
Jesse Cohn's "What is 
Anarchist Literary The- 
ory?" which begins on 
an insulting tone, with 
Cohn insisting that his 
attempt at defining an 
anarchist literary theory 
is somehow connected 
to a distinct "social an- 
archism" as opposed to 
the (lifestyle, perhaps?) 
anarchism influenced by 
Stirner, the Situationists, 
and Zerzan — a category 
large enough to cover a 
majority of anarchists 
today. Yet he has the 
audacity to refer to his 
"social anarchists" as of- 
fering "far more" to liter- 
ary theory than the oth- 
er (anti-social?) group. 
This is particularly odd 
since the connections he 
draws between this "ma- 
jor line of development" 
(of his own creation) are 
specious at best, and 
whisper thin at worst. 
Many of the thinkers he 
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uses to defend his thesis 
could be interpreted to 
be on.either side of his 
artificial divide, and most 
of the points he draws 
out of his team could 
have come from any an- 
archist. Why does Cohn 
feel the need to create 
his formulation of an an- 
archist literary theory on 
the worst kind of sectar- 
ian foundation? [A!] 


Anarchist Studies 

Vol. 16 #1 (2008) 

c/o Ruth Kinna 
Loughborough University 
Loughborough LE11 3TU 
98 pages £20 subscrip- 
tion for two issues 


This is the first full is- 
sue produced under the 
stewardship of Professor 
of European Thought Dr. 
Ruth Kinna (author of 
Anarchism: A Beginner’s 
Guide, reviewed in #63), 
and there have been some 
clunky transitions. First, 
this issue is almost half 
the size of its predeces- 
sors, without comment or 
explanation; second, two 
of the three main essays 
are dull, dull, dull. How 
can we get excited about 
Tolstoy’s Christian-paci- 
fist quasi-anarchism? For 
some it may be a revela- 





anarchist media 


tion (ahem), but for me it 
was tedium piled on top 
of irrelevance. Perhaps if 
I were a Christian of some 
kind I might find it curi- 
ously appealing to know 
that there was once a 
former Russian aristocrat 
who talked about ignoring 
the state or resisting its 
apparatus by playing the 
martyr. Christianity in all 
its various heresies holds 
a slight-to-nil interest for 
me; Tolstoy’s ruminations 
on the manifestations of 
institutionalized violence 
and deception as the an- 
tithesis of the message of 
Jesus are hardly inspir- 
ing. The other dull essay 
is called “Beyond Primi- 
tivism: Towards a 21* 
century Anarchist Theory 
and Praxis for Science and 
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Technology.” It 
is an attempt 
to recapture 
the alleged 
skeptical spir- 
it of the 19% 
century An- 
archist Mas- 
ters—despite 
their fawning 
(and extreme- 
ly unskepti- 
cal) praise for 
Science as an 
abstract pur- 
suit of pure 
knowledge. 
Rather than a 


beyond a sim- 
plistic primi- 
tivist critique 
which holds 
that Science is 
far too intertwined with 
the most alienating as- 
pects of modern industrial 
capitalism to be redeemed 
without some serious re- 
structuring, the authors 
wish to turn back the 
clock of criticism by (re-) 
embracing an archaic and 
naive faith in Science. The 
title of the essay is totally 
misleading. Rather than 
moving the discourse on 
Science through and then 
beyond the valid (but to 
the authors, simplistic) 
primitivist critique, the 
authors instead assure 
readers that there’s noth- 
ing really that interesting 
to learn from the modern 
skepticism of how Sci- 
ence (through the myth 
of Progress) has become 
another ideology and insti- 


plea to move 


tutionalized practice in the 
toolbox of the Enlighten- 
ment project of Herrschaft, 
which is a real pity. The 
first essay is another art 
history/radical interpre- 
tation of art, focusing on 
Herbert Read; not nearly 
as dull as the other two, 
but somewhat obscure for 
the non-specialist. 

What really bugged me 
about this issue was a dual 
review. Andy Price tries to 
combine an embarrassing- 
ly uncritical appreciation 
of Social Ecology and Com- 
munalism, a posthumous 
collection of four essays 
by Murray Bookchin, with 
a completely bad-faith 
excoriation of “Being a 
Bookchinite,” an essay by 
(former?) Bookchin follow- 
er Chuck Morse (perhaps 
more famous as one of 
the founders of the Insti- 
tute for Anarchist Stud- 
ies, and recently as the 
translator of the exhaus- 
tive Abel Paz biography of 
Durruti). Price practically 
falls over himself to prove 
that Bookchin’s ultimate 
(and decades-late) renun- 
ciation of anarchism (be- 
cause it “is simply not a 
social theory” [Bookchin]) 
was due to the Founder’s 
profound grasp of dialec- 
tics and sticking to his 
philosophical principles, 
rather than his annoy- 
ance at being continually 
snubbed as a leader by the 
vast majority of anarchists 
worldwide. Bookchin’s 
trajectory from Stalinist 
to Trotskyist to Anarchist 
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to Libertarian Municipal- 
ist to Communalist—a 
path of continually smaller 
constituents, which must 
have been increasingly 
irritating for such a self- 
important politician—was 
what forced him to come 
face to face with the grim 
reality that his message 
was consistently less in- 
teresting to anyone but 
his closest followers (the 
terms colleague or col- 
laborator are far too gener- 
ous for the kind of adula- 
tion and obsequiousness 
that Bookchin apparently 
demanded—according to 
former followers like John 
Clark and Morse himself). 

And what were those 
principles and that mes- 
sage, the central phil- 
osophical assumption, 
the alpha and omega of 
this—according to Price— 
Master of Dialectics? It 
appears in the Founder’s 
last essay, “The Commu- 
nalist Project” written in 
2002. Price calls it 


Bookchin’s final out- 
lining of his political 
project. Here, the two 
driving motors of his 
work in fact become 


one, intertwined 
whole: the project to 
build a society that is 


the expression of the 
creative potentiality 
of humanity must 
be drawn in light of 
the ultimate shift in 
capitalism and the 
crisis it fosters... This 
response, in light of 





the fact that capi- 
talist crisis is now 
generalised...must be 
predicated on a direct 
empowerment of the 
citizen through the 
community... This 
process would not 
‘only require sub- 
stantial organisation 
but also leadership... 
[T]lo engender this 
new social reality [by 
challenging “the abu- 
sive power of present 
leaders”—Price], the 
members of a com- 
munity would need 
to be materially and 
politically empow- 
ered today. There- 
fore, Bookchin ar- 
gues that, ‘adherents 
of Communalism mo- 
bilize themselves to 
electorally engage ina 
potentially important 
centre of power — the 
municipal council - 
and try to compel it 
to create legislatively 
potent neighborhood 
assemblies’ (Price’s 
emphasis). 


At the end of that para- 
graph Price assures read- 
ers that “In light of the 
extent of the spread of 
the ethos of capitalism, 
now enshrined as human 
nature itself...this tenta- 
tive, material and politi- 
cal empowerment [sic!] is 
indispensable to opening 
up even the idea of radi- 
cal change.” And that this 
is “the process through 
which the ‘maximum pro- 


gram’ is hopefully brought 
into view...” Hopefully?! 
Does he mean by accident? 
Are we supposed to take 
this mealy-mouthed grad- 
ualist bourgeois bullshit 
seriously just because it 
appears in an anarchist 
journal? I had to take a 
shower after reading it. 

The review got even 
worse when Pfice started 
having a go at my old pal 
Chuck (we collaborated 
on several projects in San 
Francisco in the years 
just before he ventured 
off to Vermont; later in 
personal correspondence, 
I unhesitatingly called him 
a Bookchinite—maybe for 
the first time?—and that 
was pretty much the end 
of any contact between 
us), whose twenty-seven 
page pamphlet is held up, 
not as the self-conscious 
distancing of a former 
disciple, but as a hatchet 
job that 


follows the same pat- 
terns of much of the 
critiques of Bookchin 
of the 1990s: it of- 
fers an analysis of 
Bookchin and his 
work without paying 
sufficient attention 
to his theoretical and 
practical programme. 
Instead, Morse relies 
on the insinuation of 
personal failings and 
insidious motives in 
Bookchin that ren- 
der his revolution- 
ary [sicl—see above] 
project a failure. 





Not having read Morse’s 
pamphlet (or the issue of 
the IAS journal Perspec- 
tives, in which it also ap- 
pears), I can’t comment 
on how much attention he 
does or doesn’t pay to the 
supposed dialectical mas- 
tery of his former Master 
when it comes to what 
I would characterize as 
Bookchin’s descent into 
irrelevance to any kind 
of anarchist vision. But I 
can comment on Price’s 
cheap shots. 

Price complains that 
Morse expresses how he 
felt and perceived his time 
sitting at the feet of his 
chosen master, and how 
almost two decades later, 
he finds those years lack- 
ing in terms of Bookchin’s 
personal issues and how 
they played out on Morse’s 
studies and those of his 
colleagues. Price seems 
blissfully unaware of the 
dynamics between mas- 
ter and disciple (a more 
generous term than the 
usual Hegelian one!), and 
the emotional cost of sub- 
suming one’s own iden- 
tity into the project(s) of 
another; Morse’s anguish 
came through even in the 
chopped up citations that 
Price offers. He also mis- 
construes and. misunder- 
stands Morse’s complaint 
about being closed off 
from other thinkers: since 
Bookchin had apparently 
discovered “the principles 
of social development,” 
[Price] he was revered as 
“something of a prophet” 
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[Morse], meaning “that 
Bookchin advanced the 
truth, [while] other theo- 
rists advanced deceptions 
by default” [Morse, em- 
phasis in original]. Price 
tries to score some points 
by quoting Morse against 
himself, mentioning that 
Morse says that it was 
possible “to participate in 
weekly study groups on 
Marx, Hegel, the French 
Revolution, cities, and 
other weighty topics and 
theorists.” Bookchin of 
course would have no fear 
of being contradicted by 
Marx or Hegel, especially 
if nobody else among the 
faculty or student body 
knew more about them 
than Bookchin. Who were 
those weighty theorists? 
Other 19% century politi- 
cal philosophers? No fear 
of scholarly threats from 
beyond the grave. 

Morse further complains 
about Bookchin’s “obses- 
sion with defending his 
views” and his “endless 
stream of polemics,” which 
annoys Price so much 
that he is forced to betray 
his colossal ignorance. 
He can only stupidly say 
that this allegation is 
“unexplained”—as if he’d 
never heard of or read “So- 
cial Anarchism or Lifestyle 
Anarchism” or “Wither An- 
archism?”, certainly two of 
Bookchin’s most memora- 
ble contributions to mod- 
ern intra-anarchist polem- 
ics. Another area where 
Morse bristles and Price 
pooh-poohs is the question 
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of Bookchin’s relationship 
to racism, which, Morse 
says, he “never addressed 
in any but the most curso- 
ry fashion”; Price’s riposte 
is to score another rhe- 
torical point by saying that 
“prejudice is insinuated by 
noting its very absence.” 
However, as I pointed out 
in my review of Bookchin’s 
Anarchism, Marxism and 
the Future of the Left (in 
which “Wither Anarchism?” 
appears), Bookchin’s re- 
spective views on women’s 
liberation and black power 
were very different, to say 
the least. My very reluc- 
tant conclusion was that 
Bookchin was probably an 
‘unconscious racist. I don’t 
know if Morse’s conclu- 
sion is similar, but Price’s 
dismissal is ludicrous. He 
lamely repeats the typically 
myopic excuse that after 
all, really and truly, “to 
argue for the dissolution 
of hierarchy as such in 
society is to argue for the 
end of white supremacy” 
(Price’s emphasis of what 
Bob Black has labeled “a 
Bookchin tic”). Further, 
astonishingly and trans- 
parently manipulative— 
even bordering on the dis- 
honest—is this gem: “The 
instances where Bookchin 
discusses these hierarchies 
specifically are there in his 
work, and too numerous 
to list here...” In the name 
' of fair play, honesty, and 
scholarly integrity I must 
protest. Anyone attempting 
to prove such an important 
point would need to cite at 
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least one clear example, or 
risk being called a charla- 
tan (or worse). 

Social Ecology and 
Communalism is a book 
expounding Murray 
Bookchin Thought, while 
“Being a Bookchinite” is 
an essay by and about the 
experiences of a person 
trying to break free from 
it: The former is by and 
about Murray Bookchin, 
while the latter is by and 
about Chuck Morse. Even 
the title of Price’s article, 
“Communalism or carica- 
ture: patterns of Bookchin 
critique,” sets up the bad 
faith that runs through 
his attempted demolition 
of Morse. Price doesn’t 
bother trying to prove 
that Morse’s analysis of 
his first-hand experiences 
are caricatures or whether 
they are substantially or 
coincidentally similar to 
the criticisms of Bookchin 
others have written— 
perhaps the examples of 
that are “too numerous to 
list” as well. Ultimately, 
readers just have to take 
Price’s word for it, which 
is as unsatisfying as it is 
obnoxious. [LJ] 


Anarcho-Syndicalist 
Review #48/49 

PO Box 42531 
Philadelpia PA 19101 
48 pages, $5 


The most interesting 
thing about ASR contin- 
ues to be their coverage 
of international events. 
Their coverage of work- 


ers' struggles in Europe, 
the Middle East, and 
South America would 
have one believe that 
there is class struggle 
going on out there. Glad 
to see it reported. Gener- 
al article topics include 
privatization, the gap 
between the libertarian 
left and Christians, “An- 
archism .and Religion,” 
pathos, a history of the 
French Popular Front, 
and Green Unionism. 
Unfortunately the 
Green Unionism article 
ended up being an ode to 
Judi Bari's brand of Wob- 
bly eco-activism, with its 
strategy of mass non-co- 
operation and organizing 


‘ poor and working people. 


The article on pathos ar- 
gues for the path to revo- 
lution requiring passage 
through personal rage. 
The anarchism and reli- 
gion article argues that 
there is a similar per- 
spective shared between 
truly religious people 
and anarchists because 
of our shared faith in 
the goodness of human 
beings. The disconnect 
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between the authors in 
ASR and the twenty-first 
century is clear. Time is 
just passing them by. 
That said, Iain McKay's 
history of the FPF from 
the 1930s is interesting. 
[Al] 


Anarchy and Alcohol 
http: //keoxa.com/ 

http: //www.crimethinc. 
com/tools/downloads/ 
zines.htm 

128 pages, $2 


The first essay of this 
pair, “Ecstasy vs. Intoxi- 
cation,” was originally in 
Inside Front #8; the sec- 
ond, “How Civilization 
came to Fiend,” is its 
companion piece. This 
“Onyx Edition”, found at 
the SF Bookfair this past 
spring, has a_screen- 
printed cover but other- 
wise is the same as the 
CrimethInc edition. 

The first article is an 
attempt at a non-ideolog- 
ical approach to teetotal- 
ing with not one, but two 
caveat statements about 
how not all of CrimethInc 
agrees with this message 

and how the strident 

tone of the pamphlet is 

meant to be read as a 

caricature anyway. This 

is probably an appro- 
priate, if chickenshit, 
statement when you’ve 
linked alcohol with rape 
culture and the lack of 
rebelliousness in this 
society. The second ar- 
ticle is unapologetic in 
its linking of alcohol 
and bread with civiliza- 
tion. Its subtitle is “The 
Anarcho-Primitivism 





case for Straight-Edge,” 
so clearly the author 
isn’t going to equivocate 
when drawing lines in 
the sand. 

While many anarchists 
will never get past the 
proscriptive message of 
this pamphlet, I enjoyed 
it. It probably doesn’t 
hurt that I am; more or 
less, in agreement with 
the method (if not the 
thesis) of these two ar- 
ticles, but there is some- 
thing more. It would be 
an improvement on anar- 
chist discussion if there 
were more “statements of 
purpose” floating around 
than there are. Rather 
than simple derivatives 
of Red or Green anar- 
chism, hearing peoples’ 
takes on their personal 
& political choices and 
where they do and don’t 
intersect is inspiring and 
contagious. If I were to 
ding this pamphlet on 
that score it would be 
that both of these essays 
are cerebral arguments 
about something bad. 
Something outside of 
the authors. These cases 
against alcohol are not 
visceral tales of the hor- 
rors of living life in fear 
and out of control. Per- 
haps that is my story to 
write. [A!] 


Anchorage Anarchy #12 
Bad Press 

PO Box 230332: 
Anchorage AK 99523 

12 pages, $1 


This issue of Anchorage 
Anarchy is comprised of 


one essay making the 
primarily ethical argu- 
ment for vegetarianism 
(if not veganism). The 
argument is well-stated 
and principled without 
being overly moralistic or 
saccharine. Its anarchist 
perspective about the 
use of animals as a form 
of control is particularly 
highlighted and appreci- 
ated. [A!] 


Aufheben #16 

PO Box 2536 
Rottingdean Brighton 
BN2 6LX UK 

56 pages, $8 


This Aufheben has a 
clearer line of critique 
than many prior issues. 
Rather than extracting 
the critical thread from 
a fabric composed of 
other ultra-left counter- 
critiques, actions, acro- 
nyms, and history, the 


‘authors cover two topics: 


class conflict in China 
since massive industri- 
alization and migration 
from the countryside, 
and Autonomous Marx- 
ist ideas of the Multitude 
and value. There are two 
articles on Autonomous 
thought. One is a review of 
Virno's A Grammar of the 
Multitude, and the second 
an article on Massimo De 


- Angelis's The Beginning of 


History: Value struggles 
and global capital. The 
Virno article is useful be- 
cause he is actually the 
originator of many of the 
ideas that the Autono- 
mists use (Multitude and 
the use of Spinozian im- 





manence) and is used to 
evaluate those perspec- 
tives from the Aufheben 
perspective. [A!] 


Paolo Virno and his unbelievable multitude 
Value struggie or class struggle? 
Forces of labour and globalisation 





Communicating 
Vessels #20 

3527 NE 15th Ave.#127 
Portland OR 97212 

56 pages, $3 


Communicating Vessels 
is really starting to hit its 
stride with this issue. It 
has picked up the best of 
the qualities of The Match! 
without the overarching 
moralistic views of Fred 
Woodworth that, even 
when one agreed with 
him, were hard to read. 
The move toward more 
DIY printing continues 
unabated and, along with 
the clipart choices, makes 
CV an aesthetic pleasure. 
The letters section is a 
nice read with an engaged 
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readership. The content 
continues to be literary 
rather than political al- 
though this issue is more 
political than most issues, 
with an 
editorial 
commem- 
orating 40 
years since 
1968 that 
includes 
the lovely 
line "I spit 
on this so- 
ciety and 
will contin- 
ue to sail 
with my 


article on 
the death 
of books 
and _ book- 
selling in 
America, 
and an en- 
tire section 
on “Uto- 

' pia and 
the Crisis of the Human 
Imagination” with writing 
by Penelope Rosemont, 
the Chicago Surrealist 
Group, Lewis Mumford, 
Kenneth Rexroth, and of 
course the editor of CVon 
Food and Utopia and the 
alchemical pleasures of 
Portland. Every issue is a 


joy. [Al] 


Earth First! Journal 
Volume 29 #1 

PO Box 3023 

Tucson AZ 85702 


32 pages, $4.50 


Earth First! has im- 
proved since returning 
to a newspaper format; 
it allows for more white 


EE 
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space, which is a 
good thing for a 
text-heavy pub- 
lication, and the 
newsprint aes- & 
thetic works for [= 
the content. It 
doesn't hurt that 
this issue is par- 
ticularly strong, 
with stories about 
a victory in the 


Northern Cali- 
fornia redwoods, 
the Long Haul 


after an FBI raid, 
and lots of RNC/ 
DNC coverage. 
EF!'s use of color 
throughout the 
paper works well and it 
seems that they are go- 
ing strong. The only two 
dings on this issue are 
that there is a lack of 
theoretical exploration in 
this issue, and that the 
direction of EF! continues 
its surreal trajectory to- 
ward an anti-oppression 
policy. "Consent, com- 
munication, mediation, 
security culture and sup- 
port are some of the best 
community-building tools 
around." Really? I guess 
that's why radical com- 
munities that agree with 
these principles continue 
to be so fucked up. [A!] 


Fare Strike! 

Insane Dialectical Posse 
6501 Telegraph Ave 
Oakland CA 94609 

32 pages, no price listed 


On its own, this is a - 


simple point-of-view de- 
scription of a small event 
in the fall of 2005 with 
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TO. THE 
PRISONS 


ISSUE #2 





big aspirations. Told in 
10 short parts, it’s the 
straight story of an event 
that would barely be no- 
ticed outside the Bay Area 
or the ultra-left commu- 
nist milieu that the IDP 
inhabit. The San Francis- 
co transit agency (MUNI) 
decided to raise fares on 
September 1st 2005, and 
a variety of groups decid- 
ed to do something about 
it. There were splits 
among the participants 
that boiled down to, on 
the one side, a coalition 
group that more or less 
saw the fare strike as a 
form of class struggle 
and, on the other, people 
(eventually one person) 
who were attempting to 
instigate an Italian-style 
"self-reduction" (the re- 
fusal to comply with 
price increases of essen- 
tial services) movement 
in San Francisco. 

This pamphlet is the 
story of the "class strug- 
gle" side of that split, and 
this effort demonstrates 


a good faith argument 
for what they tried to 
do in the fall of 2005. 
It isn't nearly as excit- 
ing as what it hopes 
for, but for that you 
can turn to the internet 
and the fiery denuncia- 
tion of this pamphlet. 
[Al] | 


Fire to the Prisons #2 
c/o Shoelacetown ABC 
PO Box 8085 

Paramus NJ 07652 

32 pages, donation 


Picking up the ban- 
ner dropped by groups 
like ABC and Break the 
Chains, Fire to the Pris- 
ons is a_ well-received 
effort towards prisoner 
support in the 21st cen- 
tury. Fire to the Prisons is 
more enthusiastic than 
guilt-ridden, more green 
than red, and more in- 
surrectionary than Iden- 
tity Politics. There is a 
reprint in this issue from 
the late, la- 
mented, Do or 
Die, in addition 
to report backs 
and  informa- 
tion about an- 
archist, earth-, 
and animal 
liberation pris- 
oners. There 
are also a se- 
ries of reprints 
from Renzo 
Novatore, one 
of the most in- 
spiring writers 
from turn of 
the twentieth 
century Italian 
anarchism. [A!] 
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Free John Graham 
http:/ /ourfreedom.word- 
press.com 


For those who are not 
aware of the specifics, 
former AIM activist John 
Graham recently lost 
his struggle to avoid de- 
portation to the United 
States from Canada, to 
stand trial for the 33 year 
old unsolved murder of 
Anna Mae Aquash. There 
are anarchists who have 
jumped right into the 
fray of the "Free John 
Graham" movement and 
they seem to be behind 
this publication. There 
are points that cannot 
be contested regarding 
the manipulation of Gra- 
ham by the state and the 
need: for non-natives to 
get more educated about 
what native oppression 
looks like today. There 
are many allegations 
surrounding the details 
of Anna's death, includ- 
ing FBI involvement, 
recanted confessions, 


FREE JOHN GRAHAM 


HONOUR ANNA MAE AQUASH 





and of course the story 
of Leonard Peltier. This 
is complicated terrain 
to navigate. In the case 
of this publication, the 
path is straight: John 





Graham is innocent, an 
upstanding and _  out- 
standing member of the 
British Columbia indig- 
enous community, and 
should be supported. 

In the editors’ words, 
“John Graham did not 
‘resign’ from resistance 
after his participation in 
AIM. Instead, he contin- 
ued to fight for the land 


and the perseverance of | 


indigenous ways of life. 
The attack against John 
resounds as a threat to 
‘all of those who live in 
conflict with this system 
and refuse to comply 
with repression. To act 
against this repression 
is to breathe strength 
into the struggle for land 
and freedom.” [A!] 


Know Your 

Rights Comix #3 

http: //www.midnight- 
special.net 


What rights does a per- 
son have if he re- 
lies on authority 
to grant them? 
This is a question 
never approached 
in this gently told 
comic of how Mid- 
dle-Eastern resi- 
dents of the US 
deal with federal 
investigations. 
There is no more 
content in this 
comic than “don't 
talk to cops with- 
out your lawyer” 
and “if they come 
to your house, 
stand outside 
your locked door 
and say that they 
cannot talk to you 
without your lawyer.” But 
perhaps that is enough. 
Not because of any sanc- 
tity of your rights, but 
because any discussion 
with the gatekeepers of 
your so-called rights is a 
danger, an absolute dan- 
ger, that should be ame- 
liorated by any device you 
are capable of getting your 
hands on. [Al] 


Letters #2 

838 East High Street #115 
Lexington KY 40502 

64 pages, donation 


The second issue of this 
new irregular publication 
is better than the first. 
One, it is in a small form 
factor, which I find far 
more pleasant than the 





PDF version of the first 
one. This kind of writing 
deserves print. Two, it 
has less writing by frere 
dupont. This isn't to say 
that I dislike frere's writ- 
ing; quite the contrary, I 
like it well enough to pub- 
lish it on my own, but his 
writing overwhelmed the 
first issue. His tone and 
word count were so over- 
whelming that Letters ran 
the risk of being a fanzine 
to the author rather than 
what it could be: a new 
journal of “anti-political 
theory, pro-human nihil- 
ism, communist pessi- 
mism.” [A!] 


Locked Up 

Elephant Editions/ 
Quiver 

PO Box 993 

Santa Cruz CA 95061 

60 pages, no price listed 


This new pamphlet by 
Elephant Editions is a 
transcript of a presenta- 
tion by Alfredo Bonanno 
on the distinction be- 
tween prison abolition 
and the destruction of all 
prisons. It is a particu- 
lar pleasure to read not 
only because of how per- 
sonal the subject mat- 
ter is to Bonanno, but 
because the distinction 
itself raises interesting 
questions about future 
solidarity and coordina- 
tion with other so-called 
radical groups. 

At the heart of the 
distinction is the idea 
that even the idea of 
prison abolition (which 
in this country is seen 
as the height of radi- 
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calism within the emaci- 
ated prison reform move- 
ment), is fully capable 
of being integrated by a 
progressive prison reform 
movement into a new 
way for the State to man- 
age prisoners (perhaps 
without the cost but with 
the same level of con- 
trol). The central conten- 
tion for Bonanno is that 
abolition is in practice 
impossible because the 
social context of capital- 
ism and the state is such 
that prison is a require- 
ment for the existing so- 
cial order: 

“The destruction ‘of 
prison, on the other 
hand, clearly linked to 
the revolutionary con- 
cept of destruction of the 
State, exists within a pro- 
cess of struggle.” 

This kind of a distinc- 
tion is seemingly impos- 
sible in North America, 
where nearly anyone who 
desires the end of the ex- 
isting order appears to 
be happy working with 
anyone who will frown 
in the general direction 
of authority. Bonnano’s 
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distinction implies that 
anarchists can set the 
bar much higher, can 
challenge themselves on 


the actual meaning of- 


their rhetoric,.and can 
use that challenge to re- 
fine exactly what order of 
operations our direct ac- 
tion should take. [A!] 


Louis Vuitton Night 
Review May 2008 
http:/ /anarchyisforev- 
eryone.org 

28 pages, donation 


This is a promising 
project out of Denver 
that tries. to have a va- 
riety of voices, mostly 
young, opine on one top- 
ic. This issues topic is 
Anarchism and Science 
and, thankfully, the is- 
sue does not rehash tired 
either/or arguments and 
instead presents per- 
sonal stories about the 
complicated benefits of 
science. I look forward 
to this project sticking 
around and growing into 
its ambition. [A!] 


Modesto Anarcho #5 & 6 
PO Box 3027 

Modesto CA 95353 

20 pages, donation 


Modesto Anarcho is 
both inspiring and’ em- 
barrassing. On the one 
hand it is a local project 
from a “not cool” part of 
the country that makes a 
lot of the news that it re- 
ports on. This joint issue 
discusses cop actions in 
the Central Valley and 
the foreclosure crisis. The 
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of the 


central article “Bringing 
down the House” talks 
about people squatting 
their foreclosed homes 
and links class struggle 
to the mortgage crisis. It 
is good to see that some- 
one is writing on these 
topics. On the other 
hand the Insurrectionary 
Class Struggle perspec- 
tive vaguely articulated 
by MA is endemic in the 
anarchist milieu today. 
Modesto Anarcho tries to 
please everyone by the 
addition of yet another 
qualifier to its cluttered 
brand of anarchism, and 
in the process ends up 
seeming not just inco- 
herent but indecisive. 
[Al] 


Organise! #70 
Anarchist Federation 
BM ARARFED 
London WCI1N 3XX 
28 pages, 6£ 


This is an attractive 
and readable publica- 
tion out of the British 
Anarchist Federation. 
The theme of this is- 
sue is fascism and it’s 
filled with stock. fare 
except for the challeng- 
ing article ‘Fascism and 
democracy—two cheeks 
same arse,” 
that should give North 
American anarcho-com- 
munists (and anarchists) 
a moment of pause. De- 
mocracy is clearly (if 
briefly) stated as the bed- 
fellow of fascism counter- 
posed to the direct action, 
on the streets, against the 
fascists that anarchists 
propose. 

Additional content in- 


cludes a good, but short, 
historical article on Rus- 
sian Constructivism (and 
the anarchists who were 
at the center of this artis- 
tic moment), and reviews 
of Abolishing Borders from 
Below, Black Flag #226, 
Beer and Revolution, Nov- 
els in Three Lines, and 
Where Vultures Feast. If 
anarcho-communists on 
this side of the pond were 
as literate and engaged as 
the UK AF, our disagree- 
ments on political points 
and strategic direction 
would improve us instead 
of embarrassing us. [A!] 





Politics is Not a Banana 
journal of vulgar discourse 
http: / /issuu.com/the. 
institute /docs/banana_ 


pages 


One of a spate of zines 
that are being distrib- 
uted primarily online as 
PDFs, leaving it up to 
the reader whether to 
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read it online or down- 
load and print it out, 
PiNaB is a pretty, clean, 
light-hearted, insurrec- 
tion-inspired, thoughtful 
publication with a heavy 
design element. 

It is so designed in fact 
that the design becomes 
one of the loudest (if am- 
biguous) facets of the 
content. For example, the 
footnotes are larger than 
the body text, and are 
set off in bright red. Mes- 
sage: perhaps that our 
roots and/or tangents 
are important? Or per- 
haps that we should pay 
attention to things that 
are normally 
considered 
‘secondary? Or 
perhaps that 
size and color 
are not in fact 
a measure of 
importance? 

Documents 
that are pub- 
lished online 
(with the goal 
of people print- 
ing them out 
themselves) 
have differ- 
ent (not fewer) 
challenges 





than pieces 
designed _ for 
hardcopy. In- 


stead of having 
to make decisions based 
on price (of ink, of paper 
type, of shipping, etc), 
online documents have 
to negotiate the differ- 
ences between reading on 
a screen (short text sec- 
tions to suit reading on a 
monitor, a clunkier page 
change process, etc) with 
reading in hardcopy. Pag- 





es need to work as well in 
color (for the screen) as 
as in black and white (per 
the limitations of most 
home _— printers—unless 
your audience is primarily 
people who will be scam- 
ming color copies). 

PiNaB's design means 
that it is not especially 
easy to read, either on 
screen or in hard copy. 
The main problem was 
one running thread (ap- 
parently a subpiece 
called “politics is not 
a banananotes”?) that 
streams along the bottom 
of the pages. This piece 
is particularly hard to 
read—as it’s very broken 
up—and distracts from 
the other articles above 
it. Furthermore, the ar- 
gument for design is that 
reading as a sensual ex- 
perience is worth focus- 
ing on, which is contra- 
dicted by presenting the 
document in a way that 
de-emphasizes touch. 

But life is full of com- 
promise. 

This document nego- 
tiates territory between 
appealing and funny, and 
between sincerity and 
jargon. One of the first 
images is an apparently 
appreciative, but  per- 
haps ironic, picture of a 
masked frat-looking white 
boy grabbing his crotch 
in good wigger style. 
There's an argument that 
this sets a theme for this 
publication. There is a 
lot of talk about sex, and 
some about shit, in what 
is clearly attempting to 
reflect a _ transgressive 
integration of body and 
theory. Sometimes this 


works, but sometimes it 
just turns the body into 
another rhetorical device. 
[DM] 


Post-Civ! ; 

A brief philosophical 
and political introduc- 
tion to the concept of 
post-civilization 
tangledwilderness.org 


Another of the PDF /on- 
line documents that are 
becoming more common, 
Post-Civ! comes from 
one of the people who 
brought us the excellent 
magazine, Steampunk. 
That magazine floated 
above the conflicts that 
come from appealing to 
a broad base of people 
who frequently don't get 
along with each other 
(science fiction aficio- 
nados, DlYers, crafters, 
anti-civ idealogues, etc). 
Post-Civ! is a more direct 
approach to the ques- 
tion of critiquing civiliza- 
tion while not necessar- 
ily being anti-tech, and 
promotes a Civi- 
lization-critique- 
without-modifi- 
ers. “It's about 
the anarchist 
urban hunter- 
gatherer squat- 
ting the ruins 
of the city living 
side-by-side with 
the micro-hydro 
engineer who has 
rigged the water 
running through 
the sewers to 
power her grist- 
mill... It's about 
never laboring 
again. (In_ this 





case, we are defining la- 
bor as ‘unnecessary, un- 
enjoyable work’.) Frank- 
ly, it's about destroying 
civilization and saving 
the world and living a life 
of adventure and fulfill- 
ment.” 

This attempt has hon- 
orable precedents. Histor- 
ically Voltairine de Cleyre 
is the exemplar of anarchy 
without adjectives and the 
utopian novel ‘bolo ‘bolo 
by p.m. posits a future 
world in which contradic- 
tory lifeways will coexist 
as long as certain funda- 
mentals (eg community 
size) remain stable. 

While ideologues will be 
frustrated by the cross- 
ing of certain lines, it’s 
hard to argue with the 
three basic premises put 
forth for the definition of 
post-civilized thought: 
Civilization is unsustain- 
able and unsalvageable; 
it is neither possible nor 
desirable to return to a 
pre-civilized state of be- 
ing; figuring out a good 
post-civilization is there- 
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fore appropriate. There 
are people who are so 
attached to the defini- 
tion of pre-civilization 
as meaning all things 
good that they will have 
a hard time getting past 
number two, but rhetoric 
aside, there is nothing to 
argue with. 

The writer(s?) of Post- 
Civ! takes the route that 
is more complicated in 
practice: not rejecting 
all technology but pick- 
ing and choosing what 
works for a specific situ- 
ation and what doesn’t, 
not rejecting science but 
also “not worshiping it.” 
This will stick in the craw 
of those who see science 
and/or technology as an 
overarching philosophy, 
part and parcel, of the 
problems that we face 
today, but the conflict 
may be a semantic one, 
something to determine 
as (and if) the project 
continues. If we agree 
that we have been irre- 
trievably shaped by our 
world, then the best we 


Post-Crv! 
A BRIEF PHILOSOPHICAL AND POLITICAL INTRODUCTION TO 
THE CONCEPT OF POST-CIVILIZATION 
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will ever be 

able to do 

in over- 

coming it is 

to be skep- 

tical of and 

challeng- 

ing toward 

the things 

that seem 

to push us 

to (or keep 

us in) the 

status quo. 

Since being 

purist and 

heady is 

one way to 

support the 

status quo, 

and since 

being un- 

reflective 

and action- 

or product- 

oriented is 

another way 
to also support the status 
quo, we will always be in 
the position of doing the 
best we can in any given 
situation. 

Post-Civ!_ seems _ to 
err on the side of get- 
ting along in a milieu of 
people who don’t worry 
much about making 
friends, and _ therefore 
may not satisfy many of 
their most obvious audi- 
ence (and will probably 
be the center of some 
conflict). But this is a fine 
little publication. The 
question is whether the 
producers are prepared 
to weather the conflict as 
bravely as de Cleyre did, 
and continue to flesh out 
the bones of their inter- 
esting idea. [DM] 
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Principia Dialectica #2 
BM Chronos 

London WC1 N3XX 

84 pages, $9 


What began as yet an- 
other , sub-Situationist 
project in issue #1 has 
grown into, with issue 
#2, a real alternative 
to the drudgery of Auf- 
heben's ultra-leftism. 
Bringing together some 
heavy hitters (Postone 
and Trenkle) and post- 
Situationists (Bracken), 
along with writing from 
groups like Germany’s 
Krisis-Gruppe, this is a 
project outgrowing its 
origins while still show- 
casing them. 

This issue wanders all 
over the map in terms 
of topics; Science, Em- 
pire, China, the IDF, the 


Frankfurt School, Da- 
vid Mabb, American 
foreign policy, etc. 
Of particular interest 
is the mad creative 
work of David Mabb 
and the article "Notes 
from the Steamroom," 
that succinctly put 
forward many great 
comments about Sci- 
ence and the self-de- 
ceptions of many of 
the critics and pros- 
elytizers of its ideol- 


ogy. [A!] 


Revolt Against Work 
Bulletin for the 
Abolition of Work #3 
revoltagainstwork@ 
yahoo.com 
myspace.com /revolt- 
againstwork 


Of the PDFs reviewed 
so far, this one from Co- 
lumbus OH is the clos- 
est to the punk zine tra- 
dition: a home-drawn 
fanged character on the 
cover and comic strip in- 
side, images pasted over 
each other, random font 
choices, content that em- 
phasizes that the writers 
don’t have the answers 
and aren’t telling anyone 
what to do. This has a 
down-home feel that is 
sweet. The message is 
pretty basic: work sucks; 
vacations and time off 
are part of that suck- 
age; it’s time to bust out, 
so come talk to us, and 
maybe join us when we 
do stuff, whatever stuff 
we decide to do. [DM] 


Anarchy: A Journal of Desire Armed 





Slingshot #97 
3124 Shattuck Ave 
Berkeley CA 94705 
16 pages, free 


RNC protest, pesticide 


spraying in Northern 
California, bikes, the 
economy, the Berkeley 


tree-sit, the new wave 
of the Green Scare, 
Critical Mass, protests, 
UC Regents, etc. You 
know what to expect 
with Slingshot but it’s 
worth mentioning that 
the publication contin- 
ues to exist even though 
it seems impossible. It 
continues to succeed, 
despite all the naysayers 
(including this one). The 
most interesting story in 
this issue is a biographic 
sketch of life at the infa- 
mous Hellarity House. A 
recommended read for 
the different views that 
it offers on a chaotic en- 
vironment and the ways 
a group lives with and 
without rules. [A!] 


Stronger Wine, 

Madder Music #1 

818 SW 3rd Avenue, 
PMB 1237 

Portland OR 97204 

52 pages, $3 


As disappointed as I 
am in moralist vegan 
straight-edgers, I am 
doubly troubled by the 
droning rebuke of their 
choices as a priori mor- 
alism. Making clear deci- 
sions, choices, or saying 
“no!” in a world where ev- 
ery “yes” is an enclosure 
and every conviction 
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another betrayal-to-be, 
forces many into active 
indecision: An indecision 
that doesn't look like glo- 
rious failure but medio- 
cre lack of commitment. 

This promising new pe- 
riodical from Venomous 
Butterfly publications 
is the clearest attempt 
by its editor to graft the 
surrealism of Breton and 
Blake onto anarchist 
politics. This distinction 
might trouble the editors 
of Stronger Wine, Mad- 


anarchy 


der Music, naturally, but 
how else to describe a 
journal with equal parts 
Novatore, Sakolsky, and 
Breton? Interesting ar- 
ticles include “The Politi- 
cal Economy of Sleep,” “A 
Call for Tunnel Visionar- 
ies,” and “The Revolu- 
tionary Catechism,” by 
the Surrealist London 
Action Group (SLAG). 
The manifesto for 
SWMM contains a nice 
mix of poetic fragments 
with cutting analysis. At 





the heart of this mani- 
festo is nostalgia for a 
time when godless anar- 
chy prevailed and the pu- 
ritans (of the black flag 
variety) were held at bay. 
A time when there was 
no fear, no walls, and no 
community suppressing 
the individual. This de- 
sire for godless anarchy 
is described as a desire 
to dance. To launch your 
unrestrained body into 
the whirlwind “intoxi- 
cated with rebellious joy 
and poetic wonder to the 
music of untrammeled 
freedom and the excess 
of desire.” Sounds good 
to me. [Al] 


Why Do We Hate 

the Olympics 

http: / /www.325collective. 
com/compwhydowe.pdf 
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This little pamphlet 
accomplishes what the 
news section of Green An- 
archy always tried to do. 
Now that GA is gone, or 
in hibernation, I hope 
to see dozens of these 
contextual snapshots of 
news and events around 
a specific target. This 
is a document detailing 
primary and_ second- 
ary sources of actions 
against the Vancouver 
2010 Olympics and goes 
into the motivations of 
the actors. It is inspir- 
ing precisely because it 
makes a full spectrum 
case for the actions in a 
non-apologetic tone, and 
uses words and deeds 
to make a strong case 
about how we _ should 
use our enemies’ Spec- 
tacle as opportunities for 
action. [A!] 


VANCOUVER, COAST SALISH TERRITORIES 
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We began by naming our insur- 
mountable enemy and brainstorming 
methods by which we can defeat it. 

For the Oakland chapter of the As- 
sociation of Autonomous Astronauts 
our enemy is simple: Gravity. Gravity 
is the force that is, literally, keeping us 
down. It is the basis of every assump- 
tion about what we can and can’t do. 
Gravity sticks us to the ground, stops 
us from flying, and sticks the entire 
government apparatus square on top 
of our heads and backs. As empiricists 
we recognize that our battle against 
our pre-conceptions must begin with a 
brush war against gravity. Under what 
terms should we accept this conflict? 

It is well established by the Law 
of Universal Gravity (a self- 
enforcing name if ever there 
was one) that every two mate- 
rial objects attract each other 
with a force proportional to 
the product of their masses 
and inversely proportional to 
the square of their distance. 
This is usually understood 
at F=GM1M2/R?’. Stated in 
terms of G, G=FR?/M1M2. 
G was first measured through 
what is called the Cavendish 
Balance, which is comprised 
of two balanced spheres with 
a vacuum container between. Within 
the vacuum was a smaller balanced 
weight that would be disturbed once 
the equilibrium of the spheres was 
shifted. The measurement of this dis- 
turbance accounts for our measurable 
evidence for gravity. As our measuring 
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technologies improved our knowl- 

edge (that is, what can be described 

in terms of number of significant 

digits), the constant force of grav- 

ity has grown. As our technology 

has improved, our internalization 

of the specific nature of our en- 
emy has improved. 


ity has been waged by those look- 
ing to decrease the coefficient of fric- 
tion for short-to-medium range travel. 
Looking not just for another commod- 
ity but to make distance itself a prod- 
uct. Flight has commodified space and 
created the illusion of a victory against 
gravity. Instead it is the equivalent of 
a rugby match. One force pushing 
against another in some sort of scrum. 
Part of our challenge in our own battle 
against gravity is not to follow the path 
of merely joining in this scrum. 

As one can imagine, primary liter- 
ature along this line is difficult to find, 
and the secondary literature is ideologi- 
cal to the point of absurdity. UFOs, 

HIT, the Rockefellers, and hour-long 
orgasms may be connected to the battle 





against gravity but only, at best, in ten- 
uous ways. Researchers willing to 
break with the dogma of science-ism 
are as rare as anarchists willing to break 
with the dogma of anarchism. 

The most fruitful direction for 
our research appears to follow the 


Till now the fight against grav- . 





clues left by Yevgeny Podkletnov 
in his never-published “Gravitational 
shielding properties of composite bulk 
YBa,Cu,O,-x superconductor below 
70K under an electromagnetic field,” 
and in the hints he has left since then. 
The point is obvious. Gravity isn’t 
fixed and there are ways that we can 
contest it. 

We also love the levity of John 
Searl, who not only claims to have built 
50 versions of his fully functioning anti- 
gravity device, but also to have flown 
around the world—undetected—in at 
least one of them. In many ways he is a 
kindred spirit, but mostly in his practice 
of eschewing authority in his pursuit of 
trans-conceptual intersections. His ar- 
rest for the theft of electricity is similar 
to our recent arrests for “Unpermitted 
launching of sky rockets using external 
guidance and stability.” Experimenta- 
tion transcends earthly law. 

AAA’s strong preference is to get 
directly involved in the experimen- 
tal field; we refuse to trust our con- 
flict with gravity to the struggles of 
peer-reviewed scientific journals and 
the pockets of government 
agencies and multinational 
corporations. Their priorities 
continue to be terrestrial. At 
this time our research isn’t 
possible due to our own lack 
of resources, but is a project 
we plan for the future. 

For now we struggle 
with our participation in what 
is derogatorily referred to as 
“amateur rocketry,” which 
has recently seen a major re- 
surgence. Not since the Space 
Race of the 1960s has there 
been more excitement and participa- 
tion by people-who-are-not-paid-to- 
care about the human capacity to travel 
to the stars. This means that obtaining a 
certain level of material beyond model 
rockets is easier than it has ever been. 

We are still working at the level 
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of small liquid bi-propellant rocket 
motors using pre-manufactured solid 
fuel motors, but desire to work in the 
direction of experimenting with liquid 
fuels and pushing more mass into the 
sky. This update on our work is large- 
ly a call for more participation in our 
project along the lines of resources, 
knowledge, and other empiricists who 
are interested in autonomous space 
travel. We have several methods where 
we hope to continue our shared project: 
the Oakland AAA blog, personal cor- 
respondence, and in the field where the 
battle ensues. 

Liberated from their systems of 
control, so-called common sense ideas 
about how to live and think, the spirit 
of autonomous astronauts will require 
the grit and determination of a new 
golden age of speculative empiricists. 
From that we will gain the ability to 
live freely and the will to engage in 
impossible struggles that can achieve 
successes beyond what has been imag- 
ined up till now. A determination to be 
competent at the skills necessary for 
the next stage of our struggle; calculus, 
a steady hand with explosive materials, 
fleet feet, procurement skills, crafti- 
ness, and a sense of humor. Join us! 

There will be no ideology in 
space. 


http://anarchymag.org/aaa 








The Ugoist 
Encyclopedia 


by Wolfi Landstreicher 


Realism 


an extremely basic observation im- 
poses itself: 

nothing is as useless as the real 
—Georges Henein 


Let’s get one thing out of the way 
immediately: realism is an ideology. In 
every authoritarian society it has been 
one of the ideological tools of the rul- 
ers. In the present society, it is one of 
their most important tools for mold- 
ing social consensus, on par with the 
democratic ideology. So it is never sur- 
prising when those who hold power or 
those who willingly accept their own 
servitude tell us to “be realistic.” After 
all, indomitable and challenging ideas, 
wild and creative desires, and intoxi- 
cating and playful dreams are a threat 
to the stability of their world, a threat 
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they don’t care to face. 

But what is the ideology of real- 
ism? It is the ideology that declares that 
reality as we know it is inevitable. And 
let’s be clear. When the adherents of re- 
alism speak of the inevitable, they are 
not just talking about obvious material 
realities, such as the fact that human be- 
ings can’t eat granite or hike from New 
York City to Lisbon across the bottom 
of the Atlantic. They wouldn’t even 
waste their time telling anyone they 
encountered attempting such things to 
“be realistic”; they’d just send them off 
to some mind-quack or lock them up 
in a loony bin. No, the reality that they 
declare to be inevitable is the social, 
political, and economic reality that sur- 
rounds us. Starting from this presumed 
inevitability (which in our times is usu- 
ally considered as a contextual or his- 
torical inevitability), they dismiss any 
refusal to accept the impositions of the 
existing reality and to mold one’s life 
and activities to its requirements as 
dogmatic purism or even mad delusion. 
For the realist there is only one way to 
face reality, and that is to accept it. 

The ideological power of realism 
stems from the fact that reality really 
cannot simply be ignored. Those who 
try to do so eventually find it slapping 
them hard in the face. But those who 
accept the one way of facing reality 
that realism allows will be obliged to 
conform to its demands and obey the 
dictates of the existing world. This 
is why the masters of this world love 
to promote realism, and their willing 
slaves embrace it. This is also why I am 
always a bit taken aback when certain 
anarchists tell me to “be realistic.” 

I would like to think that the an- 
archists who say this mean something 
different from the masters and their 
willing slaves. After all, I am quite fa- 
miliar with the slogan from May 1968 
in France: “Be realistic, demand the 
impossible!” But nothing I have heard 
from these present-day realistic anar- 
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chists has shown any evidence of an in- 
terest is the sort of explosive expansion 
of the real beyond all its social bound- 
aries that this slogan implied. Quite the 
opposite. The realism that these anar- 
chists are calling for is a reining in of 
ideas and actions, dreams and desires 
in the face of imposed realities. So this 
realism is basically the same as the re- 
alism of the masters and. 
willing slaves of this 
world. 

To understand what 
might draw some anar- 
chists to accept (even if 
only temporarily) this 
ruling ideology that is so 
contrary to any form of 
rebellion, it is necessary 
to recognize that far too 
many anarchists are soft- 
hearted, soft-headed hu- 
manists, animalists, or 
environmentalists. They 
often mistake charity for 
solidarity (something 
that I hope to deal with 
in future Encyclopedia 
entries). In other words, 
they are altruists. Their 
altruism is the key to how 
realism tames them. 

When anarchists call for realism, 
it is almost always in the face of a per- 
ceived situation of urgency—some- 
times of moral urgency—like ex- 
perimentation on animals; sometimes 
ongoing emergencies like environ- 
mental devastation; sometimes more 
immediate emergencies like the cur- 
rent economic catastrophe or specific 
incidences of state repression. Com- 
bined with the altruism of so many an- 
archists, this sense of urgency leads to 
the feeling that one has to do whatever 
is necessary to alleviate the immediate 
situation. The argument is that since 
there isn’t going to be a revolution any 
time soon, we have to deal with these 
urgent situations within the context 
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of the current social reality. How far 
specific anarchist realists are willing 
to go in this conformity to the pres- 
ent social and political reality varies. I 
have heard self-proclaimed anarchists 
use this reasoning to justify petition- 
ing the government, writing letters to 
various authorities to affect their deci- 
sions, litigating, promoting legislation, 
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voting and so on. One anarchist I knew 
even tried to justify Sea Shepherd cap- 
tain Paul Watson’s work with certain 
police forces in South America against 
marine poachers in the name of the 
urgent need to protect endangered ma- 
rine animals. So this sense of urgency 
combines with altruism to make these 
realistic anarchists willing to sacrifice 
themselves to... the existing social or- 
der. Any fierce and challenging ideas, 
any wild, utopian desires, any intoxi- 
cating, playful dreams are suppressed 
in the name of being realistic. A stark 
and unimaginative morality of altruis- 
tic pragmatism replaces the resolute, 
egoistic amorality of anarchic revolt. 
The basic premise of realism 


doesn’t change when anarchists em- 
brace it. Anarchist realists also make 
their choices based on the assumption 
that there is only one way to face real- 
ity and that is to accept it. But to the 
extent that one accepts a reality based 
on domination, exploitation, authority, 


hierarchy, representation... one is not 


an anarchist. The anarchist realist is 
caught in an inescap- 
able contradiction. 
Contrary to the 
claims of the ideo- 
logues of realism, 
there is another way 
to face reality: as its 
implacable enemy. I 
have my ideas, my 
dreams, my desires. 
They are certainly 
not realistic, but they 
are my own. To give 
them up would be to 
give myself up, and 
I am not going to do 
that. This opposi- 
tion is precisely what 
puts me at odds with 
the existing world. 
And this conflict is 
inevitable, because I 
choose to make it so by 
my refusal to surrender. Thus, I grasp 
my ideas, my dreams, my desires as 
weapons to use against this world, and 
the only urgency I recognize is that of 
my own desire to be the free creator 
of my life. So I will face reality with 


‘weapons in hand, aiming to destroy 


it... to destroy the unconscious social 
consensus, the endless conformity and 
obedience that create the present real- 
ity. Because I want to begin immedi- 
ately to shape my life and my world on 
my own terms, in relation, interaction, 
and sometimes conflict with other lives 
and other worlds that refuse to bow to 
the demand to be realistic. And this can 
only be done in unrelenting conflict 
with the reality that rules now. 
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This column was solicited by Ad- 
busters, who then declined to print it. 


It isn’t that there’s no energy afoot 
in the world. On any given day on any 
continent one can see the anti-govern- 
ment riots; direct actions in support of 
animal liberation or to protect the earth; 
concerted efforts to resist the building 
of dams, superhighways, industrial in- 
stallations; prison uprisings; spontane- 
ous outbreaks of targeted vandalism 
by the fed-up and pissed-off; wildcat 
strikes; the energy of countless info- 
shops, zines, primitive skills camps, 
schools, and gatherings; radical read- 
ing groups; Food not Bombs, etc. The 
list of oppositional acts and alternative 
projects is very considerable. 

What isn’t happening is the Left. 
Historically it has failed monumen- 
tally. What war, depression, or ecocide 
did it ever prevent? The Left now ex- 
ists mainly as a fading vehicle of pro- 
test in, say, the electoral circuses that 
fewer and fewer believe in anyway. It 
hasn’t been a source of inspiration in 
many decades. It is dying out. 

The Left is in our way and has to 
go. 

The juice today is with anarchy. 
For about ten years now it has become 
steadily clearer that kids with passion 
and intelligence are anarchists. Pro- 
gressives, socialists, communists are 
grey-headed and do not turn on youth. 
Some recent writings by leftists (e.g. 
Simon Critchley’s Infinitely Demand- 
ing) express the hope that anarchy will 





Left? N, Thanks! 


by John Zerzan 


revive the Left, so in need of reviving. 
This seems to me unlikely. 

And what is anarchy today? This 
is the most important story, in my opin- 
ion. A basic shift has been underway for 
a while, one that has been quite under- 
reported for fairly obvious reasons. 

Traditional or classical anarchism 
is as outmoded as the rest of the Left. It 
is not at all part of the oft-noticed surge 
of interest in anarchy. Note the usage 
here: it isn’t anarchism that is moving 
forward, but anarchy. Not a closed, 
Eurocentric ideology, but an open, no- 
holds-barred questioning and resisting. 

The dominant order has shown 
itself to be amazingly flexible, able to 
co-opt or recuperate countless radical 
gestures and alternative approaches. 
Because of this, something deeper is 
called for, something that can’t be con- 
tained within the system’s terms. This 
is the primary reason for the failure of 
the Left: ifthe basics are not challenged 
at a deep level, co-optation is guaran- 





teed. Anarchism, until now, has not left 
the orbit of capital and technology. An- 
archism has accepted such institutions 
as division of labor and domestication, 
prime movers of mass society — which 
it has also accepted. 

Enter a new outlook. What is 
pre-eminently coming on goes by 
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many names: anarcho-primitivism, neo- 
primitivism, green anarchy, civilization 
critique, among others. For short, let’s 
just say we are primitivists. There are 
signs of this presence in many places; 
for example in Brazil, where I joined 
hundreds of mostly young people at the 
Carnival Revolucao in February 2008. 
Many told me that the primitivist ori- 
entation was the topic of conversation 
and that the old anarchism was visibly 
expiring. There is an anti-civilization 
network in Europe, including infor- 
mal ties and fairly frequent gatherings 
in countries from Sweden to Spain to 
Turkey. 

I remember my excitement upon 
discovering Situationist ideas: the 
emphasis on play and the gift, earthly 
pleasures not sacrificial self-denial. My 
favorite line from that current: “Under 
the pavement, the beach.” But they 
were held back by the workers coun- 
cils/productionist aspect of their ori- 
entation, which seemed at odds with 
the playful part. Now it is time to drop 
the latter and fulfill the other, far more 
radical part. 

A young woman in Croatia took 
it all further with her conclusion that 
primitivism is at base 
a spiritual movement. 
Is the quest for whole- 
ness, immediacy, re- 
connection with the 
earth not spiritual? In 
November 2008 I was 
in India (Delhi, Jai- 
pur) and could see that 
presenting an anti-in- 
dustrial approach reso- 
nated among folks of 
various spiritual backgrounds, includ- 
ing Ghandi-oriented folks. 

Scattered primitivist voices and 
activities now exist in Russia, China, 
and the Philippines, and doubtless else- 
where. This may not yet constitute a 
movement surging below the surface, 
but reality is pushing in this direction, 
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as I see it. It’s not only a logical devel- 
opment, but one aimed at the heart of 
the reigning denial, and long overdue. 
This nascent primitivist movement 
should come as no surprise given the 
darkening crisis we see, involving ev- 
ery sphere of life. It is ranged against 
industrialism and the high-tech prom- 
ises that have only deepened the crisis. 
War on the natural world and an ever 
more arid, desolate, meaningless tech- 
noculture are blatant facts. The contin- 
ued march of the Machine is not the 


answer but, profoundly, the problem. 
Traditional, leftist anarchism wanted 
the factories to be self-managed by the 
workers. We want a world without fac- 


tories. Could it be clearer, for example, 
that global over-heating is a function 
of industrialization? Both began 200 
years ago, and each step toward greater 
industrialization has been a step toward 
greater global overheating. 

The primitivist perspective draws 
on indigenous, pre-domestication wis- 
dom, tries to learn from the million 
years of human existence prior to/out- 
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side of civilization. Gatherer-hunter 
life, also known as band society, was 
the original and only anarchy: face-to- 
face community in which people took 
responsibility for themselves and each 
other. We want some version of this, 
a radically decentralized lifeworld, not 
the globalizing, standardizing reality 
of mass society, in which all the shiny 
technology rests on the drudgery of 
millions and the systematic killing of 
the earth. 

Some are horrified by such new 
notions. Noam Chomsky, who man- 
ages to still believe all the lies of Prog- 
ress, calls us “genocidists.” As if the 
continued proliferation of the modern 
techno-world isn’t genocidal 
already! 

I see a growing inter- 
est in challening this death 
march we are on. After all, 
where has Enlightenment or 
modernity made good on its 
claims of betterment? Real- 
ity is steadily impoverished 
in every way. The now almost 
daily school/mall/workplace 
massacres speak as loudly as 
the eco-disaster also unfolding 
around the globe. The Left has 
tried to block a sorely needed 
deepening of public discourse, 
to include questioning the real 
depth of the frightening de- 
velopments we face. The Left 
needs to go so that radical, in- 
spiring visions can come forth 
and be shared. 

An increasingly techni- 
fied world where all is at risk is only 
inevitable if we continue to accept it as 
such. The dynamics of all this rest on 
primary institutions that must be chal- 
lenged. We are seeing the beginnings 
of this challenge now, past the false 
claims of technology, capital, and the 
culture of postmodern cynicism—and 
past the corpse of the Left, and its ex- 
tremely limited horizons. 





Embarassments 
+o the 
Anarchist 
Miteu 


he 
si wi 


ll 





Celebrate People’s History - 
Build Popular Power Bloc 


An open letter to those seeking 
to build a world from below, in which 
many worlds are possible. 


We call on all anarchists, horizon- 
talists, autonomists, anti-capitalists, 
anti-authoritarians, and others organiz- 
ing a world from below to bring our 
best creative spirits to the project of a 
“Celebrate People’s History and Build 
Popular Power” bloc on January 20, 
2009, in Washington, DC—or in your 
hometown, if you can’t make it. 

As people striving toward a non- 
hierarchical society, yes, we can—and 
should—be rigorously critical of Barack 
Obama. It goes without saying that we 
want a world without presidents; we 
want worlds of our own constituting 
via directly democratic structures, not 


‘states. But not all heads of state are 


alike, and if we fail to recognize both 
the historical meaning and power of 
this particular moment, we will ensure 
our own irrelevance. 

We can—and should—also be 
in critical solidarity with people who 
have been violently marginalized, who 
see in the Obama campaign the possi- 
bility of their own agency. The inaugu- 
ration affords a unique space for us to 
stand with a diverse group of activists 
inspired by Obama, many new to po- 
litical organizing, even as we maintain 
our views on the limits of change from 
above. 

Perhaps, as people working to 
build a world from below without elec- 
toralism or statecraft, we also need to 
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listen on January 20. It is neither the 
time nor the place to critique hope or 
excitement on the part of people who 
have engaged in grassroots struggles 
in so many ways and won a substan- 
tial victory. The inauguration marks 
a watershed event in the often cruel 
history of these United States, and the 
whole world will be watching, hoping 
that we’ve done just a little to grapple 
with the legacy of slavery, lynching, 
segregation, displacement, and racism 
in general, both of the personal and in- 
stitutional varieties. 

There’ll be a true rainbow coali- 
tion on the streets of DC, made up of 
exactly those people who the libertar- 
ian Left has always aligned itself with 
and always should: those who are not 
radicals but who have been exploited, 
oppressed, and relegated to powerless- 
ness. So instead of breaking things, if 
we’re serious about building visionary 
social movements, doing meaningful 
anti-racism work, and honoring those 
who have resisted and dreamed before 


us, we should break bread with those. 


millions globally who will feel moved 
by Obama’s inauguration—many of 
whom were also moved enough to par- 
ticipate politically (well beyond voting) 
for the first time in this election. 

With our bloc—using banners, 
photos, artwork, zines, theater pieces, 
posters, armbands, and other visual 
expressions—let’s illustrate the many 
moments when people on this conti- 
nent and across the world aspired to 
better approximations of freedom, via 
their own forms of collective organiza- 
tions and mutual aid. Let’s create and 
display images of social movements, 
cultures of resistance, and especially 
our experiments to institute the new 
society in the shell of the old: from 
popular assemblies to self-managed 
workplaces, from freedom schools to 
free clinics, from autonomous villages 
to reappropriated land, and much more. 
And let’s remember all those many mo- 


ments throughout history when we took 
to the streets, factories, schools, and 
neighborhoods; when we built move- 
ments ranging from abolition and civil 
rights to the American Indian Move- 
ment and the Black Panthers, from Za- 
patismo to Ya Basta!, from No One Is 
Illegal to anti-capitalist mobilizations, 
from Argentina’s factory occupations 
to Oaxaca’s federated assemblies; and 
when we reclaimed the commons and, 
in the process, ourselves. 


d to buy| 


For if we aspire one day to live 
in a world without borders and pris- 
ons, without states or capitalism—or 
presidents for that matter—we must 
stand in solidarity on January 20 with 
those most impacted by hierarchy and 
institutional oppression. Then, in the 
days beyond, we'll join with millions 
of others in demanding fulfillment of, 
as Obama put it on election night, the 
possibility of change, as we support the 
growth of social movements toward a 
free and directly democratic society. 


Points of Unity: 

— We believe that human freedom 
and happiness would be best guaran- 
teed by a society based on principles 
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of self-organization, voluntary asso- 
ciation, egalitarianism, and mutual aid. 
And thus, we reject all forms of social 
relations premised on systemic vio- 
lence and hierarchy, such as the state, 
capitalism, and white supremacy. 

— On January 20, we will actively 
seek to cooperate with as well as sup- 
port anyone who is working to create a 
more liberatory world, and in fact, to 
learn from them and each other. 

— We will gather as a bloc, un- 
masked and with open 
arms, respecting the cele- 
bratory spirit of the day— 
presence rather than pro- 
test—and will encourage 
others who want to honor 
social struggles from be- 
low to join us. 

To sign on to this 
call, please send us an 
email at hopefrompeople 
[at] gmail [dot] com. 

For the bloc’s meet- 
ing place and time, ideas 
for celebratory images, 
and upcoming details 
on the post-inauguration 
teach-in and party, keep 
checking this Web site. 


This call is endorsed, among others, 
by: 


Cindy Milstein, Chris Dixon, Jessica 
Hall, Vasudha Desikan, James Tracy, 
Andrej Grubacic, Noam Chomsky, 
Staughton Lynd, Harjit Singh Gill, 
Chris Crass, Lelia Spears, Howard 
Zinn, Ernesto Aguilar, Brian Tokar, 
Carwil James, Jose Palafox, Dana 
Ward, Friendly Fire Collective, Rahula 
Janowski, Catalyst Project, Wooden 
Shoe Books Collective, Dan Berger, 
Joaquin Cienfuegos, Monkey Wrench 
Books... 


Full list of hopers available at 
http://hopefrompeople.com/ 
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Further Embarassments. .. 


Article written for 
Anarkismo.net 


There is no denying the tragedy of 
the violence in Greece, especially the 
murders by the State’s police forces 
and their “citizen” allies, but also of all 
violence which is never pretty except 
in some illusions. But all the same, this 
is probably the best and most impor- 
tant news for us since May 1968. It is 
especially good news after our public 
discredit in the U.S. during the conven- 
tion protests. This insurrection makes 
anarchism an internationally important 
social and political movement again. 
Not to say that in itself it will lead to 
anarchism becoming a popular move- 
ment elsewhere, but at least it does not 
end in public humiliation whereas it 
does demonstrate the power of a popu- 
lar anarchist movement to resist the 
bourgeois State. Still, it is worth mak- 
ing a few more critical notes. 

The social rebellion in Greece 
contains all the explosive potential for 
a revolution. But an insurrection alone 
is not a revolution. Now more than ever 
discipline is needed to keep the strug- 
gle going and intensifying — not the 
discipline of waiting but the discipline 
of acting, the discipline it takes to step 
up the struggle faster than the authori- 
ties are able to control. More than that, 
it requires a more definite social con- 
tent than fighting police and ransacking 
banks. Insurrections that fail to deepen 
and intensify inevitably become de- 
fensive, then either are defeated by 
the State or simply fade out. Without 
discipline and direction, this rebellion 
will fail to deepen and intensify. By 
deepening, I mean moving from only 
immediately fighting the police and 
State forces to seizing capitalist and 
State property, as well the need for so- 
cial self-organizing of the people, more 


68 


Paster...or we'll alienate _ 
the masses! 1 


specifically of the rebellious workers 
and anti-authoritarian students. That is 
how this uprising can become a revolu- 
tionary struggle. 

The anarchists and the rebellious 
people of Greece have shown they 
know how to fight, that they know how 
to agitate and organize well enough 
to effectively resist the State. It is un- 
likely that even their best efforts will 
lead to a complete revolution, but with 
disciplined, concerted effort they could 
make some real revolutionary con- 
quests. Furthermore, the uprisings in 
Greece point the way to wider anarchist 








We're back-pedal 1 i aa 
fact as we can 


agitation and involvement in popular 
social struggles to resist the oppres- 
sive apparatus of the State. Anarchist 
groups and organizations should open- 
ly support the rebellion in Greece and 
make every effort to equal the achieve- 
ments of our Greek comrades. At the 
same time, all must be wary of the old 
mistake of substituting riot for revolu- 
tion, the past failure of our movement 
of letting confusion and disorganiza- 
tion prevent us from being at the front 
of social struggles and turning rebel- 
lion into social revolution. 


You fOuNd US... 


Decentralized distribution means that people (like you! like 
your friends!) take charge of getting things out to more places. 
Contact us to find out what you can do (it’s easy! it’s cheap!) to 
get these dialogues into the hands of more folks. 
distro@anarchymag.org 
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Kesponses to the 
AK Press ban 





Knuckle Sandwich 


I just read the letter you all 
sent out concerning the contro- 
versy around issue #65. DO NOT 
knuckle under to pressure from 
the authoritarian leftists at AK 
Press. Continue your traditional 
letters policy, and publicize issue 
#65 as much as possible. Bet- 
ter-a sharp, clear and principled 
split among North American an- 
archists than a phony unity. That 
is my advice, for what it’s worth. 
May I have your permission to 
post your letter about all this on 
Infoshop.Org, if you have not 
already done so? Let me know, 
please. 





D 


A Difficult Position 


Greetings to all and thanks to 
Leona for sending me this letter. 
Not much to say, really, except 
that I think you’re in a difficult 
position, not through any fault 
of your own, and I feel for you. 
First, unlike others, I don’t pay 
much attention to the letters sec- 
tion. In the last issue, the stand- 
out for me was the article on post- 
' Civil War resistance in Spain. I 
scanned Bob’s letter, then passed 
the issue on to a friend here. As 
you know, I don’t have “‘a funda- 
mental appreciation for print me- 
dia,” regarding it as evidence of 
resolute quaintness. Anyway, I 
certainly don’t take letters in that 
section as representative of the 
Editorial and Production Group. 
Anything else you’re answerable 





for, but not letters you receive. So 
I would have thought Bob was on 
his own there, for better or worse. 
Next, I think you’re absolutely 
right to continue printing all let- 
ters, as Jason insisted, precisely 
because of my first point. It’s 
understood, except by the literal 
and obtuse, that editorials and let- 
ters to the editor are quite differ- 
ent. Again, you answer for one, 
not the other. Now, having said 
this, and having no sympathy for 
AK Press, I see why Kanaan was 
upset at Bob’s inference. The 
difficulty you face is that he di- 
rected his hostility toward you all 
rather than to Bob. The passive/ 
aggressive response on AK’s part 
is also distasteful because it con- 
veniently presumes the absence 
of distance between you and Bob 
which, yet again, I take for grant- 
ed. The personal (vitriol of 
Bob) is not always the po- 
litical (expression of the 
Editorial and Produc- 
tion Group). After 
thinking a lot about 
this for many 
days, I’m left 
with the feeling 
that this smacks 
of collective 
punishment, 
which I’ve hat- 
ed since child- 
hood. You’re 
all going to suf- 
fer since one of 
you did some- 
thing I don’t like. I 
wish there was something 
more I could offer you than this 
empty expression of support, but 
you do have my sympathy. 


DT 






Please Censor 


Responsibly 


To tell the truth, I wouldn’t 
have published the letter. There 


is certain responsibility which ° 


should outweigh an individual’s 
right to say whatever they want 
and I think it’s clear that we can- 
not have people saying things 
that might end in the repression 
of another person. 


LA 
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Increase the Dialogue, 
Don’t Print Snitches 





Dear AJODA, 

It is the opinion of this editor 
of the Earth First! Journal, in re- 
sponse to the letter we recieved 
about the situation with AK Press, 
that some time be given where 
the decisions AK makes about its 
own distribution are left to them- 
selves and potentially revisited 
down the road aways. However, 
if other distributors other than 
AK are being pressured to drop 
AJODA, this seems to be an es- 
calation and censoring move in 
response to AJODA’s decision to 
print something inappropriate 
in the interest of anti- 

censorship. We hope 

others will commu- 

nicate about this in a 

suggestive manner, 

and offer opinions 
and persuasion to 

ultimately increase a 

dialogue and diver- 

sity of views. 


-Limm’ric of the 
EF! Journal 


ps. If Bob Black 
did try to snitch out 
g= (again!) someone for 
a legalization issue, 
FUCK HIM, and 
don’t print shit from 
snitches, state coop- 
erators, or statements 
that do amount to hard 
threats. 
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Our Kesponse to AK Press 


Dear AK Press Collective, 


Are we supposed to feel grateful that you didn’t decide to ban us for unnamed, invisible “political disagreements” before your 
pronouncement of March 17, 2008? 

Implicitly holding up yourselves and your project as the exemplars of anarchist morality in contrast to us and ours is the height of . 
sectarian arrogance. Alleging that our magazine “runs the risk of putting Ramsey and others...in a potentially dangerous situation” is 
naive at best. As he does currently with PM Press, Ramsey was al own as the main vendor of AK Press books and parapher- 
of Tikkun, a social-democratic, soft-zionist periodical that 
ery public endeavors have made him a much more likely 
*rs section of Anarchy. Even so, the much more dire threat 
a century-old, superseded anti-anarchist immigration law 
raids in the past 100 days. 

d be curious to know, just for the record, which state- 
ast 15 years were: 































has powerful enemies among right-wing politicians and lobbyists 
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In the weeks and months after #65 w 
Anarchy. A dire warning was even iss 
who is a personal friend of ours. Whi 
Morality is clearly a big issue for y: 
much so that the numerous unknown al disagreements” that have bothered me 
make you stop carrying our magazi much so that the “repeated” inferred transgr 
over the years didn’t provoke your banning of the magazine. What does matter is the inv 
statute in a letter to the editors, neither written by nor endorsed by anyone in the produc’ 
tween anarchists can be discussed, and resolutions are possible; morality doesn’t allow any 
If all the forgoing examples are indicative of anarchist morality, you can keep it. 


at various people involved with 
e production of the magazine, but 


thaps not) a difficult decision. So 
ur collective over the years didn’t 
it have been published in Anarchy 
f an obsolete federal immigration 
ditorial group. Disagreements be- 
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Anarchy Production and Editorial Group 
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An Anarchist Life 


Live an anarchist life! 

It’s difficult for me to believe 
that this coming September, I’ll 
reach my 90th year. Growing up as 
I did in that poverty stricken Jewish 
slum, Brownsville, Brooklyn, New 
York, during the time of “the great 
depression”, there were very few 
people that lived that long. It was 
my observing the conditions we 
all lived under, (my family and my 
friends families) that had the effect 
of radicalizing me at a very young 
age. I remember when I was 10 
years old, sitting on the steps of the 
local synagogue having a discussion 
with a bunch of my friends about 
religion, and when they asked me 
what I thought, I replied, “if there 
was a god, and he permitted us to 
live under the conditions we do, 
we'd have to get rid of him”. When 
I reached junior high school, the 
local, “young communist league” 
was trying to recruit us youngsters 
and I refused because I thought that 
Stalin was an egocentric, murdering 
dictator. By happenchance, one day 
I met some young anarchists who 
lived not far from where I did. This 
was a life changing experience for 
me, because I became part of their 
group. After I started working, as 
a teenager, I was introduced to the 
IWW (the industrial workers of the 
world) by a comrade, I joined the 
IWW. But, my anarchist vision of 
a cooperative, communal, peace- 
ful society had engraved itself on 
my mind, and has never left there 
since. At one of the annual, “class 
war prisoners fund raising balls”, 
that the IWW put on every year, 
I met a young, anarchist woman, 
Audrey. Who had been born into 
‘an anarchist family and at that 
time was involved with a group 
of anarchists that were publishing 
an anarchist paper, called “Why?” 
which after the beginning of WW2 
became the anarchist anti-war, pa- 
per, “Resistance”. Audrey and I 
both had become pacifists by this 
time, neither of us believed that you 
could kill your way to an anarchist 
society. Audrey and my connection 
became lifelong. We lived together 
for 35 years, never having mar- 








ried, believing that neither a county 
clerk or a religious authority should 
have anything to say about whether 
people choose to live together, af- 
ter WW2, we left New York and 
moved out to San Francisco, which 
at that time was like late, 19th cen- 
tury Paris. we were able to estab- 
lish contact with a group of Italian 
anarchists who lived either in San 
Francisco, or were farming close 
by, and many of the artists, writ- 
ers and musicians who enriched 
our lives, after awhile, Audrey al- 
lowed herself to become pregnant, 
{which delighted me, because I had 
no family} and we raised two great 
daughters, and because we didn’t 
want to send them to public school, 
we became involved with a group 
of anti war pacifists, conscien- 
tious objectors, who had recently 
been released from jail together 
we founded “Walden Center & 
School“ which now, 
50 years later still 
is going strong, still 
keeping the anarchic 
form as we designed it. 
“A cooperative com- 
munity of teachers, 
children and parents”. 
No principal telling the 
teachers what to do. 
Decisions are made 
through communal 
meetings. After our 
two daughters matured and went 
out into the world to pursue their 
life visions, Audrey and I separated. 
Audrey had become involved with 
a theatre group, and I developed a 
terrible German disease, “wander- 
lust”. But despite our going sepa- 
rate ways, neither of us abandoned 
our anarchist visions, or our caring 
for each other. 
About anarchism today 

I‘m convinced that the future of 
life on earth will be limited by the 
“global warming” that we’ve be- 
come aware of. A condition result- 
ing from the spewing of poisonous 
gases into the atmosphere by the 
money grubbing capitalist enter- 
prises. Today, we live in a society 
in which wealth & power are more 
important than human life. The 
reason I think that life on earth is 
doomed, basically is that the vast 
majority of the population of the 
world is poverty stricken, unedu- 
cated and dominated by religions 





that enable the population to accept 
the difficulties of their lives by the 
promise of “life after death,” a bet- 
ter life in the reaches of heaven, 
than they ever had on earth. Our 
beautiful anarchist vision which 
is now a couple of hundred years 
in existence has attracted a mere 
handful of individuals. 

Of which only a minority have 
rejected the use of violence in order 
to attain an anarchist society. On 
the other hand, I’ve never aban- 
doned my vision that anarchism. 
Should become the motivating 
force in our lives. 

“Live an anarchist life” 

I think that in the beginning of 
“this diatribe”, I’ve indicated that 
from the time of my youth on, I’ve 
tried to live a life guided by my an- 
archist belief in peaceful enterprise, 
community and cooperation as be- 
ing great living forces in enabling 





one to live a good life, despite the 
misery that is forced upon us by the 
money, & power hungry people and 
their followers. I sometimes think 
that growing up in that poverty 
stricken environment that I did, was 
a gift. It enabled me to realize that 
I could do anything, in order to 
make a living and support my fam- 
ily. I did a multitude of different 
jobs, even though I had no formal 
training for them. I was a railroad 
fireman in the old coal shoveling 
days. Went into the merchant ma- 
rine when they offered me the 
chance to go to school and learn to 
become a medical officer aboard 
merchant ships. (Very few doctors 
would take these jobs, because the 
Nazi u-boats were sinking more 
merchant ships at that time than 
navy ships). I loved the work. The 
training included working in the 
operating rooms of local hospitals, 
learning basic surgical procedures, 
(eg learning about the human or- 
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ganism by dissecting corpses) and 
also getting training on merchant 
ships that took us from New York to 
almost the Arctic Circle and back in 
order for us to learn how to deal 
with going to sea. Because I en- 
joyed the work, I became the head 
of the class. Of the 24 men who 
started the course, only 4 of us fin- 
ished. At that point, the authorities 
who ran the training school called 
me into their office. Told me that 
we had to go down to St. Petersburg 
Fla. for a bit of final training, and 
then we’d be able to ship out from 
there. They gave me all of the pa- 
pers we needed including our ship- 
ping papers, the certificates declar- 
ing we had finished our training, 
and railway tickets to Florida. As 
an old time railway man, I enjoyed 
the train trip down. On the trip 
down, two of the four of us who 
had finished the training, were from 
the south, and when we got to North 
Carolina, one of the men said to 
me, “Dave, why don’t you let me 
have my papers, I want to get off 
and see my parents. I’ll come down 
ina week. I said to him sure, you’ve 
earned them. When we got to Geor- 
gia, the other man asked for his pa- 
pers, saying he wanted to see his 
girl friend. The two of us left, con- 
tinued on to St. Petersburg, and re- 
ported to the hospital. When we 
got there, I discovered that it was a 
naval hospital. When we were tak- 
en in to the office of the head doc- 
tor, and I handed him our papers, he 
sternly asked me, “Where are the 
other two men?” I told him that 
they got off the train to see their 
families, but they would come 
down later in the week. As I was 
talking to him, I stood by his desk 
upon which I had rested my hand. 
He then sternly said to me, “take 
your hand off my desk, stand erect 
and when you address me, you call 
me sir“. At this point, I lost my 
temper and said to him, “Who the 
hell do you think you’re talking to? 
I’m not one of your navy men, I’m 
a civilian and you have no authority 
over me“. His response was to call 
in the shore patrol and have me 
thrown into the brig. They took 
away all my seaman’s papers, my 
certificate showing my completion 
of the medical training, all my per- 
sonal belongings and told me that 
because of my radicalism, I would 
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never be allowed to ship out. After 
a couple of weeks, they brought me 
up on trial, (it was really a military 
court marshal). When the man who 
was to act as the judge said to me, 
“before we begin, do you have any- 
thing to say?” I answered him as 
before., “I’m a civilian and you 
have no right to sit in judgment of 
me”, once again, it was back into 
the brig with me. After another 
week, they finally threw me out of 
the brig, having taken away all of 
my papers, and luckily, giving me 
back my wallet. I didn’t have much 
money in it, but I hurried over to the 
railway station and boarded the first 
train heading back to New York. I 
hadn’t enough money to buy a tick- 
et to New York, but when the con- 
ductor asked for my ticket, I handed 
him my membership card from the 
“Railroad Engineers & Fireman’s 
Union“. He said, “Welcome broth- 
er, why don’t you sit over there”, 
pointing to a part of the car that had 
some vacant seats in it, the trip 
home was great. All of the train- 
men took some time to come over 
and talk with me. We talked about 
my work on “the jersey central rail- 
road“, and they told me about their 
lives working on these long dis- 
tance, traveling trains. They 
wouldn’t even let me buy lunch for 
myself, treating me to lunch. It was 
a great trip home. I got home, and 
Audrey and my family were de- 
lighted to see me when I think of 
this experience, I think that un- 
knowingly, those idiots in Florida, 
probably saved my life as the u- 
boats were sinking more merchant 
ships off the east coast than navy 
ships, but, come hell or high wa- 
ter, I never let anything stop me, 
and I went on with my loving con- 
nection to Audrey, my friends and 
comrades and my family. When I 
went back to work, I never allowed 
myself to get involved in a job that 
conflicted with my pursuit of my 
anarchist view of life. eg my last 
and best work was as a union elec- 
trician, after Audrey and I had 
moved to San Francisco. I became 
active in the union. I always would 
only take work on jobs that had 
some human value. eg I had never 
become the head electrician on a 
job, because on all the jobs I worked 
on, the head electricians were al- 
ways, the “boss’s men”. But on one 
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job I was on, building low-cost 
housing, the head electrician was a 
man from eastern, French spéaking 
Canada. When I met him,'I talked 
to him in French, in my travels, I 
had managed to pick up a lot of the 
language. He was delighted, one 
day, he had a terrible attack of kid- 
ney failure and we had to call for an 
ambulance to take him to hospital. 
But, as they were taking him away, 
he called to me and asked me to fin- 
ish the job off for him. Because of 





the feelings of friendship I had for 
him, I agreed, I now discovered the 
wonderful experience of being able 
to take a roll of blueprints, and 
make a reality of them. I then fig- 
ured out for myself a way of being 
able to become the head electrician 
ona job. When I was called upon to 
run a job, I would tell the employer 
that he should know, that my first 
allegiance was with the men work- 
ing with me and my union, but that 
I believed in doing the job right the 
first time and not have to go back 
over the job to correct any errors. It 
turned out that I never had a prob- 
lem in getting work. I stayed at this 
work until I passed my 62nd birth- 
day, when I decided to retire and 
get my union pension. The guys on 
the job told me to stay on the job 
until I was 65 and get my full pen- 
sion. I told them that my time was 
more important than the money. 
But, I enjoyed my work life, and it 
brought some great moments into 
my life. eg on one of my jobs I had 
a group of young Irishmen, new ap- 
prentices, who came to work with 
me. I became great friends with 
them, one day at a union meeting, I 
got up and gave the head of the 
union, who at that time was an ultra 
conservative German, a bad time, 
because he was taking the union 
funds and spending it on himself, 
he bought himself a new car, and 


dipped into the funds whenever he 
felt like it. He got really angry with 
me and jumped off of the podium 
from which he controlled the meet- 
ings, and came after me. But when 
he did so, that bunch of tough young 
Irishmen who worked with me, 
lined up in front of me and told him, 
that if he wanted to get to me he had 
to come through them. He took one 
look at them, turned and walked 
away. During the Vietnam War, I 
would talk to the men working with 

me about what the war was all 

about. One day, when there 

was an enormous anti-war dem- 

onstration scheduled in San 

Francisco, Audrey and I went 

over to join in. We stood on the 

sidelines trying to figure out, 

who we would join in with, 

when suddenly around the cor- 

ner came a large group of young 

workmen. Leading the pack 

were all those young Irishmen 

who had worked with me, when 
they saw me, they yelled out, 
“Dave, Dave, come on and join us”. 
Of course, Audrey and I joined in 
with them. I’ll tell you, it made me 
feel great, for I felt that my anti-war 
talking had gotten through to them. 
All of the above blather is about 
trying to tell you that despite the 
fact that most work in this world is 
controlled by capitalists or fascists 
etc. It’s possible to find work that 
doesn’t contribute to the destruc- 
tion of human life. Also, approach- 
ing ninety, I’m convinced that good 
work, like good mutual sex and in- 
volvement in the arts is a life giving 
force. I; close this diatribe by talk- 
ing of some of the negative factors 
that I’ve observed among some of 
the anarchists I had contact with 
over the years. Things that I urge 
you to not allow yourself to get in- 
volved with, in the past, the anar- 
chist movement was “male domi- 
nated“. Sure there were a handful 
of women who became involved 
with the movement, but they were 
strong women who didn’t allow the 
basic anti-female attitudes of most 
of the men to stop them. Many of 
the male anarchists disliked Emma 
Goldman, because of her “‘free sex- 
uality”. In my travels in Europe, I 
observed only a handful of women 
who became involved in the Euro- 
pean anarchist movements. Again, 
I think it was male machismo, that 
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kept the women away. Again, too 
many of the anarchist men I met, 
still believed that they could kill 
their way to our “free society“. 
Even today, we’ve seen young an- 
archists using their demos to smash 
windows and fight the cops. This 
is counter to anarchism by nature, 
and helps perpetuate the image of 
anarchism as being violent and de- 
structive. There was a period dur- 
ing the 1960s and early 70s, when 
I thought that with the movement to 
form cooperative communities, an- 
archy was going to build strength . 
But, when I visited a number of the 
communities, I observed that the 
men for the most part were sitting 
around smoking dope, and depend- 
ing on the women to keep the coops 
going. After awhile the women got 
tired of being exploited and the 
coops collapsed. There are a couple 
of those early coops that still exist, 
but very few. But male domination 
of anarchist groups is no different 
than the format of capitalism, fas- 
cism, or what have you. I’ll end 
this diatribe by urging all people to 
try and live an anarchist life. Sure, 
it may be tough, but, you’ll never 
regret it. 


David K. 


Bad...But Not 


THAT Bad | 





A Response to 3 Reviews 

I read your review of my article 
in Social Anarchism, “A Survey of 
the US Anarchist Movement.” I 
admit the article was sorely lack- 
ing. I hoped the idea of a survey 
could be useful to characterize the 
anarchist movement, pool common 
knowledge, and project solutions to 
frequent problems: that hard facts 
could be a helpful complement to 
more creative problem-solving. 
But, as pointed out, I wasn’t able 
to get enough responses to make 
the results valid, and instead of 
throwing away what I thought was 
a good idea poorly realized, I pub- 
lished it. But was it so bad that it 
warranted two different reviews by 
two different authors in two differ- 
ent issues of Anarchy magazine? 
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Or is it the reflection of a startling 
decline in stupid writing by anar- 
chists, leaving y’all little to go to 
town with? Hopefully the latter. I 
only wished that, having devoted 
so much space to this one article, 
you would have done your readers, 
including me, the service of taking 
up the more difficult question of 
whether such a method is valid to 
understanding anarchism and anar- 
chy today, rather than repetitively 
lining up the obvious faults in the 
article. 

I found your review of How 
Nonviolence Protects the State less 
astute. Your major points were that 
it was a repeat of Ward Churchill’s 
Pacifism as Pathology, that I missed 
the opportunity to raise current ex- 
amples, and that my logic was at 
times contradictory. Based on what 
was included and omitted, my guess 
is that the reviewer only read most 
of the first chapter, got bored, and 
then read the last chapter. But if 
this is the case, the reviewer forgot 
to square with me and tell me my 
writing is boring. Regarding Ward 
Churchill: yes, as I state in the book 
it is areview of existing critiques of 
nonviolence (i.e. Ward) along with 
several new ones. To be fair, I also 
repeated points made by Ashen Ru- 
ins, Frantz Fanon, Mumia abu-Ja- 
mal, Mujeres Creando, and others, 
all properly credited. The reviewer 
claims mention of Churchill hardly 
appeared but in the endnotes, which 
is dismaying, as a number of times 
I explicitly discuss Churchill and 
name him in the text as being a 
major influence and the source of 
several arguments. What this book 
offers that does not appear in Pa- 
thology or other texts I’ve read is 
considerable, and I’m disappointed 
that AJODA not only declined to 
mention it, but suggested it wasn’t 
even there. These contributions 
_ include dissections of nonviolent 

arguments that Ward didn’t look 
at (probably because they did not 
classify as pacifist and thus fell out- 
side his scope), a long-term analy- 
sis and projection of outcomes of 
the four major nonviolent strategy 
types, lessons from debates within 
the antiglobalization movement, 
logistical and tactical questions of 
pacifism that were also outside the 
scope of Pacifism as Pathology, 
and an entire chapter on gender and 


violence. 

Recent events that I analyze in 
this book include the failure of 
the nonviolent anti-war movement 
in 2003; the mediatic, nonvio- 
lent, and US-backed color-coded 
revolutions (Orange, Cedar, Rose, 
etc.) in Ukraine, Serbia, and other 
places; anti-globalization summit 
protests; Black Blocs; the rebel- 
lion in Oaxaca; Nigerian separat- 
ist militias; Food Not Bombs; the 
Earth Liberation Front, and more. 
There was also a historical analysis 
I thought y’all would have found 
interesting, comparing the ability 
of violent and nonviolent move- 
ments to survive repression, look- 
ing at the contemporaneous Gal- 
leanist anarchists in New England, 
Wobblies, and West Virginia Mine 
War. Alas, the reviewer claims I 
was only copying Churchill. 

Even worse is the line about an- 
other white person stealing or copy- 
ing the work of a person of color. 
Rather than whispering a charge of 
racism, the reviewer could have re- 
spected Ward’s ability to make that 
charge himself. In fact, he liked 
the book enough to write a glowing 
review of it, which somehow was 
missed even though it was on the 
back cover. It also bugs me that 
AJODA recently published an arti- 
cle by another writer copying Ann 
Coulter’s line that Ward Churchill 
is not a real person of color. And 
when one writer/editor makes a 
veiled criticism that other writer/ 
editors at AJODA would usually 
dismiss contemptuously as identity 
politics, it really makes me want to 
hear the internal debates y’all have 
about race. The only example the 
reviewer gives of contradictory 
logic is that I fault the pacifists for 
relying on the media to disseminate 
their ideas, and later I discuss the 
potential psychological benefits 
of images of rioting and disorder 
broadcast on television. How- 
ever, the anarchist message is not 
rioting and disorder, and anarchists 
who riot (hopefully) are not doing 
so to communicate to a televised 
public, or trusting that the media 
will explain the reasons they throw 
stones. They can, however, realize 
the media’s structurally reinforced 
habit of broadcasting spectacular 
images, and the fact that images of 
disturbance at the center of society 


can undermine the mass psychol- 
ogy of tranquility and changeless- 
ness that the state prefers. My take 
on the media may not have been 
comfortingly absolute, but it was 
not a contradiction. 


Peter Gelderloos 


Dot Matrix responds: 

Writing reviews is an interesting 
process—an exercise in balancing 
simple recitation of contents with 
personal takes on what was writ- 
ten as well as (one hopes) some 
contextualization of the. contents. 
This is especially true when writ- 
ing reviews for a project that has 
the critical (some might say scath- 
ing) reputation of AJODA. Some- 
times reviewers fail in one or more 
of the three goals, and sometimes, 
no doubt, there is just an aesthetic 
disagreement about how to empha- 
size one of those goals over anoth- 
er. Multiple times I have written, 
and read, reviews that struck me 
as positive (that is, that discussed 
mostly how the reviewer got use- 
ful information or perspective out 
of the reviewed material), but that 
also took a skeptical tone about 
one or more points — reviews that 
are then responded to by the au- 
thors as if those critiques were the 
whole of the reviews. Apparently 
Gelderloos did not pick up on the 
points about style that I was trying 
to make, which is too bad (and I’m 
sure a function of my unclear writ- 





ing). (Evidence for the line I was 
trying to walk is perhaps most obvi- 
ous in the title of the review, “Like 
a Folk Cover of a Punk Classic”) 
Possibly I should have emphasized 
more that the work seemed deriva- 
tive of PasP (rather than lacking in 
Churchill references). Perhaps this 
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would have led to a more relevant 
conversation about what makes a 
conversation something other than 
a rehash, or why his book might 
strike one person as covering fa- 
miliar terrain but seem fresh and 
new to someone else. I would be 
content to write this off as another 
miscommunication or simple dis- 
agreement except for some spiky 
points: 

Spiky point 1: Gelderloos states 
that Churchill (as a person of color 
whose work is being heavily refer- 
enced) supports the book, and that 
I should have respected Churchill ’s 
ability to defend himself against 
racism. The anti-racist work that 
I have participated in emphasizes 
that people of color are not respon- 
sible for pointing out instances of 
racism. Churchill’ endorsement 
hardly obviates (what I consider) 
the need to pay attention to these 
problematic dynamics. Let me be 
clearer than I was in the review 
and say that I am not holding 
Gelderloos responsible for the 
tendency of many people to listen 
more carefully when white people 
are speaking (or published). But 
to ignore that that is the case, or 
to get defensive when it is brought 
up, is a problem for anyone who 
takes racism seriously. It is nice 
for you that Churchill was pleased 
with your book, but that does not 
preclude the possibility that the 
publishers, the target audience, 
you, and yes, perhaps Churchill, 
are falling victim to underly- 
ing biases to the effect that a 
white person saying something 
makes that statement more val- 
id. Or perhaps Churchill has a 
variety of reasons for praising 
your book, including keeping 
his name current, support- 
ing someone who agrees with 
him, staying on the good side 
of South End Press, etc. (I am 
not accusing anyone of any- 
thing here. The point is not to 
impugn Churchill's motives in 
particular, but to acknowledge 
that we all have complex reasons 
Jor why we do what we do, and to 
be simplistic about power is nei- 
ther useful nor interesting.) I try to 
leave space open for multiple and 
perhaps contradictory motivations 
to be operating in any article, ar- 
gument, or project, so it is too bad ° 
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that all you seem to have gotten 
from my review was so shallow and 
negative. 

Spiky point 2: I consider the 
points that Gelderloos takes issue 
with to be fairly minor in the review 
— and that the more significant is- 
sues were with definitions of power 
and anarchist means and goals 
(touched on in his response re: the 
media). It seems that the mere word 
“racism” is loud enough to make 
all other words disappear — which 
is surely part of the problem with 
how race is usually dealt with in 
anarchist (and other) circles. 

ps: re “ it really makes me want 
to hear the internal debates y'all 
have about race.” I hear that the 
editors of AJODA do not agree 
with each other about many things. 
I know that the editors frequently 
strongly disagree with the authors 
that they publish. These conflicts 
and disagreements make it a par- 
ticularly interesting project to 
write for. This project does not re- 
quire that people sign principles of 
unity before printing their articles, 
and so allows a wider range of per- 
spectives than most other projects 
that I know of. That is part of the 
point of the AJODA project, as I 
understand it — the ability (and 
need) to hear from varied critical 
anarchist voices. I appreciate that 
Gelderloos is included in that. 

Congratulations on winning 
your case in Barcelona. 


The Trip 


Let’s take a trip together. If we 
are trapped in a prison that is the 
entire world, there is no escape. 
We may feel good when we hear of 
prisoners revolting and perhaps ex- 
hilarated when we can participate 
in an uprising, but then its back to 
serving life rather than living it ful- 
ly. All prisoners would have to rise 
up towards making decisions in 
their daily lives free of compulsory 
restraint for. this to be achievable. 
This cannot be controlled into ex- 
istence, nor can it necessarily be 
goaded (Lenin and Manson would 
think otherwise). Our playing field 
stretches as far as we can travel and 
our time playing games is not lim- 


74 


ited to leisure activities. Just as a 
critique of work can be applied to 
leisure and an individual’s activi- 
ties outside of work, play can be 
an intervention. If we are talking 
about the work place, it starts out 
personal and then we network out. 
We discover possibilities and we 
experiment with what could move 
us beyond our present condition. 
We network out, sometimes hoping 
others might share our game with 
us, but most don’t want to play or 
they don’t want to play as fully. We 
might be in a position that can’t 
be attacked in any conventional 
manner. How can you sabotage a 
job where you make commission 
and you are on the field all day? It 
would be fun to flatten tires, cause 
the loss of documents, damage 
computers and printers, overload 
elevators and so on, but such plan- 
ning tests the limits of what we 
are capable of doing individually 
and finding players for this might 
be hard. . Other 
jobs might be at 
a warehouse full 
of surly rowdies 
looking to do 
as much dam- 
age as possible 
while loading 
or unloading the 
conveyor belt 
or the truck, but 
the damage is in 
a warehouse far 
removed from 
the rest of the reality around us. 
We'd have to transport ourselves to 
another location just to gain notice 
of our activities. Most times we 
don’t even share neighborhoods 
with our co workers. People drive 
or take the bus great distances 
just to work in a job that is filled 
with heavy surveillance and a gos- 
sipy work ethic. These lowly co- 
workers may quickly betray our 
game to the bosses for a little extra 
prestige. There are many problems 
we must face and the consequences 
for work place resistance have not 
yet realized an outcome that would 
protect a worker’s interest in game 
playing. The worst sectarians seek 
to cause our downfall. Some even 
call themselves revolutionaries, but 
if we are seeking to do harm to the 
system with our game, they find a 
reason to defame our actions and 





the intentions connected to them. 
They defend unity with aspects of 
the system they think are moving 
towards a better world. We look 
around and we see nothing but 
cameras walls, fences and bars. 
This is a realization of progress 
and it may be with us for the rest 
of our lives. We can’t play with 
these fools. They are opponents to 
our game just as much as the po- 
lice are. Yet they name themselves 
in ways that would lead us to think 
otherwise. We would leave these 
opponents alone, but they are the 
same people that we will conflict 
with when we attempt to play our 
game with others in our regions. 
They want to misinterpret us, to 
think we have bad intentions and to 
communicate those thoughts to the 
outside world, hoping our detrac- 
tion can lead to an increase in their 
membership. Allies? Comrades? 
I’d sooner slit my own throat, 
thank you very much. But what of 
our self interest? 
We have to live 
after all? Yes, 
we do. We can- 
not avoid that we 
need essentials 
and we need en- 
joyment in life. 
Social mobility 
is the answer the 
liberal individu- 
alist would give. 
Climb higher if 
you don’t like it. 
As we attempt to play our game 
in real life, we realize that many 
who we’d like to play with have 
already done this to a certain ex- 
tent. If our work environment is 
filled with managers and profes- 
sionals, who can we play with? ’'d 
like to say avoid social mobility, 
but for some, their answer to ex- 
ploitation is to climb higher rather 
than to resist compulsory labor by 
seeking piecemeal compromises 
with bosses and business until our 
bodies break. We are dealing with 
a society where work resistance 
can’t be confined to a single work 
place. Building a struggle through 
years of comradely relationships is 
less possible than social mobility 
for most that want an improvement 
in pay. We often lose jobs and gain 
new jobs several times in the mat- 
ter of a few years. Sticking it out 
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is a battle with unions for the direc- 
tion of work struggle. We are los- 
ing this struggle so badly that we 
haven’t even entered the playing 
field against them! 

Unions create an atmosphere 
that sometimes must be covertly 
subverted and sometimes can be 
overtly subverted. They are part 
of the alliance for work and against 
our resistance to it. They agree 
with our detractors in their search 
to assassinate our character as 
to avoid our critique of their ap- 
proach. The work ethic is our ene- 
my as much as the bosses. Beware 
of those that would use morality as 
a weapon in an argument. Their 
path to negation is polluted by the 
specters of the present! We seek to 
oppose the system and yet we find 
the historic strategies of work place 
intervention lacking. So we strike 
out, seeking others like us. How- 
ever we do it we won’t always be 
able to remove who we are. We do 
our search from where we start. We 
enter communities of people al- 
ready disenfranchised with the sys- 
tem and see if any are interested in 
playing our games. We can inter- 
act with them, network with them 
and so on. If they aren’t interested 
in our games, we can leave to find 
others that will. Failing that, we 
can play by ourselves. We don’t 
have to group with those we share 
superficial identities with when 
they don’t seek to embrace our 
game or work with us in develop- 
ing one that is more fitting for how 
we’d like to approach resistance. 
Why not just be the radical among 
friends and family? They could be 
just as likely to embrace an inter- 
esting game if they are capable of 
playing. We don’t all have to be 
the same, which includes accepting 
people that take political positions. 
Those like us might just be those 
we are most familiar with rather 
than those that hold views like us. 
A critical intervention is an attempt 
to negate the sacred. It is an attempt 


to expose or break polemics in life. 


It is a challenge to what others 
grasp to in desperation. They covet 
the position they’ve taken on how 
they approach life, when it would 
be better to cast it aside and bring 
their perspective into conflict with 
the present. I find this to be the 
case for many. It’s not that others 





are always submissive to the sys- 
tem, but even when they want to 
conflict with it, they do so in ways 
that don’t aim to challenge it. If 
we want to challenge the system 
with our game, we can experiment 
at the point of where others have 
advanced a practice away from the 
herd of politics, activism and labor 
organizing. But how do we know? 
How can we confirm that we are 
not simply repeating something 
that is just as reactionary as riding 
the coattails of the latest political 
candidate, hoping to pick up ad- 
herents from those disenfranchised 
by their failures and reintegrate 
them into the system with a sense 
of purpose, belonging and maybe, 
perhaps, a little resistance. Discus- 
sion can be a beginning for some. 
We can share a search for perspec- 
tives on interpretations in life. But 
if we don’t start knowing what is 
possible and what is not, we have 
to keep looking until we feel we’ve 
arrived. This is the importance of 
discourse, as it links perspectives 
together, even if it is to define them 
as opponents to one another. Peo- 
ple will know what has happened 
before and why perspectives have 
defined themselves by the dichot- 
omy presented to one another. For 
others, discussion may be done, 
they want to do something and 
they just want to talk about what to 
do, how to do it, where and so on. 
We notice by attempting discussion 
that others don’t always hold views 
like our own. They have decided 
to remain stuck in their position 
despite any critical analysis of it 
and they don’t accept how we want 
to experiment with solutions. So 
we strike out with those who want 
to continue this discussion on the 
field. Words cannot always express 
what we mean. 


. High Priest Wombat, KSC 


Horny Handed 


Sons of Porn 





Dear Pornarchists, 

Is it possible, for 12 paragraphs, 
to rebut a critique without contra- 
dicting anything it says? Or to de- 
nounce my writing for lacking any 


political content whatsoever, in a 
letter lacking any political content 
whatsoever? ‘“‘W.T.” — AK Press 
shill Professor David Graeber (he 


is a Professor again, in England) — ° 


must think so. (I assume it’s Grae- 
ber, since he claims to be insulted 
and he’s the one I named, but if one 
of his co-editors wants to take the 
rap, that’s okay with me.) Using a 
pseudonym while including iden- 
tifying information is like closing 
your eyes so no one can see you. 

For Graeber, “it’s not clear Black 
actually has a vision.” Certainly 
the Professor’s vision is clearer 
than mine, since he can see things 
that aren’t even there. 

His occult third eye discerns that 
my critique of AK Press/Distribu- 
tion refers to him as “a social demo- 
crat who calls violently suppressed 
the party.” I wish I’d said that! It 
sings. But to all the rest of us, I ap- 
pear to have written, “a social demo- 
crat who calls himself an anarchist.” 
“(And no one noticed this?)” No, 
Professor, no one did, because there 
was nothing to notice. 

I am so far gone that even “suc- 
cessfully copying five words from 
a catalogue” — a catalogue? — “is 
beyond Black’s mental capabili- 
ties.” Graeber is so far gone as to 
suppose that I-was allowed to write 
for the AK Press catalogue. Even 
successfully copying eight words 
from a magazine. AJODA, is be- 
yond Graeber’s mental capabilities. 

In the subsequent (2008) AK 
catalogue, the Professor opines 
that “anarchy and democracy are 
— or should be — largely identi- 
cal.” That’s exactly what I meant 
by “a social democrat who calls 
himself an anarchist.” Despite 
what this limousine leftist asserts, 
I do argue about politics, because, 
if this claim of his about anarchy is 
politics, then my arguments against 
democracy as anarchy must also be 
about politics. 

Graeber doesn’t deny it. He 
doesn’t deny anything. He just 
changes the subject from the politi- 
cal (AK Press) to the personal (me). 
I am accused of “egopornography” 
for a review in which I never men- 
tion myself or any personal issues I 
might have with AK, by someone 
with a personal, pecuniary inter- 
est in his publisher AK, and whose 
biggest gripe is that I insulted him 


personally. Who’s the egocentrist 
here? 

More broadly, I am accused of 
enjoying my writing. As do, as he 
admits, my many readers. George 
Orwell, accused of the same of- 
fense, wrote a rejoinder which 
speaks for all of us who write well: 
“IT Write As I Please.” My writ- 
ing is not a duty, or a sacrifice, or 
a job, or a service to a cause. It is 
what I have called for work to be 





transformed into: productive play: 
at once satisfying and useful, to 
me and to others. I am trying to 
set an example. I would not expect 
a publish-or-perish “academic au- 
thor” and “engaged intellectual” to 
understand this. 

There are other indications that 
Graeber is, if sincere, then at best, 
reading-impaired. In my review he 
thought he saw an “attack on every 
book ever published by AK Press,” 
whereas I mentioned only about 
15 titles, and praised one of them 
(Vision on Fire). I specifically dis- 
cussed — this was maybe too so- 
phisticated for a former Ivy League 
professor — why, AK being what 
it is, it’s paradoxically unfortunate 
even when, exceptionally, AK does 
publish (usually reprints of) real 
anarchist books. But I’m not going 
to make wild, unsupported charges 
against Graeber, such as good faith. 
His letter is an AK Press covert op- 
eration. 

I am said to “make no pretense 
of consistency.” Unlike Graeber, I 
am not pretentious, but I do claim 
to be consistent, aside from ac- 
knowledging rare errors (in my last 
letter to AJODA, for example) and 
allowing for some development 
of my views after pondering anti- 
authoritarian history and practice 
for over 35 years. I mentioned 
the well-known fact that the Black 
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Panthers, the heroes of the 2007 
catalog, were, among other short- 
comings, sexist. Professor Graeber 
does not deny this. He does not 
deny anything. Rather he accuses 
me of sexism too, as if “you’re an- 
other!” was a rational argument. 
Even if it were, I’m not another. 
He quotes a quip I made about 30 
years ago about feminists (the fem- 
inists of 30 years ago), as if it were 
a quip about women. But only 
feminists, and not even the 
reasonable among them, have 
ever confused women with 
feminists. I’ve always loved 
women, but I have long criti- 
cized feminists. Graeber’s is 
the kind of vanguardist, sub- 
stitutionalist thinking which 
is just below the surface of 
the guided democracy of 
anarcho-leftists like Graeber 
and the Platformists and the 
syndicalists. 

“Being nice all the time,” 
sighs Graeber, “can become ex- 
hausting” — how sanctimonious 
from someone who is not at all nice 
to. me, who imputes malign mo- 
tives which he is in no position to 
know about, and who erroneously 
assumes that as an anarchist I am, 
like him, only a writer — ignoring 
my street actions against Processed 
World (see The Baby and the Bath- 
water) the first Gulf War (see 
Friendly Fire), and perhaps others 
it would be imprudent to disclose. 
Graeber, I notice, does not mention 
having himself done anything oth- 
er than write. Now there’s nothing 
wrong with just writing. But there’s 
something wrong with just writing 
while falsely and hypocritically de- 
nouncing me for just writing. 

Professor Graeber can’t keep his 
story straight. On the one hand, | 
am unreadable. My attacks “are 
no longer funny” and “‘my prose 
is often completely incomprehen- 
sible,” only occasionally “produc- 
ing a coherent sentence.” On the 
other hand, because “nastiness is 
fun” (doesn’t that imply that I am 
still funny?), because my style is 
the predominant style in ‘anarchist 
writing (regrettably not so), I am 
deplorably popular, “many anar- 
chists not only read, but enjoy his 
work.” I am unreadable, and I am 
too widely read. 


Professor Graeber complains 
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of my “making a show of crush- 
ing and demolishing a (usually 
imaginary) opponent for the sheer 
fun of it.” For the fun of it, yes, 
but not for the sheer fun of it. If 
the Professor thinks that those 
I have crushed and demolished, 
such as Murray Bookchin, Jer- 
emy Rifkin, David Ramsey-Steele, 
Ward Churchill, Noam Chomsky, 
Lawrence Ferlinghetti, Chaz Bufe, 
Gary Warne, Steve Schwartz, Fred 
Woodworth, MarK, Jon Bekken, 
George Matiasz, walter alter, Adam 
Parfrey, Stewart Home, Iain McK- 
ay (“Dolly II’), Processed World, 
the Church of the SubGenius, the 
Heritage Foundation, NEFAC, AK, 
etc. were unworthy of my talents, 
can he please nominate enemies 
who are worthy of my talents? I 
have long deplored the poor qual- 
ity of my enemies, but surely that 
is their fault, not mine. Is Professor 
Graeber, perhaps, a worthy oppo- 
nent? Not on this showing, but, let 
him send me review copies of his 
books. I will be happy to crush and 
demolish him. Indeed, I’ve made a 
good start on that. 

For an example of true 
egopornography, there’s the 
letter by ex-Professor Jon 
Bekken, the disgraced for- 
mer General Secretary of 
the Industrial [sic] Work- 
ers [sic] of the World [sic]. 
Bekken, the offspring of 
wealthy San Diego lawyers, 
in the late 1970s was a col- 
lege student and what is now 
called a lifestyle anarchist. 
He was the only member 
of the “Groucho Marxist 
Caucus” at the University 
of California (San Diego). 
His well-meaning if puerile 
efforts to satirize Marxism ironi- 
cally inspired me to write “Theses 


on Groucho Marxism,” a much . 


better use of the gimmick, as Bek- 
ken acknowledged at the time. He 
called it “Truly a masterwork!” 
Since my “Theses” were included 
in my book Friendly Fire, I much 
later included his acclaim among 
that book’s back cover blurbs. 
Bekken’s fan letter to me, and all 
of our correspondence, is in my ar- 
chives at the Labadie Collection of 
the University of Michigan where 
all are welcome to read them. 
Bekken went on to graduate 
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school in Communications (which 
is just journalism, a contemptible 
occupation, not a discipline with 
intellectual or scholarly content), 
as Ward Churchill did, receiving a 
Ph.D, as Churchill did not, and Bek- 
ken was hired by the State Univer- 
sity of New York (Cortland), a cow 
college. As a State employee, this 
anarcho-purist signed (as did Ward 
Churchill) a loyalty oath to up- 
hold the Constitution of the United 
States. By then, Bekken had been, 
after a formal trial (!) by an IWW 
tribunal, convicted of “slandering a 
fellow worker,” and expelled from 
the Boston local. So, in Cortland, 
he founded his own one-man IWW 
local (most IWW locals, I suspect, 
are one-man locals). 

Whether this make-believe 
unionism had anything to do with 
his getting fired after his first year, I 


don’t know, but it’s unlikely. What 


I do know is that, contrary to Dr. 
Bekken’s recent ravings, I had noth- 
ing to do with it. It should be noted 
that until now, over a dozen years 
later, Bekken has never publicized 
this accusation, not even in his 





own Anarcho-Syndicalist Review 
where he regularly libels me and 
suppresses my rejoinders. I never 
communicated with the SUNY ad- 
ministration or faculty. This a re- 
cent fabrication. I considered, but 
never got around to visiting Cort- 
land to leaflet his classes with his 
own Groucho Marxist juvenilia. 
Later, over the summer, I phoned 
the Communications department 
secretary to ascertain Bekken’s fall 
teaching schedule, only to be told 
that he would not be returning. 
I expressed regrets (okay, insin- 
cerely), and asked, will Professor 


Bekken be teaching at some other 
university? She laughed. Bekken, 
by being himself, had fucked up so 
badly as to forever disqualify him- 


’ self from academic employment. 


Bekken moved on to manage the 
Lucy Parsons bookstore in Boston, 
where he got my books banned. 
When Lydia Eccles asked him 
why my books were not carried, he 
screamed, “Bob Black is a fascist!” 
Having worn out his welcome once 
again, he is now manager (not 
a “fellow worker’) at Philadel- 
phia’s Wooden Shoe Books, whose 
shelves he again keeps cleansed of 
my books. 

But, let’s go back to when Bek- 
ken threatened to use the state 
against Autonomedia for its temer- 
ity in quoting Bekken on the back 
cover of Friendly Fire. Bekken is 
so egopornographic as to denounce 
my resort to the state to deal with 
a madman who nearly murdered 
me, while he defends using legal 
threats to avenge a prank.. His le- 
gal pretext was a New York statute 
allowing a civil action for misap- 
propriation, but also (what Bekken 
falsely denies), in his threats sent to 
Autonomedia he also claimed libel, 
which was legally absurd, since 
the quotation was by him, not me,. 
And was about me, not him. Don’t 
take my word for it; it’s all in the 
Labadie Collection. Lawrence Ja- 
rach quoted just one of Bekken’s 
extortion letters to Autonomedia 
by which the goof thought he could 
make some money off an imagi- 
nary illegality by the threat of state 
violence. Such are his delusions of 
grandeur that he thought his name 
on the book would double its sales. 

Bekken, like Graeber, somehow 
received a Ph.D without ever hav- 
ing learned what counts as an argu- 
ment. If, for instance, I accurately 
refer to an historian’s argument 
that many Italian Syndicalists be- 
came Fascists, Bekken thinks he 
has refuted that thesis by calling 
me a police snitch. Our only dif- 
ference in using the state against 
our enemies is that I succeeded and 
he always fails. I issue this chal- 
lenge: Let Bekken publicly swear 
that he will never call the police on 
me no matter what crimes I may 
commit against him. Indeed, he 
should renounce the police option 
against everyone in all cases. If he 
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is too cowardly or hypocritical to 
do that, he should forever shut up 
about my use of the police in a life- 
threatening situation. Don’t judge 
me till you’ve stood in my wooden 
shoes. 


Bob Black 
AbobobS1@peoplepc.com 


Editors’ Note: 

In WT’ letter “Egoporn” (letters 
section #65), he takes Bob to task 
for having a couple of incoherent 
sentences in his review of the AK ' 
Press catalog. Due to a technical 
glitch all too common in the world 
of word processing and publishing, 
those several sentences in ques- 
tion were transposed from one 
paragraph to another. The error 
was corrected in the online ver- 
sion (to which WF was responding) 
within 24 hours. In fact, a careful 
reading of the entire review would 
have made it more than obvious 
that such a transposition had oc- 
curred in a sub-surrealist manner, 
purely by accident. WT'’s objections 
to that part of Bob’s review, there- 
fore, were both unfounded and 
mistaken. 


Is This Anarchism? 





Dear Sir, 
I am beginning to see things 
through Anarchist Eyes: — 

“Cut weeds before they grow.” — 
some good Anarchist advice. 

What does this mean? I hate 
to tell you. It means the destruc- 
tion of a whole class of twits—by 
any means. I prefer war—war for 
them too. The Privileged To Fight 
Our Wars. —Yea, Go Team! (That 
means Bush and Cheney Power to 
the People! Anarchy: G. Bush re- 
cruited me. It’s all his fault! Not 
everything we like is good for us. 
Some things are just bad—like Pol- 
itics. Bad for your Health. They all 
want to put you in the Hopper—so 
you'll come out sorted change, or 
just dead. War is their ego boost: 

‘Power to control people and alter 
lives! Representation? I don’t think 
so. Consider the source.--People in 
power get very hostile if you don’t 





die for their cause! I’m an old fart. 
I’ve seen them come and go. Stu- 
pidity and arrogance follows ‘em. 
Power is the name of their game. 
No more! Enough! 

“Put them against the wall and 

liquidate them” must be fun to 
say—comrade. 
How’s that for your political en- 
emies? Power. Power corrupts. No 
heroes in high places—only men! 
Denounce them. Denounce them 
all. Anarchy for Me! Politicos hold 
out promises but they don’t deliver. 
It’s everyman for himself! Watch 
your Ass! I won’t play the game. I 
tried. But no more. You get tire of 
it. Anarchy is Hope 

Like dope is hope—but not as 
addicting. But really not safer. I 
see myself lying dead in the jungle. 
That’s what I would get from Pres. 
Johnson.’ 

I wasn’t good enough to be al- 
lowed a job—just cannon fodder. 

Fuck them. Fuck them all. I 

identify with Rats and Mice. 
They are the ‘working class’ of the 
vermin world. It is no fun being a 
varmint. You are always fair game. 
Watch your ass! Just watch your 
ass! (Be careful of the herd. Esp. 
“Chicken-Hawks”.) 

On Seeing the Banks Go Bust I 
get a kick out of watching Capital- 
ism fail — though it will drag me 
down too. Yea, Destruction! De- 


* struction brings the nihilist out in 


me. Is this Anarchism? 


Sincerely, 
Rich Foreman 


Mentoring the 


Multitudes 





Dear C.A.L. 


_ Greetings! 


I received the latest issue, #66. 
Thank you. 

I couldn’t get into very much of 
it, although Wolfi’s piece on god 
made me smile. I can’t stand reli- 
gion! My wife’s a Christian. She 
doesn’t even believe in evolution! 
Sheesh! 

I wrote a letter to Bob Black 
once. He bitched about the color of 
the ink I use, I think it was violet. I 
can’t into “sophisticated” anarchist 


analysis. But then, the definition of 
“sophisticated” is adulterated. 

Don’t feel bad. AK won’t carry 
any of my shit either. I don’t have 
any animosity towards them though. 
I’ve worked with them here and 
there, on various zines. But then, 
you guys won’t even “review” my 
stuff, either. I guess it isn’t “peri- 
odical” enough. But I don’t really 
care if you do or not. I don’t like 
Green Anarchy that much, but I do 
carry a couple of their pubs. I like 
Fred Woodworth, but don’t carry 
his zine. Since I provide zines for 
free, it’s too costly. 

Hardly anybody carries much 
of anything I work up, most 
especially my own work. But 
there is a tremendous interest 
in my distro. Like AK, I carry some 
stuff that isn’t specifically “anar- 
chist” but I don’t try to sell any- 
thing. I try to get people energized 
with revolutionary ideas that they 
can relate to. 

We didn’t get to this point of 
being “sophisticated” anarchists 
just by studying anarchist tracts! 
I try to streamline this process for 
those yearning to understand this 
demented confusing and endlessly. 
lied about society. I want to help 
mentor a whole new multitude of 
anarchists. 

I tried to collaborate with all 
kinds of anarchists on all kinds of 
projects, but hardly any wanted to 
really reciprocate and work with 
me on my project. So, I just kept 
looking for new people to work 
with. After several, often frustrat- 
ing years, I’ve found people — an- 
archists! —I can genuinely collabo- 
rate with. That makes me feel real 
good, even though almost all of 
them are prisoners. 

I don’t really have any answers 
or arguments to share on the end- 
less debates and criticisms of each 
other’s types of anar- 
chism. I just pretty much 
ignore all that, try not 
to get bent out of shape 
about it, maintain a level 
of respect and find those 
who want to engage in 
a dialogue I find has a 
chance of leading some- 
where positive. 

After all, we need so 
many more anarchists, 
it isn’t funny. So, with 


my “evocative realism” and dem- 
onstration of solidarity and mutual 
aid, I give it my best shot. 


Take care, 

@nthony 

So. Chicago ABC Zine Distro 
POBox 721 

Homewood IL 60430 


Definitely Not 


a Primitivist 





Dear Anarchy zine 

I received a copy of your zine in 
the mail (#65) from a friend on the 
outside. I am a prisoner here for the 
heretical interpretation of the First 
Amendment and the doctrine of 
Free Enterprise (conspiracy to dis- 
tribute MDMA and hemp). I first 
became acquainted with anarchism 
in 1969 at he SDS conference in 
Chicago and have maintained con- 
tacts with Peter Lamborn Wilson 
who wrote a nice letter to the judge 
for me as other @s. 

In 1967 I was not only a mem- 
ber of the anarchist caucus of SDS 
but also of the anarchist caucus 
of YAF. I organized the draft card 
business there and was purged. The 
split there was the beginning of the 
libertarian movement or the best 
anarchism that money can buy. 
Anarchists in a Catholic repressive 
culture feel more safe and popular 
working within the Catholic Work- 
er movement. Libertarians similar- 
ly in the US operate here where the 
religion is success and liberty. I’m 
a pagan myself. 

I work well with greens, rainbow 
and Burning Man people, as well as 
libertarians and anarchists. TAZ’s, 
protests, chat room, tax shirking, 
science fiction and alternate every- 
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thing. I’m as current as I can be. I 
have difficulty relating to some on 
the left because they are all critique 
and no articulate alternative. 

I am especially concerned about 
what the “no civilization” , folks 
(Zerzan etc) are about. With no 
technology there would be no hos- 
pitals, films, vehicles, computers 
etc. I’ve even heard of those ad- 
vocating no agriculture. Without 
technology, hundreds of millions 
would starve, get sick, freeze and 
die. Please send me some info in 
this. There’s an issue of your zine 
that has Extropians vs Primitives. 
That might help. 


Thanks, 

Don Meinshausen 
#08496-050 

FCI Fort Dix 
POBox 2000 

Fort Dix NJ 08640 


P.E. Not for Serious 


Anarchist Thought 





I found the review of Profane 
Existence #54 to be a bit dismis- 
sive of punk as a vehicle for social 
change, but I will concede to being 
biased here: punk music introduced 
me to the concepts of anarchism, 
social justice, environmentalism, 
veganism, etc; and I am a long- 
time Profane Existence subscriber. 

Thave a few disagreements; take 
them with however many grains of 
salt you wish. 

I feel that characterizing Conflict 
and Crass as equally pacifistic is us- 
ing too broad a brush. (My source 
material is the excellent book, The 
Day the Country Died: A History 
of Anarcho-Punk 1980-1984, by 
Ian Glasper. The book details only 
the UK, but it does go beyond the 
time suggested by the subtitle.) 
The section on Conflict includes 
this line in the first paragraph: “... 
and their dogged refusal to back 
down from even the most violent 
confrontation generated much con- 
troversy and often placed them at 
odds with the more liberal, pacifist 
stance taken by many of their peers 
in the scene.” [104] Colin Jerwood 
explained his early relationship 
with Crass as being strained by his 
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willingness to fight off skinheads. 
[105] 

I feel the reviewer was expect- 
ing things from the magazine that 
frankly aren’t it’s goal. It is a mag- 
azine about anarchist punk bands, 
not an anarchist magazine. PE is 
not the magazine for serious an- 
archist thought (that’s why I read 
other magazine, books, etc.). Some 
issues are heavier on politics than 
others (for instance, double issue 
#52/53 included an article on the 
state reclaiming an anarchist/punk 
squat using the full complement of 
riot tactics). 

The judgment of American 
punks as ineffective seems to be 
based on a narrow sample. I tend 
to agree that MOST are unthreat- 
ening, however. The idea that an 
entire generation of anarcho-punks 
are pacifists feels a bit off to me. 
Anarchist punk, to me, is simply a 
community of punks who are op- 
posed to our current culture. It is 
not an alternative to the culture. It 
is a place to meet others who are 
also opposed. The albums are not 
weapons against society; they are a 
reminder that I am not alone in my 
opposition to ‘the way things are.’ 

Don’t be disappointed when an 
apple isn’t an orange. 


Brian Gondek 
Palatine, IL 
USA 


Hidden No More 


I have just written an article title 
“Milton Friedman’s Hidden Anar- 
chism in Capitalism and Freedom.” 
Take a look to see if you want to 
publish it; otherwise I will simply 
publish it on my website at ditext. 
com. The article can be found at 
http://www.ditext.com/chrucky/ 
friedman.html 


Inspired and Curious 


Hello, 

I am a prisoner beginning a 12 
year sentence in maximum security 
for ELF action (I have no connec- 
tion to the Vail group). I have been 
inspired by AJODA... 
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Also, I am curious to learn more 
about the theory and practice of an- 
archo-primitivism, especially vis- 
a-vis that of Marxism. I’m most 
inclined to approach this from a 
scientific direction. Can you rec- 
ommend books, articles, and/or 
authors? 





[...] In any case I am glad that 
you continue to give the world 
such a bold provocation in the form 
of your magazine. 


Grant Barnes 
#137563 
PO Box 3 


Pueblo CO 81002 


More information about Grant can 
be found at: 
www. ecoprisoners.org. 


Nietzche Geeks 


Square Off 





Dear AJODA, 

I much appreciated your reflec- 
tions on my little essay in Freedom 
on the poststructuralists. I am de- 
lighted that you confirm that hard- 
ly any of the poststructuralists are 
anarchists, although some of them 
express libertarian sentiments. I’m 
also pleased that you confirm that 
Nietzsche was not an anarchist, al- 
though there are many academics 
around who have tried to convince 
us that he is in fact a good one. 

Of course I recognize that Ni- 
etzsche’s “aristocratic individual- 
ism” is a long way from the totali- 
tarian politics of Hitler and his ilk. 
Long ago, before Nietzsche was 
resurrected as an academic icon 
by radical aesthetes, I emphasised 
Nietzsche’s psychological insights, 
his importance as a cultural critic, 


and that many aspects of his phi- 
losophy were quite incompatible 
with fascism in that he was critical 
of German nationalism, hostile to 
Wagner’s anti-semitism, and made 
an eloquent critique of the state. 

But. Though Clayten James now 
gives me a name and acknowledg- 
es that I have read Nietz- 
sche, he now patronizingly 
suggests that I have not 
understood him. I have. 
And not only recognise the 
blatant contradictions in 
Nietzsche’s metaphysical 
musings, but also the dark 
side to Nietzsche’s politics. 
Namely: his celebration of 
power politics and his con- 
cept of the ubermensch; his 
denigration of socialism, 
anarchism and working people 
generally (which Clayten seems to 
share); the fact that Nietzsche de- 
spised the Jews for introducing the 
Slave Morality to European aris- 
tocratic culture; his advocacy of 
eradicating the weak; and the fact 
that he even toyed with the idea of 
a Master Race. 

No wonder the Nazis came to 
embrace him as their court phi- 
losopher—in spite of his other 
views—and Richard Wolin should 
depict him not as a fascist, but a 
proto-fascist. 


Brian Morris 
Sussex England 


Never Give Up, 


Never Surrender 





Hey, how’s it going? Hopefully 
things there are much better than 
they are here, because this place 
is pure Hell! I’m writing you from 
North Carolina, inside a supermax 
prison on solitary confinement. 
Who am I, why am I here, and 
why am I writing to you? I’ll try 
to answer those questions and be 
as brief as possible, but if you want 
to know more about me, or wish to 
correspond, then I’ll go into more 
detail. 

My name is Edward S. Minnich 
and I’m a 40 year old ex-military, 
ex-police officer from Fayetteville, 
NC. I joined the military straight 
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out of high school and after get- 
ting out, spent 2 % years in col- 
lege, quit, then joined the police 
department. Look, I used to be 
100% brainwashed into “The Sys- 
tem” and believing all the crap they 
teach (patriotism, pro-police, pro- 
military, etc.) but that was a long 
time ago. Man, the changes I’ve 
been through! I’m proud to say that 
I’m now deprogrammed and eyes 
wide open to all the BS I used to 
believe in. I am now an extreme 
militant against the system I once 
so fiercely supported. 

I am on solitary lockup because 
NC considers me its most danger- 
ous prisoner. Not like I’m a mass 
murderer or anything crazy like 
that, because I’m not. No, why ’'m 
here is because of my escapes and 
attempted escapes and assaults on 
these bastards that keep us locked 
in these cells. Even when I was 
a police officer we never did the 
foul shit these bastards do to us in 
here. I’ve been tortured, chained to 
freezing cold concrete slabs naked 
with piss, dung, and blood covering 
the concrete, had fingers broken, 
twisted ankles, and on and on—all 
intentional torture. What makes it 
so bad is that I shouldn’t even been 
in prison in the first place. 

Some of my charges include 
armed robbery, kidnapping, assault 
on a law enforcement officer. All 
of these charges were on a deputy. 
He came to arrest me on some ficti- 
tious charge and we got into a fight. 
I won. I took his pistol and locked 
him in his patrol car. The past 9 
years I have done a great many 
things to attain my freedom. Jump- - 
ing out transport vans, attacked 
armed guards and much more. I 
will never give up. 

I’ve learned alot along the way. 
Educated myself about this present 
evil government. Are you aware of 
the “Enemy POW/concentration 
camp/extermination camps” that 
are spread out across the U.S.??? 
There are several hundred, many 
are fully staffed. My motto is: 
Never give up, never surrender. A 
great many people are about to be 
rounded up and very possibly ex- 
terminated in these camps. THAT 
MEANS YOU—unless you pre- 
pare! I believe in organized armed 
resistance. I was trained as a sniper 
and range instructor, and have 





many skills to share and teach. To 
those who are willing to fight. 

I recently read an anarchist 
slogan which said, “Liberation 
Through Direct Action.” Well, 
that’s what its going to take for 
you and for me! When they come 
to start the round ups what are you 
going to do? We’re facing a total 
Nazi martial law police state very 
soon! Either we resist and fight or 
we submit and die! As for me, my 
intentions are clear. I already know 
what these bastards will do to a 
person when they have you in their 
power. Believe me, you do not 
want to find yourself on this side of 
the fence! 

We don’t have much time left— 
that’s for sure! This whole staged 
scenario with the economy melt- 
down could very well be the cata- 
lyst to set up martial law. I have 
been trying to align myself with a 
group of resisters and fighters to 
provide my skills and services to 
assist in the resistance which will 
soon be needed. But I need help 
myself now. 

I am not asking for any names 
from you and I will consider any 
given as alias. All I want is some 
help and if you can pass my cause 
along to whomoever could assist— 
I only have one request, and it is 
very simple. No commando type 
action needed. Give me a chance. 
We can help each other. 

Well, I could go on and on, but 
you’re only going to believe what 
you want to. Writing you this letter 
is a long shot I know, but I’m out 
of choices and time is about out. I 
damn sure need some help and I’m 
worth it.to you and to the cause! If 
anything I’ve said interests you in 
any way, please contact me ASAP. 


Sincerely, 

E.S. Minnich 
0525979 

‘ PO Box 2500 
Butner NC 27509 


Outlaws vs Inlaws 


Dear AJODA, 

I’ve been across the U.S. again, 
this time to Tennessee. My hus- 
band’s family live there. I thought 
it would be a fun change of scenery 
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but it didn’t work out. 

They hated me for my beliefs, 
but I already knew they would 
cause they were prejudiced and 
arrogant bourgeouse so much so 
they were waiting for each other to 
die for hope they will inherit 100 
acres worth of farm land used to 
capitalize on dead cows. Remem- 
ber “Texas Chainsaw Massacre”? 
Needless to say I got out by the hair 
of my chinny chin chin, but not be- 
fore we tagged the street facing his 
mother’s bedroom window with a 
big black circle-A and another big 
red one facing up the street coming 
up to the house. 

I hope every anarchist who re- 
members as they pass through a 
little suburb of Knoxville known as 
Fountain City will leave as many 
circle-A symbols as they see fit. 
Have fun! 


The Little Anarchist 


Man of Few Words 


You people sound just like Harry’s 
Place. 
Louis Proyect 





There Are No 


“Sheeple” 





Greetings from Brooklyn, New 
York! 

In a statist world that seems so 
hostile to us and our values, one 
has to wonder — are people merely 
a pack of “sheep’’? 

In a similar vein to your recent 
editorial on sectarianism, the arti- 
cle I am submitting is 1,700 words 
exploring an alarming tendency 
among radical intellectuals to dis- 
miss those who don’t “get it” as 
mere lambs being led to slaugh- 
ter. The burning question is this: 
how does this reflect on us and our 
values vis a vis the kinds of values 
sustaining the State? 

I have written for several ven- 
ues (most recently Antiwar.com 
and Strike the Root) exploring the 
need for anarchists to aspire toward 
a uniquely humane, inviting, posi- 
tive vision — as opposed to dema- 
I would appreciate the 





opportunity to contribute to Anar- 
chy magazine. Please email me if 
you are interested. 


Thanks and kind regards, 
Marcel Votlucka 


Someone Hire 


This Guy 





I am a student at Sonoma State 
University in Communication 
Studies (emphasizing in journal- 
ism and Public Relations) and have 


' recently been interested in becom- 


ing active in what I believe. If I had 
to identify with a solitary school of 
thought, I would proclaim myself a 
philosophical anarchist. If not just a 
general believer rejecting very few 
perspectives of anarchist theory. I 
would like to conduct a demonstra- 
tion, speech, or some sort of infor- 
mation outlet to communicate our 
goal to my corner of the academic 
community (as I favor direct ac- 
tion, but believe in indirect action 
when necessary). I’m not going to 
beat around the bush with my be- 
liefs. Furthermore, I would like to 
make any contribution I can. I do 
have experience as a staff writer 


for the STAR (Sonoma State Uni-. 


versity newspaper) as well as expe- 
rience on KSUN online radio (the 
Universities radio station). If theres 
anything I can do independently or 
for the magazine, I would be glad 
to help. 


Thanks, 
Matt Barnes 


P.S. I would also be interested 
in any internships, jobs, etc. and 
would gladly except any such of- 
fers/opportunities. 
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Nietzsche, The Nerd & 


Wolfi’s Big Fallacy 





Dear Editors, 

Thanks for the new Anarchy. It 
is excellent, again. 

I am still laughing at your “un- 
ter-mention” remark in the Ni- 
etzsche piece. That should be 
copyrighted, it’s so good. I love 
Nietzsche’s work but do not like 
Nazism, yet I firmly believe that 
once you study fascism and dif- 
ferentiate fascism per se from the 
Nazi form of fascism, you inevita- 
bly find much of Nietzsche to be 
“proto-fascist.” Nietzsche would 
have despised Hitler and Mein 
Kampf, but he would have admired 
Mussolini, who loathed anti-semi- 
tism and never had a concentration 
camp. I think a true understanding 
of fascism should become manda- 
tory for revolutionaries, since its 
essential elements have nothing 
to do with Nazism. When you un- 
derstand what fascism really was, 
much criticism becomes silly—the 
US is not fascist-like at all. I often 
have to defend Nietzsche against 
Nazis, but I find it as implausible 
to not see Mussolini and Franco 
and Peron in Nietzsche as it is not 
to see Lenin and Trotsky and Stalin 
in Marx. 

War Nerd made one huge mis- 
take, which renders much of his 
otherwise cogent commentary 
useless: saying that revolution is 
“now about territory” is to violate 
the most important rule of guerilla 
warfare: never try to hold territory. 
Every guerilla force that has ever 
tried to hold territory has lost—it 
is literally an axiom that territory 
must be ignored. If you fail to see 
this, you fail to understand guerilla 
tactics. Rule One: never engage in 
orthodox confrontation; Rule Two, 
never attempt to hold territory—it 

is implied in Rule One. In fact, a 
careful study of military strate- 
gy specifically distinguishes the 
transition from guerilla to ortho- 
dox tactics as the change from 
errant to territorial imperatives. 

This is the key to understanding 

the war in Afghanistan—the US 

brags about “controlling” 75% 

of the country. So did Russia— 
for a decade. But since it is an 
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axiom of unconventional warfare 
that you never try to hold territory, 
it is an illusory statistic. The US 
“controlled” 90% of South Viet- 
nam, from 1966 to 1973. As soon 
as the guerilla forces realizes it can 
hold territory, it is supposed to en- 
gage the enemy conventionally. 

Landstreicher’s critique of “god” 
is a classic strawman fallacy. Why 
do people still think themselves 
clever because they can debunk the 
three religions of the Book? Be- 
cause they always pretend they are 
debunking “Religion” as if “Reli- 
gion” exists!! Debunk Buddhism, 
or Shinto, or Native American re- 
ligion—then assume you have ac- 
complished something atheistic. 
I’m so weary of people talking 
about “god” as if a “god” can be 
tackled. It’s pathetic. Let the arro- 
gant anarchist who thinks they are 
more intelligent and informed than 
Iam, because I’m spiritual, debunk 
the argument from contingency. 1 
have tried for 20 years of scientific 
and philosophical study, and simply 
cannot. The argument from con- 
tingency, not for the existence of 
“god” but for the existence of some 
transcendental level of being, is ir- 
refutable, while myopic people still 
get their jollies from “disproving” 
the comic-book spooks of Judaism, 
Christianity, and Islam. I want to 
see Landstreicher debunk the cos- 
mological argument—then she will 
be an anarchist of rare cleverness. 
She does not even know where to 
begin, does she? 

I genuinely laughed at being 
called a “cunt”!! I laughed for an 
hour over that—and I wonder if 
that guy knows that only homosex- 
uals without the guts to be honest 
with themselves have the tendency 
to use epithets for women against 
men? 


Peter Georgacarakos 

‘ 03029-036 US Penitentiary 
PO Box 7000 

Florence CO 81226 
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Blame it on 


the Reynes 





Dear AJODA: 

I enjoyed Liana Doctrines article 
The Politics of Blame yet 1 could 
not help but feel it did not go far 
enough in its analysis of blame and 
its use by the established power 
structure and media. As most as- 
tute followers of politics or the 
media know politicians use blame. 
I first looked into this issue some 
years ago. We all have heard the 
story about George Washington 
and the cherry tree. This story was 
first printed in a book by Mason L. 
Weems who was a preacher. The 
story is a complete fiction and was 
told by Minster Weems as a way 
to boost sales of his biography of 
George Washington. There is of 
course no small irony that a story 
illustrating virtue in a politician is 
in fact a lie. What this story does 
illustrate is that duplicity has long 
been part of both political life and 
human nature. 

I think many anarchists would 
agree that politicians and politics 
revolve around four things as it is 
practiced in the West today. These 
four things are; 1) Politics manly 
revolves around self interest; 2) 
Politicians must acquire wealth, 
power, and status regardless of 
weather there goals and aims are 
altruistic; 3) The issues and ideals 
that are espoused by politicians are 
more often then not political weap- 
ons and not in themselves valued 
by politicians; and 4) All of the 
above principles apply equally to 
bureaucracies. When Liana Doc- 
trines speaks of blame and its po- 
larizing effects she is in fact speak- 
ing of how politicians use blame as 
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a political weapon. This is a very 
important concept to understand as 
it allows us to see through to the 
real objectives of politicians. 

Self interest is by no means a 
new idea when we consider the 
motivations of most politicians in 
America today. One only needs to 
read the work of many psycholo- 
gists and especially the field of 
group behavior to know that this is 
a central to politics and politicians. 
Nicccolo Machiavelli in his work 
The Prince is a prime example 
showing how long self interest has 
been known to be a prime motiva- 
tor of politicians. It is I think obvi- 
ous that politicians are much more 
likely then others by virtue of self 
selection to desire the privileges 
that come with power, wealth and 
status (see Vamik Volkan, Narcis- 
sistic Personality Disorder and Re- 
parative Leadership, International 
Journal of group Psychotherapy, 30 
[1980] pgs. 131-152). Groups, alli- 
ances, political parties are all used 
to enhance political power and act 
out of self interest. Blame is central 
to how these groups operate. 

When we look at political groups 
and alliances we quickly see that 
these organizations do not provide 
equal rewards to all in the group. 
Leaders are the ones who take 
the spoils and they share as little 
as possible with the rank and (file 
member. Look at the religious ight 
and the Republican Party as an ’ex- 
ample of this truism. In the 1980’s 
republicans courted the religious 
right but they did little to outlaw 
abortion, support school prayer, 
or bring religion to the forefront 
of public life. Why? Because to do 
these things in earnest would have 
hurt the republican party and un- 
dermine the tax and regulatory is- 
sues that it supported. Yet members 
of these political groups unlike the 
politicians’ that lead them often de- 
velop real loyalty to the goals and 
aims of the group. 

Wealth Power and Status is nec- 
essary in main stream politics of 
America. There are approximately 
25,000 associations who employ 
thousands of lobbyists whose sole 
aim is to spread money around to 
Politian’s in exchange for support 
of issues that benefit there clients. 
About 75% of these lobbyists rep- 
resent business of professional 
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groups. Half represent corpora- 
tions and only 20% represent pub- 
lic interest (see Frank Baumgartner 
and Beth Leech, Basic Interests: 
The Importance of Groups In Poli- 
tics and Political Science). As far 
as Power is concerned Thomas 
Hobs said in Leviathan (pg. 80); 
“‘A restless desire for power is in all 
men...a perpetual restless desire 
for power after power that ceases 
only in death;” I think in general 
Hobbs was right. 

One only needs to look at the 
American judicial system to see the 
use of blame and the employment 
of principles as weapons in poli- 
tics today in America. The United 
States has approximately 5% of 
the world’s population and is cur- 
rently incarcerating in prisons 25% 
of all the prisoners on the planet. 
Yet Crime has never been lower in 
America. Most of the rhetoric we 
hear about crime ftom the war on 
drugs to the war on sex offenders 


_is not supported by facts. How- 


ever it does make for large groups 
of people who can be vilified and 
gives politicians someone to blame 
so that oppressive policies and cor- 
porations can maintain power and 
control vast amounts of wealth. 

A great man, H.L. Mencken, 
once said; “The whole aim of prac- 
tical politics is to keep the popu- 
lace alarmed (and hence clamorous 
to be lead safely) by menacing it 
with endless series of hobgoblins, 
all of them imaginary.” Today his 
statement about the aim of politi- 
cians has never been truer. Liana 
Doctrines rightly hits the nail on 
the head when she says “blame can 
be a seductive short cut for creating 
false resolutions to complicated 
large scale problems.” 

We anarchists are often as quick 
to blame as the people we oppose. 
Liana Doctrines is also right to 
point out that it is indeed “tempting 
to blame each other as a excuse for 
our lack of headway in toppling the 
government;” for when we do this 
we are in fact falling into a para- 
digm that forces us to act like and 
play like the very system we would 
topple. Rejection of the capitalist/ 
materialist value system that most 
Americans, or Westerners, hold 
as a world view is good advice. 
The greater issue then is not just 
political struggle against the state 





but the education and promotion 
of a shift in world view away from 
the capitalist/materialist paradigm 
that goes unquestioned by so many 
people. In other words are struggle 
is as much if not more a cultural 
struggle as it is a political struggle. 
Thanks for a wonderful issue. 
Please feel free to include my name 
and address as I enjoy thought- 
ful commentary from others and 
would like to meet like minded 
people especially in Colorado. 


Phillip Reynes 
3900 Turnpike Dr 
Westminster CO 80030 


Liana Responds: 

I was specifically referring to the 
use of blame within our anarchist 
millieu, but I enjoyed reading your 
elaboration. I was surprised to see 
an uncritical Hobbes quotation. 
The idea that everybody is secretly 
starving for power always sounds 
like a rationale for a police state 
to me. I also dont think the ruling 
elite are indicative of the human 
race, they just like us to think they 
are. Thanks for writing. 


Attack of the 


Tar Baby 





Hi, AJODA, 

As my printer’s down cur- 
rently and my handwriting gave 
such problems (it was “herd”, not 
“hero”, in my last letter), I thought 
I’d best e-mail. BTW, I note your 
online forum is dead for want of 
mods — guess it was another ex- 
pectation imposed by the onwards 
march of technology, but found to 
be more hype than substance on 
implimentation.... 

In case anyone’s wondering, 
‘Green Anarchist’ (UK) folded 
because working to fund it left me 
no time to write, something I felt 
increasingly futile anyway in face 
of ‘alternative outlets’ so near col- 
lapse themselves they never paid 
their suppliers, a cheap and lazy 
readership that now finds out about 
the realities of the world by goo- 
gling Wikipedia and never bother- 
ing to read ‘over the fold’ (though 
respects to the hardcore!), and an 
entrenched, grandiose anarcho- 


orthodox establishment more con- 
cerned with securing their little 
empires than actually making an- 
archy. Much must be done with an 
emphasis on actions, not words, 
but not with these materials.... 

Mindful that it is a complete 
waste of life, it is to the ‘tar baby’ 
of anarcho-orthodoxy that I must 
now turn. In UK—and, it seems, 
increasingly in the US—their game 
was securing AK favour, funding 
and distribution with the possible 
exception of Class War, which 
retained integrity and financial in- 
dependence by longer-established 
members kicking in income from 
their academic jobs. 





Given your last editor obliges 
you to print McKay’s page-long, 


ambiguous, accusatory letters, 
you’re perfectly right to deal with 
intent rather than content. Half 
their length is down to his Lenin- 
like obfuscation, but even when 
you catch him out, his next letter 
is just two pages more self-serving 
accusation and revisionism in the 
(generally justified) belief that 
most readers can’t be bothered to 
check back on something so bor- 
ing and irrelevant to their lives. 
There’s no way, BTW, that McKay 
would type a page of this crap from 
AJODA into one of his publica- 
tions every issue — nor, I suspect, 
would you write it. 

My point? McKay isn’t just 
some self-important bore with an 
axe to grind, he’s an AK proxy. 
How do you think the revived 
‘Black Flag’ is funded? Certainly 
not out of sales. And McKay’s cap- 
ture of ‘Freedom’—a senescent, 
liberal publication just ticking over 
from its 1950/60s heyday—as that 
generation finally died off was a 
real coup as it meant recovery of 
premises too. ‘Black Flag’s old 
base, Brixton’s squatted 121 Book- 
shop, was lost to eviction some 


years back. No doubt disclosing 
real-world details of McKay’s 
power-base and basis for power— 
instead of just discussing his tire- 
some technique, as AJODA have— 
will provoke another page of the 
usual fervent blanket denials from 
him and his cronies. In fact, readers 
can judge its truth by the degree of 
their fervout.... 

Just to show I haven’t entirely 
left Lilliput myself (little people 
fighting over little empires), an- 
other reason ‘GA’ (UK) dragged on 
so long was to contrast the “origi- 
nal and best” with Steve Booth’s 
pseudo-publication of the same 
name. Thanks to your ‘Freedom’ 
review, I note he’s now 
happy to be the kept pet 
of people that denounced 
him as a “looney” only a 
few years ago — whatever 
suits their ends, I guess. 
The last time I paid any 
real attention to him was 
when he bought out some 
abusive 60-page denuci- 
ation of AP, arguing such 
things as how author of 
‘The Catastrophe of Postmodern- 
ism’ John Zerzan was a postmod- 
ernist and contradicting itself every 
second page. Such stuff is its own 
refutation, except perhaps to Wiki 
googlers and ‘Freedom’s current 
fanbase. 

Initially I challenged him to 
show my then-partner was a “spy” 
and all he had to say on that was 
that she hadn’t sufficiently de- 
nounced some percieved enemies 
of his she’d hardly heard of and 
that she was an American. At least 
one of AJODA’s editors met her 
around then — insecure, demanding 
and self-dramatising perhaps, but 
hardly spy material. After I’d shot 
down Booth’s points, he came up 
with more rather than trying to ei- 
ther re-argue the old ones or admit 
their failure, and when I addressed 
those, he simply refused to com- 
municate with me anymore. Need- 
less to say, he was happy to repeat 
to others accusations he couldn’t 
justify to me, believing I’d never 
find out and contradict him. And I 
guess now ‘GA’ (UK) has ceased 
publication, he thinks he can do it 
in print. 

Actually, this isn’t just a famil- 
iar page from the Stalinist school 


Anarchy: A Journal of Desire Armed 


sine dic Ratatat scenes eiiesinaseiaasieig hetiantcccasdiaenasisicnseninpeaiatiaiine: SCAU 


of falsification — Booth picks and 
chooses his reality by stubbornly 
excluding what doesn’t fit, how- 
ever obvious to everyone else, 
and fervently believing what to 
his mind should fit will eventually 
show up, regardless of common 
sense. That’s how, for example, he 
convinces himself his OC ravings 
are relevant, coherent critique. 

Is any of this relevant to mak- 
ing anarchy? Other than illustrat- 
ing whose made it their business to 
divert genuine liberatory sentiment 
into some limited talking shop to 
flatter a few inadequete egos, abso- 
lutely not. Don’t you resent they’ ve 
wasted some of your life having 
to read this letter too (almost as 
long—if hopefully more amus- 
ing—than one of McKay’s)? I, too, 
would prefer this forum be used 
for discussing achieving authentic 
liberatory experience — or that you 
actually go out and achieve it! 
Yours, for the destruction of 
Civilisation, 

John Connor 


The Bird of Miracles 


Hi, 

On Saturday evening September 
27 at seven o’clock, I have read 
a text expressing that I will not 
serve military service in any condi- 
tion. The declaration took place at 
Sultanahmet (Istanbul/Turkey)by 
the graveyard of Sheikh Bedred- 
din — 15th century Ottoman rebe- 
lious sufi who proposed a heaven 
on earth where people would share 
everything equally and who had 
been persecuted for his primitive 
communist sufi rebellion — with at- 
tendance of 30 people -thank you 
all, dear friends — and I have left 
a copy of the text along with some 
flowers to Bedreddin’s tomb. I have 
announced my conscientious ob- 
jection before Sheikh Bedreddin, 
my friends and the night and now I 
share it with you. I haven’t invited 
the press as I believe that mass me- 
dia in its purposes and processes 
is also an instrument of militarism 
and the lie. I have always trusted 
in the power and charm of our own 
media, communication nets, under- 
ground press, fanzines, pirate 








81 


broadcasting, blogs and whisper- 
ings, the toughest intelligencer 
over earth. 

My conscientious objection dec- 
laration is along with this news 
post and soon I will also put in cir- 
culation the pics and videos. I’d be 
glad if you spread my word around, 
Thanks! - 

In the name of the Truth and An- 
archy! Peace be upon you! Let the 
Earth be the Paradise! 


Mayis 

THE BIRD OF MIRACLES 

(A Conscientious Objection Dec- 
laration) 


Bismillahirrahmanirrahim 


With wings black&red from an 
apex to a valley; And then from a 
valley to an apex flies; A bird faith- 
ful to freedom, I call her anarchy; 
And what I call Truth is; A dream 
imagining herself a bird; Human- 
kind is a feather on her wings; 
The bird flutters; The feather falls 
on earth; Earth, wheeling around; 
Burning under a cover of stars; the 
night and the blood oozes out; of 
our well hidden arcanum scars. 

Earth, plenty of darklings, plen- 
ty of lies; Yet again the earth is this 
heaven this hell; lying before our 
eyes. 
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You, me, land, sky, heavenly 
bodies; The waters hiding pearls 
and corals; Fruits, bunches, miscel- 
lanous creatures; all epiphanies of 
Her; So huge and so grandious is 
She; her curtain is Herself; if you’d 
like to see look in your self; A self 
within yourself; A self within my- 
self; Do not mistake it for opium, 
it’s the enigma of the Truth; In a 
heartless world sunk into dark- 
ness it’s the conscience; which is a 
shriek of a bird; whose tongue can 
never be tied; it pierces all rock- 
hardened hearts; and surely there 
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are some rocks from which streams 
burst forth; and surely some rocks 
when split asunder waters bubble 
around; Well then, let the bird of 
miracles sing: 

In any army besieging the earth 
in defiance of the True Sovereign; I 
will never be recruited; I will have 
flowers on my hair, rings on my 
ear; Beauty of the savage child in 
me will never be stained; by any 
humiliating insignia on my shoul- 
der; I will never keep step; but my 
feet will survey all detours leading 
to truth; And Lord, Master, Com- 
mander, don’t ever weary your 
mouth to command me; For I shall 
obey no command no more but the 
word of the Truth! 


Inan Mayis Aru 


Anarchist Gardeners 


Dear editors, 

I liked the newest issue of 
AJODA. Very thoughtful. And of 
course, seeing Anarchy 8’s in the 
issue was cool. I found a number 
of typos and odd insertions, but I 
think people can figure it out. 

I found Lawrence’s opening es- 
say “On Sectarianism” insightful. 
It is a topic that I’ve long thought 
about in the context of anar- 
chism. The question for me 
appears in the form of why do 
anarchists spend so much time 
debating the minutia of utopian 
speculations, or heated discus- 
sions about causal complexes, 
etc.? It has bothered me for a 
long time and I think it is one 
of the primary reasons for the 
w moribund state of anarchist 

thought. I mean, suppose 
someone becomes interested in 
anarchism (maybe through reading 
Thoreau, or Kropotkin, or through 
an historical reference in Europe), 
what will be their first take on the 
anarchist scene? I am afraid that 
what they will find is small groups 
writing diatribes against each other 
in a language that is so arcane, so 
jargon filled, that the newcomer 
will have difficulty even under- 
standing what the issue is. That’s 
the face that anarchism presents to 
the world, and it isn’t an attractive 
one. 





Which leads me to my thoughts 
on non-ideological approaches to 
anarchism as a remedy for this. 
I’m going to go off on a tangent, 
but I'll get back to the main point; 
promise. Suppose two neighbors 
are both gardeners. For years they 
have both grown beautiful and 
productive gardens and they have 
shared with each other their tech- 
niques and plans. Then. one day 
Gardener A says that he just loves 
the way gardening draws out the 
true flower hidden in the seed. 
Gardener B says that gardener 
A’s view is nonsense; there is no 
“flower in the flower,” gardening 
is not all about creating causes and 
conditions that yield flowers; it’s 
scientific, not metaphysical. Now 
A and B start to discuss their dif- 
ferent points of view. More and 
more of their time is consumed in 
this dispute. Eventually it reaches 
the point where they neglect their 
gardens, which dry up, and turn to 
dust. 

My point here is that the theory 
of how gardening works doesn’t 
really matter; what matters is that a 
gardener should garden, enter into 
the activity of gardening. Because 
human being have a mind, and 
seem to have a need for a thought 
construct as a basis for their ac- 
tivities, theories of gardening arise. 
But the theory should ‘support the 
activity, not undermine it. To a 
large extent, the theory doesn’t re- 
ally matter as long as it supports 
the activity. If the metaphysical 
view of Gardener A gets A into 
the garden, then that’s good. If the 
scientific view of B gets B into the 
garden, then that’s good also. Con- 
tradictory theories can support the 
same activity, but it doesn’t matter 
if they are contradictory; there is 
no need to reconcile them 
and determine which one 
is the true one because the 
point is to support the activ- 
ity of gardening. 

What I find missing in 
anarchist theory is the un- 
derstanding of what con- 
stitutes the activity of an- 
archism. I know someone 
is a gardener because they 
engage in certain activities. 
Similarly, | know someone 
is a baker, or a musician, 
or a swimmer, because of :«# 
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their activities. But how do I know 
that someone is an anarchist? What 
activity is distinguishing for an 
anarchist? 

When an anarchist says “anar- 
chists don’t vote,” I think this is a 
good example of anarchist activ- 
ity, some actual mode of living in 
the world that is definitive of an- 
archism. But I would like to see 
much more discussion of what an 
anarchist does, the doing of anar- 
chy. The theory follows from the 
doing, but if the doing is not clear, 
then the theory will be endlessly 
muddied and obscure. And since 
the doing of anarchy is not clear, it 
is only the theory that people have 
left to discuss. 

I enjoyed the review of the Sacco 
and Vanzetti book. I have known 
about them for a very long time, 
but I really wasn’t all that aware 
of the huge demonstrations in the 
aftermath of the verdict and ex- 
ecution. The State is very adept at 
letting that kind of protest simply 
roll over it. Huge demonstrations 
are not meaningful if the point is 
to change the State or “the World.” 
If the point is to make a statement, 
though, it might have some value. 
After all, those huge demonstra- 
tions are part of the history of the 
aftermath and can be pointed to so 
that at least those who want to do 
some research can have some real- 
ization that there was widespread 
disgust. I don’t think that is nec- 
essarily an insignificant legacy of 
such efforts. 


JF 
Sebastopol CA 
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